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Abstract: This study examines the creation, transmission and reception of
commentaries on the Vimalakirti-sitra (Weimojic suoshuo jing HEPRESS
#i48) in the Tiantai tradition. Zhiyi #/# (538-598) in his later years was
responsible for penning a commentary at the request of Yang Guang %
J& (569-618), the future Emperor Yang J&4 (r. 604-618) of the Sui dy-
nasty (581-618). Guanding #TH (561-632) later attached more material.
Further textual developments occurred after this point. The body of texts
within Tiantai that comprise these commentaries has a complex history of
transmission that extends across several centuries and countries. The histo-
ry behind the loss and recovery of critical texts requires detailed study. The
present study builds upon the earlier work published by Sat6 Tetsuei frjk
P9 (1902-1984) and further illustrates the multiple instances of recovery,
editing and recompilation of the commentaries, a situation that extended to
Japan, where Tiantai literature from the Tang period, which had otherwise
been lost on the mainland, was preserved.
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1. Introduction

hiyi B8 (538-598) of Tiantai K& in his late years at the

request of Prince of Jin, [Yang] Guang &£ [¥i] & (569-618;
the future Emperor Yang Y57 [r. 604-618] of the Sui dynasty
[581-618]) set about writing a commentary to the Vimalakirti-sitra
(Weimajie suoshuo jing HEFERSFTRLAS), which had been translated by
Kumarajiva §BE&Ef (344—413) into three fascicles. In the process of
compiling his work, Zhiyi’s illness continued to worsen day after day.
Immediately upon his passing, a Xuanyi Z7% (‘Profound Meaning’)
comprised of six fascicles and a Ruwen A (Entry into the Text
i.e., a running commentary) comprised of twenty-five fascicles were
presented to the throne. However, this is not a commentary on the
entire fourteen chapters of the Vimalakirti-siitra, as it is lacking run-
ning interpretations of the six chapters from chapter nine (‘Ru buer
famen pin’ A "{%F94h [Chapter on the Entry into Non-Duality]).
Zhang’an Guanding FEZLHETH (561-632) therefore attached three
fascicles of commentary on those six chapters. The Tiantai com-
mentaries on the Vimalakirti-siitra in this way became comprised of
altogether thirty-four fascicles, incorporating the extant Weimo jing
xuanshu HEPELEZHR [Profound Commentary on the Vimalakir-
ti-sitra; hereafter Xuanshu; in six fascicles], and Weimo jing wenshu
HEEAE SR [Commentary on the Text of the Vimalakirti-sitra;
hereafter Wenshu; in twenty-eight fascicles].

Sato Tetsuei FilEidE (1902-1984), who led research in Japan
on the study of Tiantai Buddhism during the twentieth century,
carried out comprehensive research on the texts connected to Zhiyi
and clarified the development of each of the texts one by one. In a
series of studies Satd confirmed that the Tiantai commentaries on the
Vimalakirti-sitra correspond to those texts personally authored by
Zhiyi (i.e., these are texts directly related to his writings and which
are believed to reflect Zhiyi’s own ideas) and highly appreciated the
material value of said commentaries in the study of Zhiyi’s thought.
Building on this theory, in recent years in Japan, research on the
commentaries has greatly developed. Moreover, research on the com-
mentaries in various other countries is also flourishing in response to
Japanese research trends.
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Satd’s research is also internationally renowned for established
theory, which paved the way for clarifying the process of how the
commentaries developed. On one hand, however, outside of Japan
there is insufficient attention paid to the details of transmission
behind the extant texts as well as textual issues, one reason for which
was probably that Satd almost never referred to them. In light of
these circumstances, the present study surveys the transmission of
the commentaries on the Vimalakirti-sitra while pointing out issues
in the extant texts, based upon my own work.?

2. Transmission in China and Korea
2.1. The Original Forms of the Xuanshu and Wenshu

Presently, the Xuanshu is in vol. 38 of the Taisho shinshi daizokyo
KIEHE KA, while the Wenshu in #27 of the Dai Nippon zoku
zokyo KHARLEHES (vol. 18 of the Shinsan Dai Nippon zoku zokyo
WrE K HAGRAS). These are preserved as separate texts.” However,
after Zhiyi passed way, the two texts were considered one book com-
prised of both the Xuanshu and Wenshu when presented to Prince of
Jin. One clear vestige of this is a line which appears at the heading of
fascicle one of the Xuanshu, as follows:

' In recent times, Wang Xinshui’s annotated version of the Weimo jing

xuanshu HEFELL T was published by Shanghai guji chuban Lg% tHfRH: in
2018. Lee Chaeyun Z{EJAL at Dongguk University HE K% in Korea is also
advancing research. In Japan, Kanno Hiroshi E#/1# 5 and Fujii Kyoko BEH#
23 have been regularly publishing the fruits of their research and translation with
notes of the Xuanshu and Wenshu respectively in academic journals.

> The present study is a revision in line with the theme of the symposium. It
is based on material in Yamaguchi, Tenda: Yuima kyo sho no kenkyii, 75-104. For
further details, see this monograph.

* Regarding the extant texts of the Xuanshu and Wenshu, see Yamaguchi,

Tendai Yuima kyo sho no kenkyi, 119-141.
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Here, the five categories of profound meaning were written before

the Wen. SR AT, HEHE XK.

Here wen 3Z suggests a literal interpretation. Wenshu then seems to
correspond to this. The heading of fascicle one starts from the fol-
lowing line:

Next, I will clarify the entry [interpretation] of this scripture ZRHHA
i

There is no sense of it being a single book if the header starts sudden-
ly with the word ‘next’ (¢ ). In this way, two books were not treat-
ed as two works, but rather they were clearly established as two parts
in a serial relationship within one work (the Xuanyi and Ruwen).
Again, not only in the heading section, but the scriptural interpre-
tation in the Wenshu, premised on the interpretation of the three
perceptions (sanguan —W#i) and distinctions of the four teachings
(siiao PY#K) as described in the Xuanshu, repeatedly uses the phrases
‘concerning perceiving the mind’ (#9#{(») and ‘concerning the teach-
ing (#9#X)’. The following line of fascicle two in the Wenshu explains
the differences in the Xuanyi and Ruwen regarding the application of
the three perceptions and four teachings:

Question: ‘In the Xwuanyi, in order to deeply explain this siztra
through the three perceptions and four teachings, [explanation
through] the three perceptions is first, while the [explanation
through] the four teachings is later. In the Ruwen, why are the four
teachings first, while the three perceptions are later?” [1H, ‘XM
=B, MRRRLAS, —BUNAT, PUZER. ACSONRE, MIISIUZS
A, ZBIER .

Answer: “The Xuanyi discusses a profound meaning. Hence, the
teachings are produced from perceptions [i.e., observation of the
mind]. It is as it is said [in the Avatamsaka-sutra], that scrolls of the

* Weimo jing xuanshu, T no. 1777, 38: 519a.
5 Weimo jing wenshu, X no. 338,18: 464a.
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three thousand realms are extracted from a fine grain of dust. In the
explanation of the Ruwen, one proceeds to truth from phenomena.
Hence, first the four teachings are used to explain the text of the
s#tra. In order to go back to [the meaning of the] text and get to the
truth, the practice of perception [i.., the three perceptions] must be
implemented’. HH, ‘XK HX 5, ZUCBIL. WYL =TK
T, AR, 3 AR, WOOeHPYZL, SRS, T AR, &
R ¢

Here, the problem is that the sequence of the three perceptions and
four teachings. In the Xuanyi, the explanation is in the sequence
of the three perceptions first and the four teachings latter, but why
would the Ruwen have the explanation via the four teachings come
first, with the explanation via the three perceptions later? The neces-
sity for this order is explained. This question and answer also ought
to be understood as a textual construction in which the explanation
in the Ruwen is premised on the explanation in the Xuany:.

2.2. Transmission before Zhanran

Speaking from the conclusion, the first turning point in the history
of the transmission of the commentaries on the Vimalakirti-sitra
was the creation of the Weimo jing Liieshu HEPESEIEER [Abbreviated
Version of the Commentary on the Vimalakirti-siitra] in ten fasci-
cles by Jingxi Zhanran %2R (711-782), hereafter Liieshu. Here I
would like to survey the situation from before this.

It is clear from what Zhiyi himself writes in his last testament
sent to Yang Guang, which is recorded in the Guoging bailu BT H
#% [Hundred Records of Guoging Monastery], that Zhiyi while alive
had written altogether thirty-one fascicles, which include the Xuan-
shu in six fascicles, and the twenty-five fascicles which correspond
to the explanations up to the Chapter of the Path to Buddhahood
(‘Fodao pin’ ffi%E ) in the Wenshu.”

¢ Weimo jing wenshu, X no. 338,18: 477a-b.
7 Guoging bailu, T no. 1934, 46: 810a.
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Judging from the fact that the later Sui Tiantai zhizhe dashi bie-
zhuan BEREEEKAEHE [Additional Biographical Information
on Tiantai Zhizhe Dashi in the Sui Period; hereafter Biezhuan],®
refers to the additional fascicles thought to have been added by
Guanding, it is believed that before the year 605, i.e., year 1 of Daye
K3E era of the Sui Dynasty (when the Biezhuan is thought to have
been completed) altogether thirty-four fascicles, augmented by chap-
ter explanations left by Guanding, were already in a completed state.”

Subsequently in the Tang period, the biography of Zhiyi in
fascicle seventeen of the Xu Gaoseng zhuan #iaf&1H# [Extended Bi-
ographies of Eminent Monks] compiled by Daoxuan & (596-667)
gives the fascicle count of ‘thirty-seven’ for a text titled Jfingming
shu #4Hi [Commentary on the Pure Name (i.e., Vimalakirti)]."
Moreover, fascicles five and ten of the Da Tang neidian lu RFEP L
#% [Record of the Inner (Buddhist) Texts], compiled by Daoxuan in
year 1 of Linde W& era (664) states, ‘ Weimo jie jing [Commentary
o the Vimalakirtisitra) (4435555 1< o s e iy
(4 PE R it %gfgfgﬁ;) It also lists Sangnan yi —#l3% [Meaning of
the Three Perceptions], Sijzao yi PU%43& [Meaning of the Four Teach-
ings], and S7 xitan yi P4BHEFR [Meaning of the Four Accomplish-
ments], and then finally states that Zhiyi’s works are ‘nineteen parts
and eighty-seven fascicles’ (+/L#f. /\1+-£4)."! When we take into
account the number of fascicles of the other texts presented, the total
sum of eighty-seven fascicles seems to be calculated as the Weimo jing
shu [Commentary on the Vimalakirti-sitra] as thirty fascicles and

8 1In the Biezhuan included in the Taisho canon, there is a line that reads,

‘Imperially ordered compilation, Jingming jing shu; running twenty-eight fasci-
cles to the Chapter on the Path to Buddhahood’ Z# i #5EIFZARER, = (&)
B = \F (Sui Tiantai zhizhe dashi biezhuan, T no. 2050, S0: 197b), but the
Biezhuan included in the first fascicle of the Tendai reio zuhon denshi K6 B IE
[ AL reads, Jingming jing shu: thirty-four fascicles’ & EH =144 (ND
77: 327a).

? Satd, Tendai Daishi no kenkyit, 76-77.

" Xu Gaoseng zhuan, T no. 2060, 50: 567c.

"' Da Tang neidian lu, T no. 2149, 55: 284a—b; 332a.
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the Sanguan yi, Sijiao yi and St xitan yi as one fascicle each. These
latter three were written first in response to the request of Prince of
Jin. The Xuany: is a recompilation of these. The three works were,
it seems, drafts so to speak, and it appears that these were later cir-
culated individually. The S7 x7tan yi was lost, but the Sangunan yi (X
vol. 55) and S7jzao yi (T vol. 46) are extant.'” When we then consider
the number (twenty-seven fascicles) given in the Xu Gaoseng zhuan,
I believe that it also corresponds to the number which includes
Guanding’s augmented thirty-four fascicles plus each of the single
fascicles of the three texts. However, this calculation contradicts the
thirty fascicles for the Weimo jing shu as recorded in the Da Tang
neidian lu.

After Daoxuan, the most important record which conveys the
reception of the relevant material before Zhanran is the postscript of
the Wenshu:

This one commentary [on the Vimalakirti-siitra] is altogether 34
fascicles. The first 31 fascicles, with the Xuan(y7) and (Ru)wen, were
written by Tiantai Zhizhe Dashi for Lord Yang (i.e., Yang Guang),
and are [an explanation] which run to the ‘Chapter of the Path to
Buddhahood’. [The explanation] from after the ‘Chapter on the
Entry in Non-Duality’ is of three fascicles, and the commentary was
personally recorded before by Dharma Master [Guan]ding, who was
[Zhiyi’s] successor. Here it is recorded that they were combined into
one item and transmitted to later generations. In the eighth lunar
month of the first year of Ruyi #ll& era (692) of the Great Zhou,
Yiwei FE/L (?—692+), who was a monk of Tiangong si K <F, made
a copy. It was at the age of sixty that he received this, and it was in the
hopes for the Buddha’s wisdom and vowing that it was to repay the
Triple Gem that he went to Fahua si {%#5F in Jiangnan LR and
completed the copying of this text. He exerted himself [in copying
the text] whenever and wherever, and not wavering to the very end.

2 The S7jiao y7 has been conflated with a work of a similar title by Ch’egwan/
Ch. Diguan ##l (2-970) (Chont ae sagyo i REVIBUE or Sagyo i VUEUR),

but it is an entirely separate text.
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In the twelfth lunar month in year 22 of Kaiyuan era (735) during
the Great Tang, Daoyi Zf# (2—735+), a monk of Fahua si in Kuaiji
@8 County, went to Qingtai si {#%&5F in Puyang iHil5, and com-
pleted a copy with the version of Tiangong si. In year 13 of Tianbao
era (754), Fuyan & (2—754+) copied [this manuscript]. H&E—#F
B, a=11E&. L(2),CO=1—&, BRAEE KR,
RN CRIEM ) NA =G0, R TREM, TERTRAR,
B8k, WERN, WG H. #ERENETTE, MR ERA
H, ReE RS, TR, DURIPEE, Bl=%, ftLMHik
S, Wrdghk, maoNt. mIEE Y, B KERITT
HTH, GREENAEESHMEER, THHRTHRS, IRKE AR,
KE+=#, wmmes."

Here two important points of information are recorded. First, the
three fascicles added by Guanding to the thirty-one from Zhiyi’s
lifetime are individually recorded, which is how the number came to
be thirty-four. Second, three instances of recopying occurred in 692,
735, and 754. As will be explained later, since it is believed that the
Liieshu was produced in year 2 of Guangde J&# era (764), the record
conveys the circumstances immediately prior. The biographical
details of Yiwei, Daoyi and Fuyan seen in the text are all uncertain.
However, Tiangong si is the temple where Huiwei ‘& (634-713),
the fourth patriarch of Chinese Tiantai, resided.'* Fahua si is the
temple where Zhiwei &k (2-680), the third patriarch, resided.”
Qingtai si in Puyang is the temple where Zuoxi Xuanlang /&% 2}
(672-753), who was the teacher of Zhanran, studied.’® All of these

B Weimo jing wenshu, X no. 338, 18: 703c.

" Song Gaozeng ghuan, T no. 2061, 50: 26.875b-c: ‘Shi Xuanlang ... visited
Dharma Master Huiwei of Tiangong si in Dongyang” (FE2XBA...[RIEE s K B <F
Rk ).

5 Song Gaoseng ghuan, T no. 2061, 50: 6.739a-b: “Tang Biography of Zhiwei
of Fahua si in Chuzhou’ (JF & M 155 35 2 @ 81).

' Song Gaoseng ghuan, T no. 2061, 50: 26.875c4-5: ‘He was ordained and

stationed by decree at Qingtai si on day nineteen of intercalary month five in year

1 of Ruyi’ (METTER A HILH, BUERLEZRSF).
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were bases in the history of the Tiantai order during the Tang dynasty.
Zhanran stayed at this Qingtai si and referred to the Wenshu, and
later compiled the Lzieshu. Based on these points, it is probably valid
to consider that the three figures in question were also scholar monks
of the Tiantai lineage.

In this way it is known that from the early to mid-Tang, the Xuan-
shu and Wenshu were circulated as a single text, the Weimo jing shu.

2.3. Transmission after Zhanran until the End of the

Tang Dynasty

According to the preface to the Lieshu, written by Zhanran’s disciple
Liang Su 2%/ (753-793), the Liieshu was written in the year of jiachen
F .7 Based on this account, Hibi Sensho HELE IE established that
Zhanran had stayed in Puyang between 762-763 (the Baoying ¥
f era), and from this inferred that the year in which the Lieshu was
written was 764 (year 2 of Guangde Ef# era), which fell on jiachen.
Furthermore, the Fabua Xuanyi shigian 155 XFFER [Explanation
of the Profound Meaning of the Lotus Sitra] was completed in the
same year, so it is difficult to think that two great works were written
at the same time, and Hibi thought that this happened when Zhanran
was staying at Qingtai si in Puyang, since he consulted the Wenshu to
write the Lieshu." However, I believe that the writing of the Lieshu
was completed within a short period of time after Zhanran had
returned to Mount Tiantai. This is because the author’s preface of the
Liieshu records Zhanran making a vow before the grave of Zhiyi."”
Among Zhanran’s works, there is also a Weimo jing shuji #EFRE
#KHind [Commentary to the Vimalakirti-sutra], hereafter Shuji,
in three fascicles. As we do not have information which shows the
time when it was written like the Lzeshu, it is difficult to establish

' Quan Tang wen 518.5270b: B Z %, %AE K. This is also cited by Zhiyuan
in the Weimo jing liieshu chuiyu ji, T no. 1779, 38: 713c: Ak EEAS IS B T MY T

'8 Hibi, Todai Tendaigaku josetsu, 46, 224.

' For my views on the matter of the Lieshu having been written in a short

period of time, see Yamaguchi, Tendai Yuima kyo sho no kenkyi, 167-169.
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the date of composition. Hibi inferred that the Shuji was produced
after the year 777 (year 12 of Dali KJ& era) when the Fabua wenju ji
EHESCH]FED [Further Account of the Phrases in the Lotus Sitra] was
completed since we see expressions which are thought to be citations
from the Fahua wenju ji.*° Chi Limei I points out the possibil-
ity that a Jingming guang shuji {4 EHiAC [Extensive Annotations
on Vimalakirti Commentary] in six fascicles might have existed as a
commentary on the Wenshu separate from the Shuji.*' The validity
of this requires further investigation.

Moreover, Zhanran in fascicle one of the Fabua wenju ji refers to
the fascicle counts in separate works:

Again, the earlier Xuan[yi] dealing with the Vimalakirti-sitra is
altogether comprised of ten fascicles. Based on this, the commen-
taries on the Vimalakirti-sutra were written for the Prince of Jin [to
whom it was presented]. An abridged Xuany: was written, and it dif-
fered from the earlier Xuan. Thus, the earlier Xuan was divided into
three parts, each of which were given titles. Szjiao was six fascicles,
Sixi was two fascicles, and Sanguan was two fascicles. In the two
fascicles [of the Sangunan], the explanations are written in extremely
fine detail. XIFAAT2O)AEA 8. KBS EEGRAG). HIEME
=), JiCRTR), 7B =5, ACEE. 3B E. (Y)W
& (ZBDWME. e, CHER.>

In the aforementioned Da Tang neidian lu by Daoxuan, three works
all appear to have been regarded as one fascicle, but through Zhanran’s
account here the separate version was distinguished into altogether ten
fascicles: the Szjiao yi in six fascicles, the S7 xztan yi in two fascicles, and
the Sanguan yi in two fascicles.

» Hibi, Todai Tendaigaku josetsu, 347-373. It is also pointed out that when
the Shuji was created, it is possible that the Lzeshu was consulted.

*' Chi, Todai Tendai Bukkyo fukko undo kenkyi josetsu, 92. By establishing a
separate existence of the Jingming guang shuji, the Shuji is positioned as a kind of
research note for the Wenshu used at the time of the creation of the Léieshu.

* Fabua wenju ji, T'no. 1719, 34: 159.
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In addition, as a fact from when Zhanran was alive, fascicle five
of the Song Gaoseng zhuan KRG8 [Song Biographies of Eminent
Monks] draws attention to an event in the year 775 (year 10 of Dali
era), in which an account records that Qingliang Chengguan i
758l (738-839) studied the “Tiantai Zhiguan and commentaries to
scriptures such as the Lotus and Vimalakirti siutras’ (K& (L8115
HEPEFACER) from Zhanran”® From here we notice contemporary
scholastic circumstances in which the Tiantai commentary on the
Vimalakirti-sutra was studied as a foundation text in Tiantai studies
alongside the so-called three great works of Tiantai (Mobe zhiguan
JE LB, Fabua xuanyi and Fabua wenju). Again, Daoxian 2%
(active 760s—770s), regarded as the disciple of Zhanran, wrote the
Weimo jing shuji chao #EEERLHFCEY [Summary of the Shuji] as a
commentary to the Shuji. The complete text was lost, but contents
from chapter three (‘Shi dizi pin’ B3 7+ [Chapter on Sikyamuni’s
Disciples]) to chapter five (‘Shi wenji pin’ B[ [Chapter on Sik-
yamuni’s Inquiry on the Ill One]) are extant.**

In this process, the Weimo jing shu, comprised of the Xuany: and
Ruwen, became divided into the Xuanshu and Wenshu and then
circulated. That development started from a relatively early period,
after 764 when Zhanran wrote the Lzeshu in ten fascicles. As far as
I know, the oldest record is in the Dengyo Daishi shorai Taishi roku
{EBORAR AR G MNE% [Record of Items Brought from Taizhou by
Dengy6 Daishi; hereafter Taishi roku], from Japan in year 805 (year
24 of Enryaku %EJ& era). As we will examine later, what Saicho 5
(767-822) brought him back to Japan upon returning to Japan after
concluding his studies in China was the Xuanshu in six fascicles and
Liieshu in ten fascicles. Therein the Wenshu is not included. The
basis for the transmission of a thirty-four fascicle version had already
changed at by the beginning of the ninth century when not even fifty
years had passed since the appearance of the Lieshu.

Having considered the transmission of the Tiantai commentaries
on the Vimalakirti-siitra during the Tang dynasty, what is also im-

» Song Gaoseng ghuan, T no. 2061, 50: 737a.

24

Weimo jing shuji chao, X no. 345, vol. 19.
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portant is the flourishing of the commentary by Daoye %K (active
760-804) at Dunhuang. The biography of Daoye is unclear, but he
is believed to have been a scholar monk who engaged in translating
sutras while active primarily at Zisheng si #2#5F in Chang’an.”
Among his representative works is the Jingming jing jijie Guanzhong
shu TFASHEMBTE [Guanzhong Commentary on the Exegeses of
the Vimalakirti-siutra] in two fascicles, based on the Zhu Weimojie
Jing FHEREGERS [Commentary on the Vimalakirti-sitra]. Based on
Daoye’s preface, he wrote his piece in 760 (year 1 of Shangyuan 7T
era) and then revised it in 765 (year 1 of Yongtai 7K % era). Therein he
also cites Zhiyi’s explanation in addition to the Zhu Weimojie jing.*
Similarly, as a commentary related to the Vimalakirti-siitra, there is
the Jingming jing Guanzhong shi chao 4 58kH YD [Guanzhong
Summary of Explanations of the Vimalakirti-siitra]. The beginning
starts with saying, ‘As stated in Tiantai KBZ’, and is comprised
of citations of the Tiantai commentaries on the Vimalakirti-sitra
throughout, which is a characteristic point of the text. As Daoye’s
commentary occupies the greater part of copies of commentaries
related to Vimalakirti-siitra excavated at Dunhuang, it was a main-
stream text for the study of said sit7a at Dunhuang during the eighth
to ninth centuries. This means that at the same time the Tiantai com-
mentaries on the Vimalakirti-sutra and Tiantai studies were studied
as far away as Dunhuang via Daoye’s line. The textual organization
of the fingming jing Guanzhong shi chao was circulated with the title
Tiantai fenmen tu KRG 77F[E [Lineage Charts of Tiantai], which
might be said to offer further evidence.”

»  Matsumori notes that Daoye most valued the interpretation of Sengzhao
{855 (384-4142), in addition to the point that Zhiyi’s interpretation was simi-
larly treated alongside the interpretation of Kumarajiva. See Matsumori, /omyo
kyo kanchii shaku sho to Tendai bunmon zu’ and ‘Shishoji Doeki ni yoru Tendai-
bunken no inyd nitsuite’.

% Jingming jing Guanghong shi chao, T no. 2778, 85: 440a.

77 See Matsumori, ‘Shishoji Déeki ni yoru Tendaibunken no inyd nitsuite’.
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2.4. Transmission in the Song Dynasty

Owing to the chaos toward the end of the Tang and during the Five
Dynasties period, the Chinese Buddhist world took a deep blow
and Tiantai was not an exception to this. Fascicle eight in the Fozu
rongyi B4 [Chronicle of the Buddha and Patriarchs] by Zhipan
B (12202-1275?) records the biography of Luoxi Yiji $##iEFH
(919-987), in which the miserable circumstances of the end of the
Tang are relayed as follows:

[Due to first the An-Shi rebellion and later the Huichang persecu-
tion of Buddhism,] the corpus of texts became fragmented and those
who would transmit them had nothing available. The master [Yiji]
frequently lamented this and made an effort to trace [the texts]. The
first found text in the old repository of Jinhua was just one commen-
tary on the Vimalakirti-sitra. 54m 86, B85 MR, MRS, 114
HE, SER B, ESGRS) B

As a result of the An-shi Rebellion (755-763) and Huichang Perse-
cution of Buddhism (842-845), many Tiantai texts were lost. What
remained was just ‘one commentary on Vimalakirts’ discovered from
the old repository of Jinhua & #E. It is unclear which of the commen-
taries this was (Xuanshu, Wenshu, or Liieshu), but the ‘one commen-
tary on Vimalakirts’ was in Yiji’s eyes a kind of hope for a revival of
doctrinal studies. Later, Yiji collected texts from Korea and Japan,
and restored the collection. Ciyun Zunshi 22E&X (964-1032)
produced the T7antai jiaoguan muln RKEHBHIE [Catalogue of
Tiantai Teachings and Meditations] in 1029 (year 7 of Tiansheng
KEE era) with the aim of collecting the works of the Kaibao Canon
(Kaibao zang FAEH).”

This catalogue, which is included in the first fascicle of the T7an-

* Fozu tongji, T no. 2035, 49: 190c.

»  Regarding the contemporary situation, there is an account in the Yang Wen-
gong tanynan ¥ XX AR [Garden of Discourse with Yang the Literary Master].
See Kotyk, “The Medieval Chinese Vision of Japan’, 373.



THE CIRCULATION AND RECEPTION OF TIANTAI COMMENTARIES 329

zhu bieji R [Separate Collection of Tianzhu (Monastery) (i.c.,
Zunshi)], records the following about the situation of texts related to
the Tiantai commentaries on the Vimalakirti-sitra in the eleventh
century.

. . . e . 1. The above 76 fascicle
Weimo xuanyi: five fascicles .... Sijiao yi: four fascicles. o iroiohaos

e Y 2 ) B ... PO

Bk G
Herein, that Weimo xuanyi 4PEZXFE [Profound Meaning of the
Vimalakirti-sitra)] is not of six fascicles, but five, is a problem, but
it is almost unmistakably denoting the Xwuanshu. Next, Zhanran’s
Liieshu and Shuji were also added to the canonical texts.” Again,
the separately circulated version of the S7jzao y7 was added to the
canonical list, but it is noteworthy that the Sanguan yi and S7 xitan
yi were excluded. In this way in the transmission history, even among
the separately circulated versions, only the Szjzao yi was recognized as
having that significance. There was a clear trend toward treating it as
an individual item. It appears that in the T7antai jiaoguan mulu, the
Sanguan yi and Si xitan yi were not afforded independent value, as
their contents were included in the three great works of Tiantai.

30 Sijiao yi, T'no. 1929, 46: 780c:

If one wishes to understand in detail [the five times and eight teachings
(wushi bajiao TR J\EL)], see fascicle four in the Jingming xuanyz, as the
characteristics of the [four] teachings are all distinguished [in this part of
the text]”. HEEZAZH. . TNFHRFPIHE. ZHIFUHH.

Sekiguchi Shindai BAITE K (1907-1986) in the appendix of the Showa katei
Tendai Shi kyo gi WAFIARET REVULUE (p. 26) believes that the line Jingming
xuanyi zhong sijuan FHAFEHPYE ‘ought not be regarded as referring to the 57
Jiao y7’. Also, Chongnok, T no. 55: 1178a, ‘Sijiao yi, four fascicles; some just have
twelve fascicles together’ PUZ(FEIUE A + EAMAME. It is clear that the
Korean Szjiao yi was primarily four fascicles.

3t Tianghu bieji, X no. 951, 57: 23b.

3 Tianzhu bieji, X no. 951, 57: 23c.
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The above nine fascicles were

Sanguan yi: two fascicles. St xitan: 2 fascicles. ... qughcby zhizhe, and here they
are included in the three great works [so they ;s — 22\ — T\ — SR
are not added to the list o%canonized items] y<<4.gﬁé&»—jl%, << lml;ﬁ»—ﬁ - B S
2Ah33

K.

The Weimo Xuanshu cited next, I believe, is the Wenshu, judging
from the fascicle count of twenty-eight. Although it is confirmed
that it was extant at the time, it was not added to the canonical list.

. . . the above 33 fascicles were taught by Zhizhe.
VVflmU X%dﬂjlﬂ%.’ twent}"elght faSCICIeS +++ That work is extant, but it has not been added

to the h 2\ — B RS EEER,
canon, CHEEEZB) — /B e, i

With regard to the disregard for the Wenshu, similar to the Tianta:
Jjiao guan mulu, in the Tiantai jiao suihan mulu RE¥FEE HEx,
which is included in the first fascicle of the T7anzhu bie ji, we can see
a further concrete account as follows:

Weimo jing xuan: S fascicles; Weimo jing liieshu: 10 fascicles. Weimo

Jing guang shuji: 6 fascicles. Szjiao yi: 4 fascicles. ... The Weimo jing
shu was in the beginning 28 fascicles in its extended (full) version.
Later people thought that the length of its text was bothersome,
so Jingxi [Zhanran] abbreviated it to ten fascicles. Parts with many
words were cut down with the meaningful parts remaining. This
is why the extended version was not really transmitted, whereas
the abbreviated version was widely transmitted. The 6 fascicles of
the Shuji appear to be a commentary on the 28 fascicles, but the
master passed away while this remained undetermined. Although the
indicated text is somewhat different [from the Wenshu], the meaning
exactly matches. (HEBEAR 2058) 1As s CHEBEAEMGIER) 146 5 (HEREAR
JEHEL) /NG s (TUBE UG .. (AR, oA A+ N\ E.
BANBHXZ, WHIBEKE &, 585, WHRAGE. BUEARZE
{8, WEARAT S, (BREC)/NE, MBI, RIRIGE, RETAT, B
SOV, TR S .

3 Ibid.
3% Ibid.
3 Tianzhu bieji, X no. 951, 57: 25b.
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The underlined part—°...the extended version [Wenshu] was not
really transmitted, whereas the abbreviated version [Ldeshu] was
widely transmitted’—shows the real situation at the time in which
the Lieshu was mainstream.

Besides this, one noteworthy matter as a scholastic trend regard-
ing the Tiantai commentaries on the Vimalakirti-siitra during the
Song dynasty was the authoring of the Weimo jing liieshu chuiyn
Ji HEPERSIRERFEMGC [Bequeathed Account on the Abbreviated
Commentary on the Vimalakirti-sitra; hereatter Chuiyu ji], in ten
fascicles by Gushan Zhiyuan fRLLIEE (976-1022) in 1015 (year 8
of Dazhong Xiangfu KHHEFF era). According to Zhiyuan’s preface,
his motivation behind writing this was to correct errors by recording
a commentary for the Lieshu because five misunderstandings had
arisen in the simultaneous reading of the Lieshu with the Shuji.
Zhiyuan also refers to the fascicle count in the separately circulated
version in fascicle three of the Niepan xuanyi faynan jiyao 1252 X%
ML [Essentials on the Source of the Profound Meaning of the
Nirvana-sutra):

The earlier written Xuany: was divided into three parts, namely,
the Sixi in 4 fascicles, the Szjiao in 4 fascicles, and the Sanguan in
2 fascicles. BHCIR A4 AT 2) LU —K: SRS (UZOMYE- (=
B/ >

Here, Sixi sijuan VU7BPY3E probably means that the S7 xitan yi is of
four fascicles, but even considering the content of the first fascicle of
the current Xuanshu, as well as assuming that, until this, the S7 xitian
yi was generally of two fascicles, it is difficult to believe that the fasci-
cle count was actually four in number..

As we can see from above, come the Song dynasty, we can deter-
mine that there was a trend in which the Lzeshu became mainstream,
while the Wenshu was poorly regarded. The Lieshu abbreviates the
contents of the Wenshu without changing it, with the result that
there are a number of parts in which expressions have been signifi-

¢ Niepan xuanyi fayuan jiyao, T no. 1766, 38: 34b.
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cantly revised.”” While reading Zhanran’s Liieshu one must take into
account the Shuji in connection to the Wenshu while furthermore
studying and referring to Zhiyuan’s Chuiyu ji. The complexities
between the correspondences in the texts may have left the scholar
monks losing their will to go back to the Wenshu.

Moreover, although the Xuanshu was added to the canonical
list, in actuality it was not entered into the canon. However, in the
Song dynasty, woodblock prints were published and part of that was
transmitted to Japan. Among the Song-era prints handed down at
Choryu-ji R#E=F in Nosha M (Shirotori-cho HISGHT in Gujo-gun
BB EAR of Gifu Prefecture), there is a copy of the Xuanshu. An Edo
period scholar monk of the Anrakuritsu 2234 tradition, Shutoku
Honjun ~FEEAAL (1702-1769), published the Satko Yuima-kyo
gengr TRIRHEIEARE 278 [Revised Edition of the Profound Meaning of
the Vimalakirti-siutra] with detailed critical annotations based on the
Song-era print from Chéryt-ji. In addition, a copy of the Song-era
print of the Xuanshu was also handed down at Kosan-ji HLUSF in
Togano #}EE, Kyoto. As will be explained later, that line of transmis-
sion also lasted until modernity even in China.

Finally, again, we might confirm the reception of the Tiantai com-
mentaries on the Vimalakirti-satra during the Tang dynasty through
catalogues of siztras and historical sources.

First, the most important is the Sinp’yon chejong kyojang chong-
nok Fiiat <2044 [Newly Compiled Comprehensive Record of
the Canonical Works of the Various Schools] edited by Uich’on #§X
(1055-1101) in the year 1090 (year 6 of Sukchong #i%% of Koryo &
Ji£). In the first fascicle the following account is given in the listing
of commentaries connected to the Vimalakirti-sutra that were trans-
mitted at the time in Koryo:

Weimo jing ... Shu: 28 fascicles. Xuanyi: 6 fascicles. Xuanlun: 7
fascicles. The above were taught by Zhiyi. Guang Shuji: 6 fascicles,
Liieshu: 10 fascicles. The above were taught by Zhanran. Chuiyu ji:

¥ Regarding the abridgement of the Lieshu, see Yamaguchi, Tendai Yuima
kyo sho no kenkyi, 161-183.



THE CIRCULATION AND RECEPTION OF TIANTAI COMMENTARIES 333

10 fascicles, Ke: 6 fascicles, taught by Zhiyuan. (HEBEEAS).. . CHi) —
T B (KF)NE (Zhin) L. B RS, (FEfiEd) 7 &, (I
Hi)H&. B LR GRHED) &, (B 738, BIEEE.

It is unclear what kind of text Xuanlun in seven fascicles (Zii L&)
here is specifically referring to. Jizang #ifék (549-623) has a Jingming
xuanlun E4 %50 [Profound Treatise on of the Vimalakirti] in
eight fascicles. Uicheon’s Sinp’yon chejong kyojang chongnok tollows
Zhiyuan’s Chui yu ji and only cites a ‘commentary in twelve or six
fascicles’ (Hii+ & 87\%&) with regard to Jizang’s texts related to the
Vimalakirti-sitra. As we can compare this to Jizang’s Weimo jing
yishu HEPERSFRER [Commentary on the Meaning of the Vimalakir-
ti-sitra], it is a possibility that here Xuanlun is an adulteration of
Jizang’s Jingming Xuanlun. Moreover, with regard to the separately
circulated version, Uicheon’s Sinp’yon chejong kyojang ch’ongnok only
records the S7jzao yi. We ought to understand that the Szjzao y7 in the
classification scheme in Uicheon’s Sinp’yon chejong kyojang ch’ongnok
was regarded as a text which taught the doctrines intrinsic to Tiantai,
rather than as being a separately circulated version of a commentary
to the Vimalakirti-sitra, given that the Sjiao yi was listed in a largely
separate way from the commentaries to the Vimalakirti-siitra, and
because it is placed among those works cited which explain medita-
tive contemplations such as the Four Bases of Mindfulness (sizian
chu V472 )) and Xiao zhiguan /IMEB [Smaller Cessation and Obser-
vation].?’

Further, the accounts related to the Tiantai commentaries to the
Vimalakirti-sitra are confirmed in fascicle twenty-five of the Fozu
tongji, compiled somewhat later by Zhipan in 1269 (year 5 of Xian-
chun Jili# era):

. 6 o difascicles, d .
oo Weimo xuanshit giaes, STia0 Vi from wommasmms. L€ above 76 fascicles
were reported by Ciyun in order for them to be entered into the Great

28 fascicles, written for Emperor

Canon in year 2 of Tiansheng era. Weimo Wenshut vung jings abbreviaced e to 10

3 Sinp’yon chejong kyojang ch’ongnok, T no. 2184, 55: 1170a.
3 Ibid, 1178a.
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fascicles, and it is just called the Lizeshu (Abbreviated Commentary). The above total of 33

They were respectively circulated along with the aforementioned Xuanshu® *

fascicles were not entered into the canon. ......(4EEE 255 5. (PUFFE)
T (P N . ” e I, B
oty <. T T7NE, RECHEEEZR AKE. <§E@Kﬁ>@;ﬁ§%2
WeFi+-25, IELRRIA ETRE DR i 40

P o Y = - oy gl = ARAJE.

In the inserted notes following the Weimo wenshu, the circumstances
in the Song dynasty regarding the circulation of the Xuanshun and
Liieshu are recorded. Furthermore, the Fozu tongji treats the Sanguan
yi as a work of Zhanran.*’ This kind of understanding does not
appear prior to the Fozu tongjz, and there is a high possibility that it
was a mistake of fact by Zhipan.

2.5. Circulation and the History of Canonization from the
Yuan Dynasty

In the Song dynasty, although the Lseshu became mainstream for
the study of Tiantai commentaries to the Vimalakirti-siitra, there
are few historical sources that relate information about the later
transmission of it and how it was studied. Among these, although
it is not a set of glosses to the commentary, the Weimojie suoshuo
Jing wuwo shu HEEERSFFIAEHEIRET [Commentary on the Not-Self
of the Vimalakirti-nirdesa-sitra] by Youxi Chuandeng W% {ENE
(1554-1628) in twelve fascicles, is important as a commentary to the
Vimalakirti-sutra which was written based on Tiantai doctrine. It
is noteworthy in that in the preface from 1625 (year S of Tianqgi X
1% era), it is recognized that although most of Zhiyi’s works had been
lost, the Dharma teaching of intrinsic inclusiveness (xingju T£5) was
clearly explained in the Xuanshu.*

Also, in the ‘Kobon Jomyo-kyo so jo' BEATRZLETT [Preface
to the Extended Commentary on the Vimalakirti-sitra] of the

0 Fozu tongjz, T no. 2035, 49: 258b—c.

' Fozu tongji, T no. 2035, 49: 189a; 259b. Chi writes, ‘We believe it is clearly
the work of another person’, and does not add it to the total sum of works by
Zhanran. See Chi, Todai Tendai Bukkyo fukko undo kenkyi josetsu, 85-86.

42

Weimoyie suoshuo jing wuwo shu, X no. 348, 19: 576b.
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Wenshu, the terrible circumstances of textual transmission after the

Song dynasty are related together with quoted words of Ouyi Zhixu
FETRE (1599-1655):

In the time of the Song, the entry of Tiantai texts into the canon
was unfortunately forgotten and these were hardly circulated among
people. In the time of the Barbarian Yuan, they were finally lost.
Lingfeng Zhixu in a communication to Zhang Zhongzhu explained,
“The commentary to the Vimalakirti-siitra is preserved in the Eastern
Sea [in Korea], with great effort it would again shine in this land [in
China]. Would that not be something to greatly celebrate?” R G2
AT, ANERE, NHZERE. #SATT, STk, EIEEAME R
HAT, EEm)ASER, @OUT ), Bt 75 E, °
w’z’ .»

The quoted words of Zhixu are from a reply addressed to a figure
named Zhang Zhongzhu.** According to the source text, Zhixu
appealed for support, saying that the Liumiao famen 758915 [Six
Excellent Gates of Dharma] and Wenshu were lost in China, but as
they were extant on the Korean peninsula, he wanted to recover them
back to China.

Among trends in modern times, scholars noticed the existence of
texts from Zhongxiang Hermitage K& in Yangzhou £, which
were referenced by Zhou Shujia J&#Z (1899-1970). Zhou Shujia’s
Shidian conglu F#31#%5% [Catalogue of Buddhist Scriptures], which
is included in the second volume of Zhou Shujia Foxue lunzhu ji FiFX
mphEtE 5 [Collected Buddhist Studies Papers of Zhou Shujia], is
an analysis of titles of Buddhist works, but therein he introduces the
Wenshu of the extended canon alongside a version of the Xuanshu

# Kobon Jomyo-kyo so jo’, Weimo jing wenshu, X no. 338, 18: 462a.

“ Lingfeng Ouyi Dashi zonglun, ] no. B348, 36: 5.341c4: ERHAE. From
the contents of the letter, Zhang Zhongzhu is thought to have been a Confucian
scholar. As representative items that might function as an introduction to Tian-
tai texts, the Dasheng zhiguan famen RIEILBIEM, Xiao zbignan /NEB and
Mobe zhignan FEF1EE are recommended. Their features are also explained.
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explained as ‘Xuanyi of the Vimalakirti-nirdesa-sitra in six fascicles,
Yangzhou Zhongxiang Hermitage edition’ (HEEEESFTRRAS XN
BNIREEAR).® Here, it is pointed out that in the earlier versions of
the Xuanshu in Japan, the disorder in contents due to a disordering
in the old manuscripts emerges in fascicle five. It is also pointed out
that even in Japan, from comparing the Song-era prints in the Edo
period, the Yangzhou Zhongxiang Hermitage edition is believed to
be a version from the Song-era line of transmission.

Furthermore, the version of the Weimo jing xuanshu annotated
by Wang Xinshui +#7K (published in 2018) is unique as it is based
on the Zaisho edition reproduced in CBETA with reference to the
extended canon as well as the Tiantai canon (Tainan shi AT,
Zhanran si #285F, 1996).% T have been unable to view this version
of the Tiantai canon up close, but just looking at the annotations by
Wang, it appears to be a relatively good quality text which corrects
the errors of the 7aisho canon. However, with regard to the disorder
pointed out by Zhou Shujia, the Tiantai canon does not seem to
point anything out and the annotator just switches around passages
based on speculation from dividing the text. We then know that the
Tiantai canon is not based on the Song-era print.

Concerning the circumstances of the Tiantai commentaries to the
Vimalakirti-sitra and related texts in the history of canonization,
there are basically few things we ought to look at. The Xuanshu,
Wenshu, Sanguan yi, and Chuiyu ji were never entered into canon
until they were included in the Dai Nippon zokuzokyo K H A
#¢ [Great Japanese Extended Canon], which was completed in 1912
(year 1 of Taisho era). Although the Lieshu and Shuji were recorded
in the Jin Canon (Jinzang /i), later they were similarly not can-
onized like the Xuanshu. As to the related texts, only the S7 jiao yi
was often canonized. In China it was included in the Jin Canon, as
well as the Ming-era Yongle nan zang X% [Yongle-era Southern
Canon), Beizang 1L [Yongle-era Northern Canon), Jingzang 155

® Mao, ed., Zhou Shujia foxue lunzbu ji, 976-977. The opening has slightly
different text. Included in Li, ed., Zhou Shujia Foxue lunzbu quanji, 1948-1949.

% Wang, ed., Weimo jing xuanshu Tiantaizong xilie, 4.
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[Jingshan Canon], and Qing-era Longzang FEff [Dragon Canon].
Even in Japan, it was recorded early in the Shukusatsu daizokyo Hi
Kiks8 [Compact Printed Canon]. The Sijiao yi exceeded beyond
the scope of being a commentary to the Vimalakirti-satra and was
often consulted as a foundational text for the study of Tiantai. That
point was also a clear tendency in the transmission in Japan.

3. The Transmission in Japan
3.1. Ganjin’s Arrival with Buddhist Materials

It is held that Ganjin #i5 (688-763) brought Tiantai texts to Japan.
Ganjin arrived in Japan after overcoming a number of difficulties
and struggles in 753 (year 5 of Tenpyd Shoho K FB5E era). The 7o
daiwajo tosei den JERF ERAEE [Record of the Eastern Mission
of the Great Monk of the Tang], which is included in the Youfang
Ji chao ¥ETiet) [Digest of Travel Accounts], records the texts that
Ganjin brought with him. Therein, apart from the S7jzao y7, no other
related literature of the Tiantai commentaries on the Vimalakir-
ti-sitra is mentioned.”” Furthermore, the earlier cited postscript for
the Wenshu records that a copying was undertaken in the year 754
(thirteenth year of Tianbao K era). This was after Ganjin came to
Japan, so at the very least, the current Wenshu cannot be considered
to have been part of the materials brought by Ganjin.

However, given that there is an account which says that Saicho
made a copy, we cannot entirely deny the possibility that Ganjin
brought with him the commentaries to the Vimalakirti-siitra. Saicho
in 785 (year 4 of Enryaku ZEf& era) before going to China is said to
have at age nineteen met with the Tiantai texts brought by Ganjin
and was moved to tears. That scene is also depicted in the Fuso ryaku-
ki $kFWE5C [Abbreviated Chronicle of Fuso], which records Japa-
nese history until the year 1094 (year 8 of Kanji %&i& era). Saicho’s
copied texts from then are cited as follows:

¥ 10 daiwajo tosei den, T no. 2089, 51: 993a.
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He was able to copy the Yuandun zhiguan [i.e., Mohe zhiguan],
Fabua xuanyi, Fabua wenju shu, Sijiao yi and Weimo guangshu,

altogether in 34 fascicles. 5+ R CEMHIEE), QREXFE). (TREX
AJHED (VB (A E R ) M P A 5 o8

Here the ‘three great parts’ (i.e., the Three Great Works of Tiantai)
are listed together with the S7jzz0 y7 and an ‘extensive commentary on
the Vimalakirti-satra in thirty-four fascicles’.*” Problems concerning
the veracity of this as a historical reality remain, but even if these
anecdotes are exaggerated, here the title of ‘extensive commentary on
the Vimalakirti-siutra’ is cited, which we ought to view as an example
in which it was recognized as a representative Tiantai text at the time.
Similarly, it is clear from other records in catalogues of old manu-
scripts that the Xuanshu and Wenshu were brought to Japan first in
the form of thirty-four fascicles together as one item.>

3.2. The Texts Brought by Saiché and the Later Transmission

The Taishit roku in the categorization of texts brought by Saicho
lists a section of “Vimalakirti Works’ ( Weimo bu #EBEFF), and records
that five texts related to the Tiantai commentaries to the Vimalakir-
ti-siitra were brought.

® Fuso ryakuksi, Shintei z0ho kokushi taikei, vol. 12: 110.

# As we see largely identical cited text in Enchin’s Hieizan Enryakuji Gan-
Jososhi gyogo ki (ND 78: 76a), it is believed that the author of the Fuso ryakki,
who was the Tendai monk Koen Ajari R2[EIFTEZY, consulted this work. The
Hieizan Enryakuji Ganjososhi gyogo ki records the Eizan Daishi den BULIKHTEL.
Identical content is seen in the Eizan Daishi den (ND 78: 53a), but there is no
record of fascicle counts. These records are all noteworthy in that they emphasize
that Saicho copied the text brought by Ganjin.

0 The Ko shagys mokuroku Y53 #{H¥# from directly under the section list-
ing the commentaries to the Vimalakirti-siitra has the following: ‘ Weimo Xuan-
shu Ruwen, three fascicles (upper, middle, and lower), Zhizhe” 4E&E X i A X =
+PE  EfR . See Makita & Ochiai, Nanatsudera koitsu kyoten kenkyi
sosho, 164.
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. .. . By Zhizhe N s NN - PN
Weimo jing Xuanshu: 6 tasciclesp,api, 116 pages HEEERFRNE 5 e
. .. . Also 6| Written by Master g it 435 s 21 — 80N
fgﬁmojlng Shujl 3 fasc1cles fascicles’ Jingxi, 148 pages ‘Z"Efg‘f“géﬁ}llna#%@ﬂll‘éﬂﬁ
040
The above two texts are 9 fascicles, stored in the same box B_F —&F

JB Rk,

. .. .. . Written by Master . S SRR e
Weimo jing Liieshu: 10 fascicles yings, 3ot pages. AEREREME B0

[of the three fascicles] the first one is the Xuany, written by Daosui,

Weimo jing shu siji: 3 fgsqicles one of the disciples holding transmission of the Dharma, 148 pages

W PEAS B = 4 L R T

Sijiao yi: 12 fascicles f)iszh}:f)};epages L7 2  t A
Here the separately circulated Szjzao y7 is included, but although the
Si xidan yi and Sanguan yi are seen in the list of books written on the
left column funerary inscription in front of the tomb of Zhiyi (dated
to 734 / year 22 of Kaiyuan era), they are recorded in the catalogue of
lost works (keppon mokuroku RAH$%), which is a list of texts that
could not be acquired.**

The fifteen divisions in the following catalogue listing different
themes (zuzbu mokuroku WEHEEH#%) has texts following the different
topics, such as Cessation-Observation (Zhignan bu 1-8BIEE), the
Lotus Sutra (Fabua bu 5553K), and Vimalakirti. These were recorded
based on the funerary inscription on the left column in front of the
tomb of Zhiyi. The heading has the Sanguan yz, but since this is as-
signed to the Cessation-Observation division, there might have been
a separate Sanguan yi besides the two-fascicle version in the catalogue
of lost works. Again, if we look at those items assigned to the divi-
sions of Vimalakirti, and Four Teachings (Szjiao yi bu VI#ERHE), it
continues with Shi ershiwu sanmei yi ¥+ 1. =Ik3& [Meaning of
the Twenty-five Samadhis], Simen yi PUF1FE [Meaning of the Four
Gates], Situ yi V4158 [Meaning of the Four Grounds], and S7 xitan
y7 P4FBHEFE [Meaning of the Four Accomplishments]. We would
expect that these were extracted from the parts in which the Szjiao y,
Xuanshu and Wenshu were explained in detail, but concerning the 7
xitan yi, in the same way of the previous example of the Sanguan yi,

SV Taisha roku, T'no. 2159, 55: 1056a; DZ 4: 355.
2 Taishu roku, T no. 2159, 55: 1057a-b; DZ 4: 362-364.
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it might have indicated a different item from a separately circulated
version, I believe, and now I just want to point out that possibility.

Saicho did not bring the Wenshu. Assuming that the aforemen-
tioned copy of the version brought by Ganjin was real, I believe that
it omitted the Wenshu, which is large in volume. It was difficult to
study the Lieshu and Wenshu together, but later in Japan, Hocchibo
Shoshin EHIFE#EE (twelfth to thirteenth century) tried to dispel
that difficulty by authoring the Yuima so shiki 4EEEGFARL [Private
Record on the Commentary to Vimalakirts] in two fascicles. It was
through this sort of intricacy that, I believe, a trend arose subse-
quently in which the Lieshu alone was thought to be sufhicient.

Furthermore, with regard to Saicho, Tamura Koya HIH2#
pointed out his reference to the Xuanshu and citations of the Vi-
malakirti-siutra in the Zaisho haishu gi T8£I [Meaning of the
Restoration of the Rotten Seeds], while Okubo Rydshun KALR R
I drew attention to the citations of the Wenshu in the Kenkai ron
B [Treatise on Clarifying the Precepts].”® We know that Saicho
not only copied and brought with him commentaries on the Vimal-
akirti-siitra, but also fully understood their contents.

Later, according to the catalogue of items brought back from
China by Jikaku Daishi 8% KHli, Ennin B~ (794-864), the Nitto
shin gu shogyo mokurokn NJERTKEZHE [Catalogue of Newly
Sought Holy Teachings in the Tang], there is an account where he
copied the Sanguan yi in two fascicles at Huayan si ##&=<F at Mount
Wutai 7i.>* The main aim of Ennin’s pilgrimage was acquiring
the transmission of the esoteric teachings, but Sato Tetsuei e
5 points out that Ennin sought to augment what Saiché could not
bring back to Japan.>® There is great significance that the Sanguan yi
in this way was brought into the repository at Mount Hiei.

Meanwhile, among the catalogues of texts brought back to
Japan by Chisho Daishi & & KHfi, Enchin [E# (814-891), we only
see the Szjiao yi in the Fukushi, Onshi, Taishi gutoku kyo ritsu ron
so shoki gesho to mokuroku FERIMIINEINRIGAEH TR INE F
H## [Catalogue of Sutras, Vinaya, Treatises, Commentaries and

53 Tamura, ‘Saichd to Yuima kyo’s Kenkai ron, DZ 1: 78.
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Heterodox Texts, etc., Acquired in Fuzhou, Wenzhou and Taizhou]
when it comes to a record of Tiantai commentaries to the Vimalakir-
ti-sutra.>® With the commentaries to the Vimalakirti-siitra, it appears
that Enchin made an effort to gather new texts, since we see texts
authored in the Tang dynasty, such as Daoyi’s commentary, listed in
the Chisho Daishi shorai mokuroku 58 KElisARK Hig [Catalogue of
Items Brought by Chishé Daishi].>

In addition to this, some particularly important sources which
show the relevant transmission within the Tiantai school include
the Tendai-shi shoso RETREH [Commentary on the Writings of
the Tendai School], which was offered to the throne by the monk
Gennichi ZH (2-921) of Enryaku-ji at the order of Daigd Tennd
MRM R in 914 (year 14 of Engi %% era), and the Sanno-in zosho
mokuroku 1| B E HEk [Catalogue of Books in the Repository of
Sanno-in], which is a catalogue of books stored in the repository of
Sanno-in at Todo HIE of Mount Hiei around the year 925 (year 3 of
Engi era). The Tendai-shii sho so cites titles comprised of 642 fascicles
in 181 texts utilized by the Tendai school. Among the texts related
to Tiantai commentaries to the Vimalakirti-satra, it records eight
texts starting with the Xuanshu in six fascicles and the Wenshu in
twenty-eight fascicles.”® The Sanno-in zosho mokuroku was originally
four books, but only two are extant. Therein 2959 fascicles in 1090
texts are recorded, and although we see the Sanguan yi, Sijiao yi
and Xuanshu in addition to Zhanran’s Shuji and Liieshu, there is no
record of the Wenshu.> We cannot come to a definitive judgment,
since this catalogue is not complete, but given that there is no record
record of the Wenshu among the listing of the Xuanshu, Shuji and
Liieshu, we ought to view this as a high probability that the Wenshu

 Nitto shin gu shogyo mokuroku, T no. 2167, 55: 1085a.

55 Satd, Tendai Daishi no kenkyi, 85-86.

3¢ Fukushi, Onshi, Taishi gutoku kyo ritsu ron so shoki gesho to mokuroku,
T no. 2170, 55: 1095b.

7 Ibid, 1105b.

8 Ibid, 1136a-b.

57 Satd, ‘Shoki Eizan no ky6zo6 ni tsuite’.
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was not stored at Sanno-in.

Furthermore, there is the 7Toiki dento mokurokn WIR{ENE HEE
[Catalogue of the Transmission of the Lamp in the Eastern Regions]
of 1094 (year 8 of Kanji era), which covers the stored texts of various
schools in the late Heian period, and was compiled by Eicho 7k
(1014-1095) of Hosso-sha #AHH5R. In this we see records of the sepa-
rately circulated S7jiao yi and Sanguan yi, in addition to the Sz xitan
yi in two fascicles, which was thought to have been lost early on. We
know that different arrangements of the fascicles were transmitted to
Japan since the Wenshu in twenty-eight fascicles is noted to also have
versions comprised of thirty-four, thirty-seven and thirty fascicles.®’

What is clear from this transmission history is that only the Szjzao
yi as a separately circulated version was widely circulated. The result
is that it gradually took a position as a work supplementing the
Fabua xuanyi, and was largely received in a form accompanying the
Three Great Works of Tiantai. The Goshorai mokuroku TIFEHH
#% [Catalogue of Brought Items (by Kobo Daishi 5Ai%KHN, Kakai
ZEi§)]°! as well as the repository of Shomyo-ji FE445F,% include the
Sijiao yi along with the Three Great Works, a fact that shows an
orientation among other schools in Japan to accept the works of
Tiantai. We can see at the same time a reflection in China of research
trends and the state of their canon. As the structure of the Xuanshu,
similar to the Fabua xuanyi, was used for the five categories of pro-
found meaning (wuchong xuanyi HLEZXFE), its overall significance
was gradually lost, but the separately circulated Szjiao yi, which is a
part of the original form of the Xuanshu, came to exercise an import-
ant function as a detailed explanation of the four types of content for

teaching the Dharma (buafa sijiao \LI%I9%).

O Toiki dento mokuroku, T no. 2183, 55: 1151b.
L Goshorai mokuroku, T no. 2161, 55: 1046a.

¢ In the listing of Chinese Tiantai works extant at Shomyo-ji, among the
stored texts held to be authored by Zhiyi, alongside the Three Great Works are
recorded four versions of the Szjzao yi (altogether thirteen booklets). See Shioiri

& Tkeda, ‘Kanazawa Bunko ni okeru Tendai tenseki’.
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In addition to this, Shoshin’s work on commentaries was import-
ant. It is said that he read through the canon sixteen times without
knowing of the Genpei War. The works of Shoshin, who lived in the
turbulent time from the end of the Heian to the early Kamakura pe-
riods, were quite numerous starting with his Shzk: (‘private record’)
on the Three Great Works. Among those works, there are three
related to the Tiantai commentaries to the Vimalakirti-sutra which
are extant: Yuima genryaku sho 4EEZMEEY [Abridged Digest of the
Profundity of the Vimalakirti-sitra), Yuima sho shiki #EBEERFARC
[Private Record on the Commentary to the Vimalakirti-sitra] and
Shikyo gi sho V48F&4) [Digest of the Sijiao yi].*

The primary matters in the relevant transmission history until the
medieval period in Japan conclude at the abovementioned point. In
the early modern period, going into the Edo period, the transmission
of the Tiantai commentaries to the Vimalakirti-sutra shows some
new developments.

3.3. The Publishing Activities of the Anrakuritsu Tradition
in the Edo Period

In the Edo period (1603-1868), economic activity was stable and
printing technology evolved. Buddhist books were also printed
in great quantity. Based on the Showa genzon Tendai shojaku sogo
mokuroku WAMBIFREEFFREFAHR [Composite Catalogue of
Extant Tendai Works in the Showa Period], edited by Shibuya Rydtai
BERSESR in 1978, the order of texts published related to Tiantai
commentaries to the Vimalakirti-sutra are as follows. Also, only the
oldest records are selected when it comes to items which were repeat-

edly reprinted:

Genna 2 JLH —4F (1616) Zhanran lie #£RW& Weimo jing Liieshu
HEELEMG I (T vol. 38)

% On their respective features, see Yamaguchi, Tendai Yuima kyo sho no
kenkyi, 95-96.
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Genna 4 JCHIPY4E (1618) Zhiyi B8] Sijiao yi P4%E% (T vol. 46)
Shoho S IELRTLAF (1648) Zhiyi BISH Weimo jing Xuanshu HEPELE
2t (T'vol. 38)

Jo’6 2 AIBAE (1653) Chuandeng 12¥& Weimojie suoshuo jing
wuwo shu HEPEGE AR HETRER (X vol. 30)

Enp6 3 #EE =4F (1675) Zhiyuan B Weimo jing liieshu chuiyu ji
HEPELEIS BRFEAAEC (7 vol. 38)

*Genroku 5 JUARTLAE (1692) Zhanran #2R Weimo jing shuji #EBE
#EBRAC (1 part)® *Edited by Sha'un 5%

Kycho 10 R 14E (1725) Zhiyi B Sanguan yi =858 (X vol.
2-4)

Genbun 4 JCXPY4E (1739) Zhanran R Weimo jing shuji #HEPEEE
Hisd *Edited by Ryonin 5 (X vol. 28)

Genbun S JEX FLAF (1740) Zhiyi B9 Weimo jing xuanshu #HEPEEE
2B *Edited by Honjun A&{i

Horeki 11 EJ&+—4F (1761) Zhiyi 5 Weimo jing wenshu HEBE
#E3Hi *Edited by Honjun (X vol. 27-28)

The early period of publication of Tiantai texts was when Mount Hiei
started using typeset printing, the most thriving time said to be around
the Genna period (JCFI4ER]) to the early half of the Kanei period
(1624-1645).% The publication of this period included the Lieshu
and S7jiao yi. These were historically the most important texts among
those related to commentaries on the Vimalakirti-sutra. The publi-
cation also was quickly carried out as the handwritten manuscripts
which were the basis for the printed editions were already in order.
Next was the Xuanshu, but the publication of the Wenshu, which was

¢ According to the ‘Yuimakyo sho ki jo’ #EESSHIRLT [Preface to the Weimo
jing shuji], by Sht'un in Genroku JT#% 5 (1692), although the Weimo jing shuji
was lost in Japan for a time, the preface writer, Shi’un, happened to discover part
ofit. It is further said that he put this together with a part he acquired at Rakuhaku
Zenmon {& L and published the text. The first fascicle is a commentary of fas-
cicles 1-4 of the Wenshu, while the second fascicle is a commentary from fascicles
17-21.

¢ Kawase, Zoho kokatsujiban no kenkyi, 300-303.
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together produced with the Xuanshu, was significantly delayed.

The Shuji and Wenshu, which were published later on, are unique
in being what in modern philology would be called critical editions.
Furthermore, apart from this, in 1728 (year 13 of Kycho Z{# era)
the Liieshn was published by Ryonin 5%, and in 1740 (year 5 of
Genbun 7€ era) the Xuanshu was published by Shutoku Honjun.
Further, the Sanguan yi published in 1788 (year 8 of Tenmei KHH
era) was completed based on Honjun’s commentary. Not growing
weary of the editions he had already put into circulation, he collect-
ed..., he collected as many variant editions as were available at the
time, and continued publishing critical editions that added to their
scholarship.

Among these, the one which is particularly important is the
Saiko Yuima-kyo gen gi, which was edited by Honjun on the basis
of the Song-era edition. Honjun cited 127 parts that differ from the
Song-era edition, and 4 places where errors occurred in the same
edition, and adds his own pointers in 23 places based on his own
knowledge. Also, he corrects the disorder which occurred in fascicle
five. However, in the Taisho canon, this good edition was never
consulted.®®

A greatly important point to which we should pay attention is
that the figures related to these publishing activities were all scholar
monks belonging to the Anrakuritsu tradition, which played an im-
portant role in the Tendai history of the Edo period. Anrakuritsu was
a branch based out of Anrakuritsu-in at Mount Hiei which esteemed
the St fen lii V9538 [the Vinaya of the Dharmaguptaka]. Why did
they exert themselves in the publication works? I would like to read
and grasp the intention in the two prefaces attached to the Wenshu
whose publication was realized late among the other texts.

First is the Kobon Jomyo-kyo sho jo, written by Kéjun Shinnd
(1722-1788). Kojun Shinnd was born as the second imperial prince

¢ Recently Kanno Hiroshi has referred to Honjun’s critical edition and his an-
notated Yuima kyo gensho senroku HEFELS 27 80 5%. See Kanno, ‘Yuima kyo gen
sho yakuchu (3), ‘Yuima kyo gen sho yakuchu (4)’, ‘Yuima kyo gen sho yakucha
(5), ‘Yuima kyo gen sho yakuchi (6)’.
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to Nakamikado Tenno and served twice as the abbot of Tendai. He
was a figure known for assisting and protecting Anrakuritsu. It is un-
known whether K6jun Shinné had particular faith in the Vimalakir-
ti-sitra, but at the beginning of the preface he records his recollection
that because he was prone to illness, he had permitted the printing,
but in actuality it was not undertaken. What is first imagined from
this is that Shinnd might have felt that his illness overlapped with
Vimalakirti’s illness and, therefore, he held a special concern for the
printing of the Wenshu. Also, in Japan, it is a noteworthy point that
there was firm faith in the Golden Grain Tathagata (Konzoku Nyorai
BIEANAK), who is referred to by Prince Shotoku #4# (574-622) in
the Yuima-kyo giso 4EFERLFRER [Commentary on the Meaning of the
Vimalakirti-sitra). In Chapter Six of the Konjaku Monogatarishi
SEVIEESE [Anthology of Tales from the Past to the Present], there
are meritorious deeds, such as illness being healed when the student
makes a copy of the Vimalakirti-sitra, and also stories in which they
are reborn in the World of the Golden Grain where Golden Grain
Tathagata, the precursor of Vimalakirti. Kéjun Shinné, who was ill,
was greatly conscious of the various types of folklore proclaiming the
merit of protecting and upholding the Vimalakirti-sitra.

Also, in Shinnd’s preface, the words of the aforementioned Ouyi
Zhixu are quoted. From a quote of a line lamenting its loss in China,
we can see that the precious complete version was discovered in
Japan, and we can also detect the pride that it came to be published.
The second preface, Honjun’s ‘Shinkoku Yuima-kyo monjo jo #i%|
HEBEESSCHRT [Preface to the Newly Printed Commentary on the
Text of the Vimalakirti-sitra), similar to Kojun Shinng, is from
1761 (year 11 of Horeki #J& era). The details on the discovery are
recorded as follows:

However, unfortunately, the transmission of the Wenshu was lost at
our Mount Hiei, with only a few fascicles remaining. Moreover, the
fragmentary parts which remained were not sufhicient for reading.
[Therein], Ji'en of Keizu-in in the old repository of Neiraku found
[the Wenshu] and the Shuji of Zhanran together. He brought with
them a hidden treasure. Due to the great efforts of Ejun of Kaku-
jo-in, permission was granted to circulate them. Thus, under the
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orders of Toei Dai’d [K6jun Shinné], [the Wenshu and Ji] together
were placed in the [repository] Jojin-z6. Immediately, printing was
planned as Toei Dai’d made me proofread it. {EARCCHT)—H#E, ALl
KME, HAEAFECE. TRMERERE, AR RE. THRFRHAE, P95
wiek, PFGRTRRD), BEARISHE. BRMASEH ENAZE AL, JyRFoAME.
KL RER T S, 1FLUE L. FOGHAAT, [RERRR.

Here it is explained that at the time the Wenshu in a complete form
was not extant even at Mount Hiei. As seen earlier, until the Heian
period, it was preserved in various places. In 1571 (year 2 of Genki JT
& era), Mount Hiei was put to the torch by Oda Nobunaga &% {5
R (1534-1582), resulting in the burning of most of the stored texts.
The Wenshu was already lost. It is said that a copy together with the
Shuji were discovered at the old repository of Neiraku 5£4% (in Nara
ZR). This old repository was specifically Kofuku-ji BA&EF, which is
made clear from the fact that the Ryojun’s ‘Koku Jomyo sho ki jo’ %
44 BiaL)T [Preface to the Printed Edition of the Commentary on
the Vimalakirti-siutra] from 1738 (year 3 of Genbun era), which was
attached to the Shuji, states, ‘I particularly searched throughout the
Southern Capital and Kofuku and finally acquired a complete copy’
(R E P AR BLAE, SR8 2 1).© Kofuku-ji belongs to Hosso-sha, but
as everyone knows, they are a temple that convenes a ‘Ritual for the
Vimalakirti-nirdesa-sutra’ (Jp. Yuima ¢ #EPEZ). The text in ques-
tion was probably stored as a work related to the Vimalakirti-siitra.®
Similarly, the Shuji discovered at Kofuku-ji was published in 1739
(year 4 of Genmon era). The printing of the Wenshu was twenty-two
years later than this. The reason was explained by Honjun as follows:

Someone said that as the Lieshu was already circulating in the world,
why use the Wenshu, which is long and complicated. I do not think
that is so. What the Great Master of Tiantai first created was thir-

¢ ‘Shinkoku Yuima-kyé monjo jo’, Weimo jing wenshu, X no. 338, 18: 462b.
¢ “Koku Jomyo sho ki jo’, Weimo jing shuji, X no. 340, 18: 870a.
¢ The whereabouts of this manuscript which is thought to have been discov-

ered at this time is uncertain.
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ty-four fascicles which combined the Xuanshu and Wenshu. ... In the
year kanoe-tatsu of Horeki [1760], we courageously proceeded and
used our own funds and finally had it printed. B{H: ‘W& ER T 52
o, ATHBLIE B REEAAR. YA, X =1FMN
. CEEPUR, DPMERTE, BERE, 215 EAE.

Here, it is made clear that the opinion existed that there was no need
to publish the twenty-eight fascicle version of the Wenshu, since the
Liieshu in ten fascicles was already circulated. In response to that,
Honjun explained about the original format of the Tiantai commen-
taries to the Vimalakirti-siutra: that in the first place the Xuanshu
had been written together with the Wenshu. In the omitted part of
the above quotation, he strongly insisted that favoring the condensed
Liieshu actually went against the will of Zhanran. Eventually, in the
year 1760 (year 10 of the Horeki era), Honjun’s group used their
personal assets to arrange a printing.

4, Conclusion

The Tiantai commentaries to the Vimalakirti-sitra were originally
transmitted in the format of thirty-four fascicles. The background
behind the division in today’s Xuanshu in six tascicles and Wenshu in
twenty-eight fascicles is the creation of Zhanran’s Lieshu in ten fasci-
cles and its rapid spread. As a result, the Wenshu eventually became
neglected and was lost in China come the Yuan dynasty, and there
was a strongly rooted trend in which Japanese scholar monks of the
Edo period also felt that the Léeshu was sufhicient. Therein a hand-
written manuscript from Koéfuku-ji was found and Honjun in his
indefatigable effort managed to get the Wenshu printed. However, in
the editing of the 7zisho canon, while the result may not be widely
known, once again the Xuanshu and Liieshu were compiled into a
combined format and furthermore it was an unfortunate matter that
Honjun’s critical edition of the Xuanshu was not adapted.

70 “Shinkoku Yuima-kyé monjo jo’, Weimo jing wenshu, X no. 338, 18: 462c.
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Following Sato Tetsuei’s research, the importance of the Tiantai
commentaries to the Vimalakirti-sitra came to be recognized and
the eyes of researchers also turned toward the Wenshu. Going back
through the twists and turns of the transmission history, today, the
fruition of Honjun and the efforts of others are being realized with
the respect once again afforded to them as when the works were
created. In order to further develop research on the Tiantai commen-
taries to the Vimalakirti-siitra, it is a pressing matter to get Honjun’s
critical edition adapted into the digital canons such as CBETA.
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