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Abstract: Born in Gaochang & and already a specialist in the
Heart of Scholasticism with Miscellaneous Additions (Skt. *Samyuk-
tabbidharmabydayasistra; Ch. Za apitan xin lun FEFERR0GER) at a
young age, Huisong was sent by his king to Northern China. Later,
despite repeated invitations from the king of Gaochang, Huisong
refused to return to his homeland, which he considered as ‘peripheral
and barbaric’ (bianb: #%idf). Huisong’s determination to stay in China
contributed to the transmission of Abhidharma. An examination of
Huisong’s social network reveals that there are two lines that connect
Huisong to Xuanzang. However, in the Study Notes on the Treasury of

* I appreciate Marcus Bingenheimer’s help with the current research, as well

as Chen Jinhua, Fu Xinyi, John Kieschnick, Qi Guanxiong, Shen Weirong, and
Wu Jiang’s valuable comments. I am also grateful for the 2020 Glorisun Inter-
national and Intensive Program on Buddhism with Princeton University, during
which I not only was inspired by the idea of ‘borderland complex,’, but also pre-
sented an initial draft of the paper in the Transmission of Buddhism in Asia and

Beyond conference. Needless to say, all errors here are my own.

202 Hualin International Journal of Buddbist Studies, 4.2 (2021): 202-239



FROM HUISONG & & (FL. 511-560) TO XUANZANG 203

Abbidbarma (Jushe lun ji {&7#7L), a text compiled by Xuanzang’s
student Puguang ¥ (fl. 645-664), the arguments of the two most
significant figures on these lines of transmission were refuted with
evidence from the Indian texts newly translated by Xuanzang. This
shows not only the doctrinal linkage, but also the differences between
Huisong and Xuanzang. While for Huisong China was indeed a
center of Buddhist studies as opposed to the ‘barbaric’ Gaochang,
Xuanzang and Puguang most likely regarded China as a Buddhist bor-
derland as opposed to India. These ‘Borderland complexes’” motivated

both scholarly exchange and the construction of religious orthodoxy.
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I. Introduction

It is well known that around 628, the Tang pilgrim Xuanzang
arrived at Gaochang (in present—day Xinjiang) and was warmly
received by Qu Wentai 83 %# (r. 619-640), the king of Gaochang.!
Less well known is the story of another monk, who traveled in the
opposite direction around 100 years earlier,” but shared a similar
interest with Xuanzang in Abhidharma scholasticism. This monk,
Huisong,” was born in Gaochang, an oasis state on the northern

' Da Tang Da Cien si sanzang fashi shuan, T no. 2053, 50: 6. 255b15-26.

2

Most likely in 531. See the following section.
> Huisong, the Abhidharma scholar, should not be confused with another
Huisong & & (362/4202-440/459?), who participated in the translation project
of Mahaparinirvanasitra (Da boniepan jing KIIEHRAL) led by Dharmakse-
ma S (385-433). Chu sanzang ji ji, T no. 2145, 55: 14.103a28-b1. The
Huisong from Gaochang has not been widely studied in modern scholarship.

Li Cheng =i (1896-1989) mentions Huisong’s contribution to Abhidharma
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route of the Silk Road.*

Gaochang, the former territory of the King of Anterior Jushi
Kingdom (Jushi gian wang HHiiATT),> used to be administered by
the Han Empire. It ranges two hundred /7 from east to west, five
hundred li¢ from south to north, and is surrounded by many great
mountains. Some say that the Emperor Wu of Han 7 (156
BCE-87 BCE) sent troops on a punitive expedition toward the west.
Exhausted from the journey, the most fatigued soldiers thence settled
[in Gaochang]. The terrain is high but spacious and has a large pop-
ulation. Therefore, it was named Gaochang [‘high and prosperous’].
Others say that there was a Gaochang Garrison” (Gaochang lei \&&

studies in northern China. Lii, Zhonggno Foxue, 128. Lai Yonghai #H/K{f discusses
Huisong and the Abhidharma scholastic tradition (Pitan xuepai WZ2EHR) in
Northern Dynasties. Lai, Zhongguo Fojiao, 74. Elizabeth Kenney describes Hui-
song description of ‘the little wisdom of rotten Confucians’ as ‘dregs’ as an exam-
ple of the portrait of Confucianism in Daoxuan’s #8 (596-667) Xu Gaoseng
zhuan. Kenney, ‘The Portrait’, 15.

*  One of the earliest studies of Gaochang Buddhism was in the sixth chapter
of Ryotai Hadani’s Xzyu zhi Fojiao. More research followed with the archaeological
discoveries in Turfan, such as Ogasawara, ‘Késho Koku no Bukkyé Kyogaku’, 136-
147; Oda, ‘Kikushi Kosho Koku Jidai no Butsuji nitsuite’, 68-91. Yan, ‘Qushi
Gaochangguo siyuan yannjiu’, 129-142; Wang, ‘Gaochang zhi Xizhou’, 79-83;
Wang, ‘Gaochang Buddhism’, 23-45.

> This refers to the king of Anterior Jushi kingdom (Jushi gianguo HRiif
[®]). This kingdom is one of the eight kingdoms after the split of Gushi ##ifili at
around 108 BCE. According to Wang Su T2, Gushi was the name of the place
before the split, while Jushi was used afterwards. This explains why there is no
Jushi Hififi mentioned in Shzji 5L, but more occurrences of Jushi Hififi than
Gushi #ififi in Hanshu %3, For more detailed discussion of the political history
of this area, see Wang, Gaochang Shi Gao, 5. Dani, History of Civilizations, 304.
The author would like to thank Li Jiasheng for his help on Gaochang history.

¢ Li, or the ‘Chinese mile’, is a traditional Chinese unit of distance. See
Wilkinson, Chinese History, 237.

7 In 48 BCE, Emperor Yuan of Han #7C# (75 BCE-July 8, 33 BCE)
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) dating back to the Han, and the kingdom was named after it. It
was four thousand and nine hundred li east of Chang’an. Both the
administrator of the Western Regions (Xiyu zhangshi ViR ) and
Wuji Commandant (Wauji xiaowei JXCHF)® of the Han Empire
resided there. The Jin Dynasty (266-420) established this place as
the Gaochang Commandery. When Hexi {#[P§ was controlled by
Zhang Gui R#ll (255-314), Lii Guang =t (338-399) and then
Juqu Mengxun JHIESE# (368-433), they appointed prefects to
govern Gaochang. It takes thirteen days from Gaochang to Dun-
huang. = &%, HRTAT £ 280, #2aiiRth. e —m 5, it
HEH, MEZRIL. 8Rz: EERE ey, iR, Hrb e
KRS, B i, NREER, RamE. TRz: HHA R & E 5,
WA 2B . RARZMET LA H. PR 0 kR ARG E R
b, B LAHI 2y m B SR, DG THIRSEG IR VY, & B ORSF LA
Z. e =H172

Gaochang was a transportation hub between China and the Western
Regions.' The earliest known name of this region was Gushi 44,
which split into eight small kingdoms during the reign of Emperor
Wu of the Han. After a series of wars with the Xiongnu 4%, the
Han Empire finally seized control of the kingdom of Anterior Jushi
(Jushi giangno HRNA{E) in 60 BCE. During the Former Liang
(317-376), a Gaochang Commandery (jun #§) was established in this
region and governed consecutively by the Former Qin (350-394),
the Later Liang (386-403), the Western Liang (400-421), and the
Northern Liang (397-439). In 439, the Juqu {HZE rulers of the
Northern Liang moved to Gaochang after being defeated by the
Northern Wei (386-534). In 442, Juqu Wuhui {HIEMEH# (2-444)

assigned the Wuji Commandant to govern this place and built it as a military
garrison. See Wang, Gaochang shigao, 1.

8 For Wuji Xiaowet, see Hulsewé, ‘China in Central Asia’, 79.

> Beishi 97.3212.

0 Fozu tongji, T no. 2035, 49: 32.313a1-2: Thus, it is known that Yiwu,
Gaochang, and Shanshan are all gates to the Western Regions (S8 & &6

FATGIHZTP).
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defeated the prefect of the Gaochang commandery and established
the Great Liang, which existed until 460."" These twin insights guide
our attempt to extend Menander 1500 into an agent with its own
intentionality."

Although the rulers of Gaochang were not ethnically Han Chi-
nese," the influence of Chinese culture was always present due to a
large Chinese population.'* When the Qu #4 kings seized control of
the land in 500," they followed the political structure of the Chinese
state and Confucian statecraft.'® The impact of Chinese culture is
reflected in the very beginning of Huisong’s biography:"”

Shi Huisong, whose clan and tribe are unknown, was a native of the
Kingdom of Gaochang. This kingdom was where the Juqu princes
of the [Northern] Liang sought shelter [in the 440s]. Therefore,

"' Zhang & Rong, ‘A Concise History’, 15-16.
2 How to define Chinese identity is a thorny question, since it is a synthesis
of different regional cultures from ancient times. However, the Qin and
Han dynasties did contribute to the formation of a shared Han identity. See Xu,
‘Huaxia lunshu’, 114. Ge, Lishi Zhongguo, 10-14. Wang, Lishi jiyi, 290.

" Yang, ‘Lun Juqu Wuhei’, 80-83.

" Zhang & Rong, ‘A Concise History’, 17.

5 Ibid, 14.

' There are three versions of Huisong’s biographies: (1) ‘Qi Pengcheng
shamen Shi Huisong zhuan’ BZIIPFIEEZEM in Daoxuan’s Xu Gaoseng
zhuan, T no. 2060, 50: 7.482c24-483a25; (2) Qi Huisong A& in Tan’e’s Rl
(1285-1373) Xinxiu kefen liuxue seng zhuan, X no. 1522, 77: 17.215b24-c15;
(3) Huisong shengzhi & 4R in Yishu’s % (8952-968/977?) Shishi liutie, B
no. 79, 13: 10.202a5-8. I will focus on the biography written by Daoxuan and
use the other two as references. The biography by Daoxuan was first translated
into English by Wang Xin. Here, I am presenting a more literal translation.

7 Wengui Ll used to be the written language (wen ) and the transporta-
tion track (gzz ). Using the same written language and transportation track sig-
nifies the unification of a country. To state that Huisong’s family is familiar with
‘Huaxia zhi wengui ¥ 6 2 X is another way to describe their assimilation of

Huaxia culture.
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Huisong’s ancestors knew how to write Chinese."® Huisong entered
the monastic life at an early age. Intelligent and quick to learn, he
was able to understand the meaning of a text soon after opening
the scroll. He immersed himself in Buddhist texts and was especially
versed in the *Samyuktabbidbarmabrdayasistra.® At that time,
he was highly esteemed by his country. Huisong’s elder brother,
who was a Confucian Erudite (boshi 1§1:) esteemed by the royal
family, valued Confucian texts, but showed no interest in Buddhist
doctrines. Impressed by Huisong’s brightness, the brother tried to
persuade Huisong to return to secular life and offered to teach him
moral norms. Huisong said, “The small wisdom of pedantic Confu-
cian scholars is not worthy of learning. It is just rubbish. What else is
there to talk about?’ [However,] Huisong’s brother kept interfering
with [his study of Buddhism.] Once his brother asked him about
the hidden meanings of the Forest of Changes (Yilin %#K). Huisong
had not read secular books before, but could unpack the meaning
of the text immediately after opening the scroll. His views were even
better than previous interpretations. Although surprised, his brother

'8 Za apitan xinlun is not extant in Sanskrit or Prakrit. Scholars have debated

its Sanskrit title. In Bart Dessein’s English translation, the Sanskrit title is ren-
dered as *Samyuktabbidbarmabydayasistra. Charles Willemen posits that its
Sanskrit title should be Misrakabbidbarmabydayasastra, with evidence from
a Uigur translation of Sthiramati’s Abbidbarmakosabbisyatika Tattvarthana-
ma discussed by Kudara Kogi. Since the discussion of the Sanskrit name of Za
apitan xinlun is not the focus of current research, I choose to follow the more
commonly used title *Samyuktabbidbarmabrdayasistra with a footnote. See
Dessein, ‘Samyuktabhidharmahrdayasastra’; Willemen, ‘Kumarajiva’s “Explana-
tory Discourse™, 156-110. Kudara, ‘Uiguru-yaku Abhidharma’, 371.

Y Xu Gaoseng zhuan, T no. 2060, 50: 7.482c¢25-483a8. For a discussion of
Hua #/Xia 8, Han and Zbongguo H8&, see Yang, Becoming Zhongguo, 34-37.
In antiquity, Hua % and Xia H were seldom combined. Hua # or Xia Hbroad-
ly refers to the civilizational identity that emerged in the Yellow River region.
These two characters were later combined to Huaxia (such as Daoxuan’s usage
in this paragraph) with the core state/states titled Zhongguo, meaning the ‘central

country/countries). See Holcombe, ‘Chinese Identity’, 35.
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still did not believe in the richness and profundity of Buddhism.
Huisong then showed him an Abhidharma verse and asked for an
explanation. He tried numerous interpretations. Some of them
were completely erroneous. Huisong criticized them all and offered
his own interpretation. His brother was suddenly awakened. He
started to believe in Buddhism wholeheartedly and understood the
profound doctrines. He then let Huisong travel and study freely.
&, At IR, m BB, HERATH R > . O R
WEEE 2 RS, SO MR, BIEEEE, FAGHE:, # 7R, B X
B, UBUCHEL), IR 28 B F e, o bl 2t L, Ib‘?i"&m, HEEARE,
*fAﬁﬁﬂ s LB B2 R, BAFTT. W H: RN, R 2R
B, [EE Rk, armalame b AR, 9L (A R) ERR . &
WIAGEMG B, FUEBAS], FEH TR, bl 2, SRAMEIRE 2 .
BUCRE) 8, LRz, FlmH, gL, HARS, 2k
PEFE. SARJERRAE, W2 —BH. 1T AME, (ERSEHHE, HE XK,
Ty 2

Huisong’s family was thus to a degree Sinicized.” Huisong’s brother
was not only a devout follower of Confucianism, but also had the
title of “Erudite’ (boshi 18+:). The Forest of Changes (Yilin %#K), a
divination book modelled on The Book of Changes (Yijing %%%), is
full of themes such as ancient sage kings and Confucian virtues.”?
The History of the Northern Dynasties also records that Chinese
classics such as the Mao Commentary (Maoshi i), the Analects

?  The confidence that Chinese culture has the attractive power to assimilate
‘non-Chinese’ people, i.e., Sinification, is a distinctive feature of Chinese civiliza-
tion. See Poo, Enemies of Civilization, 153.

2 As Charles Holcombe points out, the elites across East Asia shared a
common literate culture during the period before the unification of China in Sui
dynasty (581-618). See Holcombe, ‘Chinese Identity’, 32.

22 Tuoba is a subgroup of the Xianbei fi£%! people who speak a non-Chinese
language that might have had some relationship with later Mongolic language.
Shimunek, ‘Languages of Ancient Southern Mongolia and North China’, 415.
For more on the Xianbei, see Holcombe, “The Xianbei’, 1-38; and Hu, ‘An
Overview’, 95-164.
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of Confucius (Lunyu iiiit), and the Classic of Filial Piety (Xiaojing
F#£) were all taught in schools of Gaochang despite using a non—
Chinese Hu #f language. On the other hand, the Qu kings were also
quite hospitable to Buddhism, at least on the surface. Not only was
Huisong able to live a monastic life at a young age, but he was also
officially sent by his king to Northern China, which was ruled by
non-Chinese Tuoba #fik* kings at that time.*

Buddhist teachings were widespread during the last years of the
Tuoba Wei. To promote Buddhism, the king of Gaochang sent Hu-
isong and his younger brother to the [Wei] court along with envoys.
[There] Huisong was highly esteemed by the Counselor-in-chief Gao
[Huan] /H#k (496-547).% At that time, the Sistra master Zhiyou
(d.u.) was renowned for his outstanding intelligence. Huisong thus
followed him to learn the Abbidbharma and the Chengshi [lun].*
Huisong was entrusted and given the task of taking lecture notes.
He already gave talks when still a novice, and immediately ascended
to the top seat after full ordination. He analyzed and explained the

» This is a period when ethnic identities within China were very diverse.

There were millions of people who lived inside China but maintained their dis-
tinct group identities. However, this is also a period with fair amount of cul-
tural exchange and interactions. The Tuoba non-Chinese rulers, just like the
Qu kings in Gaochang, also assimilated some Chinese culture because they had
many Hua/Xia subjects. Chinese dominated the writing system. Even the funer-
ary practice generally followed the customs in former Chinese dynasties. See Bai,
Wei Jin Nanbeichao, 518. Tamura, ‘Chuigoku shijo’, 7. Bai, ‘Beichao’, 475-498.

% This sentence is quoted by Mibashi Tokugen THRGES (1876-1950) in
his commentary on Chronicles of the Authentic Lineages of the Divine Emperors
(Jinno Shotok: ¥ E IE4EHL) as evidence of using Shimen FE['] to represent Fomen
f#F". See Heike monogatari, Jinno Shotoki Chikai’, 155.

»  Gao Huan was a warlord and the highest official title he earned was Great
Counselor-in-chief (Da chengxiang K7&HH). See Holcombe, ‘Chinese Shogun’, 219.

% There are some debates on the Sanskrit title of Harivarman’s Treatise that

Accomplishes Reality (Skt. *ital; Ch. Chengshi lun JRH5i). For a brief introduc-
tion, see Willemen, “The Sanskrit Title’.
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sitras during assemblies, and even convinced intelligent opponents,
who [afterwards] would come to prostrate and take refuge in him.
After completing his studies and gaining great fame, his home coun-
try [Gaochang] invited him to return. Huisong said, ‘one as knowl-
edgeable as I is not suited to such a peripheral and barbaric place’.
He then traveled around Ye ¥8 [in southern Hebei] and Luo # [in
present-day Henan], with the wish to propagate the Way. Afterwards
[the king of Gaochang] again requested [his return]. Huisong still
refused to change his mind. The king of Gaochang then killed three
generations of his family. Hearing this, Huisong told his followers,
‘Doesn’t the sztra say that the three realms are impermanent and
there is no pleasure in any existence. Everyone is constantly experi-
encing the eight kinds of suffering in the three destinations. Is that
really surprising?” TIRFTCEURES, KIHASE. =8 EAERET R,
JaikiE s, PEREARA. @ IRIEH, DRAHEREE. IR e amb, A% oL
G, whit e, BE(ERE). (RE), EhEC S, FEER. MALETH,
SRR, BOEBRAR, TR, BAHIASES, MEaiek, Vo s,
Sk . BESR AR SE i, RIS AR, B H: DUIE 2 2, RIFE 2
B, B, shiE . BXEE, WERE. mERE=
oEEZ, SEHBH: QAR T =R, AL E =R
J\E, HARFTAS, e fF-2>

It seems that Huisong was not hesitant to use pejorative terms
such as ‘peripheral and barbaric’ (bianbi %) to characterize his
hometown. He was proud of his scholarly achievement in Buddhism
and claimed that ‘one as knowledgeable as I is not suited to such a
peripheral and barbaric place’. (MU 2 187, FIEBR 2 fr&th) This
might have been a result of Gao Huan’s patronage to Buddhism and
the scholastic atmosphere in Northern China, where he not only was
able to study with Master Zhiyou, but also had vibrant debates with
other Buddhists who harboured different opinions. Large groups
of followers might have also contributed to his favorable attitude
towards China.?®

7 Xu Gaoseng ghuan, T no. 2060, 50: 7.483a8-19.
% According to Annals of the Qi (Qi benji TEALL) in The History of the
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Unlike Xuanzang who travelled to India without permission, Hu-
isong was sent officially by the King of Gaochang to study Buddhism
in the Northern Wei. On one hand, this indicates a favorable policy
towards Buddhism, which is also evinced by the establishment of
many Buddhist temples and a system of monastic officials.”” Howev-
er, the king’s killing of three generations of Huisong’s family betrays
that Qu Jian might not have been a devout Buddhist. At the least, his
fury at a subject openly disobeying his order trumped any Buddhist
reservations about taking life. He was more likely using Buddhist
monastics for political ends.*® As indicated by previous scholars, the
non-Chinese rulers such as Qu kings in Gaochang and Tuoba in
Wei may have been in intense competition, not only economically
and militarily,” but also culturally.’> Therefore, it is understandable

Northern Dynasties, Gao Huan became the prime minister (xiang ) in the first
year of Yongxi /KER reign (532-534). As stated in section ‘Record of Gaochang’
(Gaochang zhuan v& Ef#) of the Book of Wei (Weishu &), one year before Gao
Huan became the prime minister, i.e., ‘in the first year of Putai W reign (531-
532), Qu Jian sent envoys and paid tribute’ (F Y], BEEHIEH). Therefore,
although Gaochang had sent envoys several times in the first half of the sixth cen-
tury, the most likely time for Huisong to have arrived in Luoyang was 531, since
he met Gao Huan soon after. See Yao, ‘Shi lun Gaochang guo de fojiao yu fojiao
jiaotuan’, 193.

#  Nishino, ‘K6ji-shi Késhokoku niokeru keiten no juyé nitsuite’, 722.

% Tang, ‘Xinchu Tulufan wenshu zhengli fajue jingguo ji wenshu jianjie’, 94.

' The conflicts between Tuoba Wei and the garrisons in its northern frontier
started in 523, which is also the reason for Gao Huan’s rise. See Holcombe, ‘Chi-
nese Shogun’, 220.

32 Liu, ‘Ethnicity and the Suppression of Buddhism in Fifth-Century North
China’, 19. Whether Han i#, Juqu {HIE, Qu 4, or Tuoba #fil{ can be character-
ized using the modern category of ‘ethnicity’ is a thorny question. Some schol-
ars question the usefulness of the concept of ethnicity or doubt whether we
could apply it to people in the steppes. The author is following Walter Pohl and
Charles Holcombe that although ethnicity might not be able to precisely charac-
terize the identities of Juqu, Qu, or Tuoba, it is still meaningful to ‘invoke some-

thing like a concept of ethnicity’ for better understanding of their group con-
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that Qu Jian hoped to cultivate more local scholars not only in Chi-
nese classics, but also in Buddhism, and was extremely angry when
Huisong insisted on staying in Tuoba Wei.*?

In 550, Gao Huan’s heir Gao Yang &i¥ (526-559) declared
himself Emperor of the Northern Qi (550-577) after deposing
Yuan Shanjian J£¥% 5 (524-551), the last emperor of the Eastern
Wei (534-550).** Huisong’s quick intelligence somehow offended
the paramount monastic leader (shangtong F#t) when discussing
Buddhist doctrines.”® This eventually led to him being dispatched to
Xuzhou #RM. As the monastic leader (sengrong f4%t) of Xuzhou, he
continued to lecture in areas like Peng & and Pei iifi,* and even at-
tracted followers in the regions of Jiangbiao {1.%* and Henan {#[ .

In a way, Huisong’s trajectory is the opposite of that of Xuanzang.
While Xuanzang was dissatisfied by the available textual resources
in China and strove to seck the authentic message of Buddhism

sciousness and the competition among them. See Holcombe, ‘Chinese Identity’,
37. Pohl, ‘Ethnicity and Empire’, 190.

3 Tuoba Wei is used here since it is not certain whether this incident hap-
pened during Northern Wei (386-534) or Eastern Wei (534-550).

¥ Graft, Medieval Chinese Warfare, 102; Tao, ‘Gao Huan fuzi bafu shulun’,
51. For more information about the ruling bloc of Eastern Wei and Northern Qi,
see Wang, ‘Dong Wei, Bei Qi de tongzhi jituan’.

% During the reign of Tianbao Rff (550-559) in Northern Qi, ‘“Ten
monastic leaders’ (shitong +#t) were established. The head of the ten was titled
the paramount monastic leader (shangtong 1:#t), and this position was served by
Fashang 7% | (495-580). See Zhao, Protection of The Dbarma, 21. This incident
is mentioned in both Daoxuan and Tan’e’s account, but not in Yishu’s ‘Huisong
sheng zhi’.

3 Peng i refers to Pengcheng ¥4, a county (jun #8) in Northern Qi. It is in
current-day Xuzhou &}, Jiangsu. Pei iifi is also a county, which is in Suzhou &
M, Anhui.

37 Also known as Jiangnan {LF, it refers to the area to the south of Yangtze
River in its broadest sense.

3% Henan {"[F, which literally means ‘the south of the river’, refers to the

middle and lower areas of the Yellow River.
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in India, Huisong endeavored to study and preach Buddhism in
China. Xuanzang, despite the hardships of the journey, launched his
pilgrimage to the west. Huisong, despite the risk of losing his entire
family, continued to live and teach in Chinese cities like Yecheng 3k
¥ and Luoyang. From Xuanzang’s view,* China might have been a
borderland*' compared to India. Huisong, on the other hand, regard-
ed Gaochang as a borderland compared to China. While Xuanzang’s
‘borderland complex™** eventually led to his pilgrimage and his vast

* Huisong’s influence in Yecheng is discussed in Yinshun, Fojiao shidi kao

lun, 22-23.

# There is a famous narrative in Daoxuan’s account of Xuanzang’s trip that
describes Xuanzang’s feeling when arriving on Mount Gayi. Xuanzang signed
that he lived in ‘peripheral and barbaric’ (bianb: %#k) and even fainted on the
spot. See Xu Gaoseng zhuan, T no. 2060, 50: 4.451a7-9. English translation in
Chen, ‘The Borderland Complex’, 75. Before Xuanzang’s returning, monks of
Nailandi University tried to persuade him to stay in India, since China is a coun-
try of barbarians, while India is the land of Buddha’s birth. See Da Tang Da Cien
si sangang fashi ghuan, T no. 2053, 50: S. 246a. English translation in Needham,
Science and Civilisation, 209-10.

# Regarding China as a border country is not only Xuanzang’s mentality.
Dao’an #27 (312-385) lamented in various works that he was born into China,
a ‘border country’ (biangno %) or a ‘different country’ (yiguo 52H), rather
than India (Tianzhu K*%), a ‘state of sages’ (shengbang BF). Huiyuan Hig
(334-416), Sengrui HEY (c. 352-436), Faxian 7A# (337-c. 422) shared similar
perceptions. In Biography of Eminent Monk Faxian (Gaoseng Faxian zhuan
875881#), Faxian explicitly calls Central India (Zhong Tianzhu H'K*%) the
Central State (Zhongguo W) See Chu sanzang ji ji, T no. 2145, 55: 6.45al1,
6.46a8-9, 6.69¢c15-17; Gaoseng ghuan, T no. 2059, 50: 1.333b1; Zhonglun xu,
T'n0.1564, 30: 1.1a22-23. Gaoseng Faxian ghuan, T no. 2085, 51: 1.858219-20.
Also see Yoshikawa, ‘Chiido, hendo no ronsd’, 76-77. Hu, ‘Faxian’s (58 342
423) Perception of India’, 225.

#  ‘Borderland Complex’ is a term first used by Antonino Forte to describe the
feeling of inadequacy due to being in the borderland of Buddhism rather than the
center. Chen Jinhua further discusses this concept in East Asia Buddhism and its

connection with the construction of sacred sites and lineages. Forte, ‘Hui-chih’,
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translation projects, Huisong’s decision to stay in China advanced
the study of Abhidharma in the pre-Xuanzang period.

II. From Huisong to Xuanzang: transmission lines

Huisong died during the reign of Tianbao K& (550-559) in Xubu 15
¥ (in present—day Jiangsu). Zhinian i57& (535-608) is the only disci-
ple mentioned in Huisong’s biography.*’ Zhinian first studied Mahaya-
na treatises such as *Mabaprajiiaparamitisistra (Da zhidu lun K&
i) and *Dasabbiumikasitrasastra (shidi jing lun +H#E5). Attracted
by Huisong’s reputation as ‘the Confucius of Abhidharma’ (Pitan
Kongzi ERZALTF), he came to study with Huisong. Afterwards Zhin-
ian became an expert in the *Samyuktibbidbarmabrdayasistra and
lectured frequently on this text. Among Zhinian’s numerous disciples,
Huixiu 2K (548-646?) was essential for passing on the Abbidharma
teachings. Huixiu studied the *Abhidharmastagrantha, the *Samyuk-
tabhidbarmabrdayasistra, and the *Vibbasa* with Zhinian.* Later

125-127; Chen, “The Borderland Complex’, 65-106; Nicol, ‘Outsiders’, 29.

® Xu Gaoseng ghuan, T no. 2060, 50: 7.483223-24.

#  There are three versions of *Vzbhasas in Chinese translation. The first is the
Treatise of the Commentary (Skt. *Vibhdsasastra; Ch. Piposha lun WWEIYE, T
no. 1547, vol. 28) translated by Sarhghabhati et al. in 383. See Gaoseng zhuan.
T no. 50, 2059:1.328b08-10. Based on an ambiguous reference in the biogra-
phy of Samghadeva, Willemen et al. point out that Samghadeva likely revised the
translation. See Gaoseng ghuan, T no. 2059, 50: 1.329a6-7. Willemen, Dessein,
and Cox, Sarvastivada Buddbist Scholasticism, 232; The second is the Treatise of
the Commentary of Abbidbarma (Skt. *Abbidbarmavibbasasistra; Ch. Apitan
piposha lun BIERZEEVYE, T no. 1546, vol. 28), translated by Buddhavarman
(Fotuobamo J#PEEREE; 390/4382-440/489?) and Daotai % (373/4262-
428/477?) between 437 and 439 in Liangzhou. The third is the Treatise of the
Great Commentary of Abbidbarma (Skt. *Abbidharmamahavibbasasistra; Ch.
Apidamo dapiposha lun W ERZEE R BEIDS; T no. 1545, vol. 27), translated by
Xuanzang during 657-660. For discussion of the Vibhasa compendia, Willemen,
‘Remarks’, 261; idem, ‘Sarvastivada’, 1077.
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Huixiu became one of Xuanzang’s earliest Buddhist teachers and
taught Xuanzang the *Samyuktabbidbarmabrdayasastra, presumably
with interpretations he had learned from his teacher Zhinian, who had
studied the text under Huisong.* In other words, according to this line
of transmission, Xuanzang is a third—generation student of Huisong
via Zhinian and Huixiu.

The second line of transmission goes from Huisong, via Daoyou
R (d.u.), Jingsong %5 (537-614), and Daoji #%: (5762-637),
to Xuanzang. Daoyou is mentioned as Huisong’s student in
Zhinian’s biography. Later, Daoyou had an influential student,
Jingsong, who studied the *Samyuktabhidharmabyrdayasastra with
him.* Jingsong was also versed in the *A4bbidharmastagrantha, the
*Vibbdsa, and the *Sariputrabhidbarmasistra.® Jingsong in turn
passed on the knowledge of Abhidharma to Daoji,” who wrote the
Profound Meaning and Annotated Extract of *Samyuktiabhidbar-
mabrdayasistra (Zaxin xuanzhang bing chao FEOZEIFD), a com-
mentary on the *Samyuktibhidharmabyrdayasastra.>® Daoji was also
one of the earliest Abhidharma teachers of Xuanzang.>' According
to this line of transmission, then Xuanzang was a fourth—generation
student of Huisong.

II1. ‘Master Nian’ 2574l and ‘Master Song’ #574Rli in the
Jushe lun ji R0

The main text transmitted from Huisong to Xuanzang was the
*Samyuktabbidbarmabyrdayasistra, a commentary on Dharmasresthin’s
Heart Treatise of the Abbidbarma (Skt. *Abbidbarmabydayasistra;

 Xu Gaoseng zhuan, T no. 2060, 50: 15.544b18-19.
# Ibid, 4.447a29.

47 Ibid, 10.501b23-24.

4 Ibid, 10.501b26.

# Ibid, 10.502a23-24.

0 Tbid, 14.532b27-28.

1 1bid, 4.446c26-44722.
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Ch. Apitan xinlun FJEE2105). It was written by the western Sarvas-
tivadins after the Vaibhasikas held a council in Kashmir and claimed
to be the authority within Sarvastivada.>> Despite the Vaibhasikas’
continuous attack on the views of these “Western Masters™ (xifang
shi Vi77hil), the “Western Masters’ continued to compile their own
works, although gradually absorbing Vaibhasika views. The *Samyuk-
tabhidbarmabydayasistra was one of these works. It was widely stud-
ied by Chinese Abhidharma scholar-monks from the Northern and
Southern dynasties (386-589) to the Sui dynasty (581-618).>* Other
Abhidharma texts mentioned in these monks’ biographies include
Gandharan Katyayaniputra’s *Abbidharmastagrantha, and its earlier
commentary (the *Vibhasas).

This shows that monks on the lines from Huisong to Xuanzang
were largely influenced by non-Vaibhasika texts, like the *Sanmyuk-
tabbidbarmabyrdayasistra, the *Abbidbarmdastagrantha, and the
early *Vibbasas. This dominance ended with Xuanzang’s journey to

India, after which he and his team translated almost all important
Vaibhasika Abhidharma texts, including five of the six ‘feet’ (z# /2),”

52 This council is mentioned in Posoupandou fashi zhuan, T no. 2049, 50:

1.189a1-26; Da Tang Xiyu ji, T no. 51: 886b22-887a17. It is also mentioned in
Tibetan sources such as Bx ston chos "byung. Although there are some discrepan-
cies in these accounts as regards to whether this is a council within Sarvastivada
or among different schools, the first hypothesis is more possible according to Wil-
lemen, Dessein, and Cox, Sarvastivaida Buddhbist Scholasticism, 118.

53 This is viewed from the geographical location of Kashmir. The term “West-
ern Master’ occurs in Vaibhasika works such as *4bbidbarmamabavibbisasastra,
*Abbidbarmanyayanusira, or *Abbidbarmasamayapradipika. This title never
occurs in Abbidbarmahrdayasastra or *Samyuktabbidbarmabyrdayasistra. For a
few instances, see Apidamo da piposha lun, T no. 1545, 27: 43.223c21-22, 54.
279a4, 127.665¢4.

5 For a generation discussion of scholar-monks studying *Samyuktiabhidbar-
mabydayasistra during this period, see Dessein, “The Abhidharma School’,
58-60.

55

The five ‘feet’ translated by Xuanzang and his team are *Sazigitiparyayapada
(T no. 1536, vol. 26), *Dharmaskandbapida (T no. 1537, 26), *Vijidnakayapida
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the ‘body’ (shen H)—the Treatise on the Arising of Wisdom through
the Abbidbarma (Skt. *Abbidbarmajiianaprasthana, Ch. Apidamo
Fazhi lun W ERZEISEGR), as well as the Great Abbidbharma Com-
mentary (Skt. *Abbidbarmamabdivibbisasistra; Ch. Apidamo da
piposha lun WERZEER BLEETYER), the Kashmiri commentary on the
‘body’. Xuanzang and his team also translated later Vaibhasika works
such as the Abbidharma Treatise Conforming to the Correct Logic
(Skt. *Abbidbarmanyayanusira; Ch. Apidamo shun zhengli lun i
ERZEFENE I PEER) and the Abbidbarma Treatise Illuminating Tenets
(Skt. *Abbidbharmasamayapradipika; Ch. Apidamozang xianzong
Jum BT B2 P e R ).

The translation of these works greatly enriched the intellectual
landscape of Chinese Abhidharma scholasticism. Compared to the
pre-Xuanzang period, they now had access to works in both the
Vaibhiasika and non-Vaibhiasika traditions of Abhidharma, as well
as to later works that recorded the debate among these subsects, such
as The Treasury of the Abbidharma and Its (Auto) Commentary (Skt.
Abbidbarmakosabbasya; Ch. Apidamo jushe lun W] EREEFARE ).
Compared to Indian Sarvastivada scholars, they had additional access
to Chinese Abhidharma commentaries by previous scholar—monks,
who had been diligently compiling commentaries on works like the
*Samyuktabbidbarmabrdayasistra. This gave Xuanzang and his
disciples the confidence to differentiate and judge the divergent views
they found in the scriptures.

For instance, in the Jushe lun ji, which is attributed to Xuanzang’s
disciple Puguang but for the most part is a record of Xuanzang’s
teachings on the Abbidharmakosabhisya,>® the opinions of two

(T no. 1539, vol. 26), *Prakaranapdada (T no. 1542, vol. 26), Dhatukayapida (T
no. 1540, vol. 26). *Prajiaptipada (T no. 1538, vol. 26) is not translated by Xuan-
zang. See Jushe lun ji, T no. 1821, 41: 1.8b26—-c6. Willemen, ‘Remarks’, 260.

¢ This is recorded in Puguang’s biography. See Song Gaoseng zhuan, T no.
2061, 50: 4.727a10-11: Xuanzang then secretly taught Puguang the oral teach-
ings of Sarvastivadins. Puguang was thus able to write the commentary (J5%#%
¥, Z Rl IRPEE R LA 38, YERE F A, The author would like to thank

Fu Xinyi for pointing out this sentence.
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earlier Chinese Abhidharma scholars, i.e., ‘Master Nian’ (Zhinian)
and ‘Master Song’ (Jingsong), are regularly cited and evaluated.
Puguang’s record of these views as well as his judgments are precious
materials for investigating the evolution of doctrinal understanding
among Chinese Abhidharma scholars during the period from
Huisong to Xuanzang.

An example is the debate concerning paracittajiiana (taxinzhi
L), the ability to read the thoughts of others. The corresponding
excerpt of Abbidharmakosabbasya is from the ‘Chapter of the Ex-
position of the Cognitions’ (Jzananirdesa; ‘Fenbie zhi pin’ 53 HlIE
an). Below the Sanskrit (Skt.) version edited by Pradhan is given next
to Paramartha’s (Zhendi H#f; 499-569) (Ch.-P) and Xuanzang’s
(Ch.-X) translations.*”

Skt.: anasravam paracittajidnam tathaiva | svasatyakaratvacca-
turakaram margajianatvat |**

Ch.-P: B H MO IR, H#% E I TAEG JRRRPY1TH,
W >

Ch.-X: 08 b, FiRlRH, MEAGEVIEITH, HILE2EE
kg 0

Likewise,*" the uncontaminated (andsrava)® cognition of an-

7 Completed by Paramairtha in 562, The Treatise of the Commentary on the
Treasury of Abbidbarma (Apidamo jushe shilun W] ERZE (R EFER) is the first
Chinese translation of Abhidharmakosabbisya.

5% P. Pradhan, ed., Abbidharmakosabbasyam of Vasubandhu, 396L4.

> Apidamo jushe shilun, T no. 1559, 29: 19. 286¢26-27: The explanation is:
the uncontaminated cognition of another’s thoughts is likewise. Since it grasps
the modes of its own truth, it has four modes. This is because it is only constitut-
ed by the cognition of the path.

© Apidamo jushe lun, T no. 1558, 29: 26.135¢9-11: Among cognitions of an-
other’s thoughts, those uncontaminated ones only grasp the four modes of the
path. Therefore, they are constituted by the cognition of the path.

' This refers to the former sentence that explains the modes of the cognitions
of four noble truths respectively. Each cognition grasps the four modes of its

own truth. For example, the cognition of the suffering grasps the four modes of
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other’s thoughts has four modes. This is because of the mode
(dkara)® of its own truth (satya),** i.e., because it is [constitut-
ed by] the cognition of the path (margajiiana).”

Skt.: samalam punah | jeyasvalaksanakaram®
Ch.-P: BA Y, IEATE A
Ch.-X: A H &S

the truth of suffering, which are impermanence (anitya; wuchang #&¥), unsat-
isfactoriness (dubkba; kn ), emptiness (s@nya; kong %), and no-self (anitma
wuwo #3FK). See Pradhan, ed., Abbidbarmakosabbiasyam of Vasubandbu, 343.

¢ Pruden’s English version mistakes this to be contaminated. See Pruden,
Abhidbarmakosabbasya, 1099.

6 Akdra has a rich history of meaning. In the context of Sarvastivida path
theory, it refers to the sixteen modes of the four noble truths. For more discus-
sion on the usage of this term, see Zhao, 4 Study of the Usages and Meanings of
Akara in Abbidbarma, 62-97.

¢ Here Paramirtha translate svasatya literally as ‘zid:i Hil', while Xuanzang
translate it as ‘dao ¥’ according to the context, since the ‘own truth’ (svasa-
tya; zidi EFf) of ‘uncontaminated cognition of another’s thoughts’ (andsrava
paracittajiiana; $ERAMOE) is ‘the truth of the path’ (mdrgasatya; daodi ¥;i).
The four ‘modes’ (dkara) of margasatya is ‘path’ (mdrga; dao %), ‘conformity’
(nyayata; ru 4ll, ‘practice’ (pratipattita; xing 17), and ‘deliverance’ (nairyanika-
ta; chu ). See Pradhan, ed., Abbidbarmakosabbisyam of Vasubandhu, 343.
margam caturbbirmargato nydyatah pratipattito nairyanikatasca. Apidamo
Jushe shilun T no. 1559, 29: 16.286c26-287a3: l}{@*ﬁ@?ﬁ%ﬁ?ﬁﬁﬂﬁﬂ.z@l’dﬂmo
Jjshe lun T no. 1558, 29: 23.135¢9-15: B FHEPYITH— 2 — =174 H.

¢ 'This translation is based on the Sanskrit version with reference to the two
Chinese translations as well as Pruden’s English translation. The author would like
to thank David Carpenter for his comments on an earlier version of translation.

¢ Pradhan, ed., Abbidharmakosabbasyam of Vasubandhbu, 396L5-6.

& Apidamo jushe shilun, T no. 1559, 29: 19.286¢27-28: Again, the contam-
inated (cognition of another’s thoughts) cognizes the specific characteristics of
that to be known.

& Apidamo jushelun, T n0.1558, 29: 26.135c4: The contaminated (cognition

of another’s thoughts) cognizes the specific characteristics.
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Again, the mode of the contaminated (cognition of another’s
thoughts) consists of the specific characteristics of its object.””
Skt.: sasravam paracittajidnam jieyanam cittacaittinam yat

svalaksanam tadakarayati svalaksanagrahakatvat |

Ch.-P: HAFMOE, 2 B FTERLL BoOEM. a1, BTN
i, AEIUIAH 2yt !

Ch.-X: HAMRE, BHE i O OFTE B, s B, 1778
TRER, SO IE RGN k. >

The contaminated cognition of another’s thoughts grasps the
specific characteristics of its object, i.c., the mind and mental
factors. Therefore, it [also] takes these specific characteristics
for its mode.

Skt.: ubhayamapi tu ekaikadravyagocaram yadi cittam grhnati
na tada cittainam yada vedanam na tada samjnamityevamadi |

@ Svalaksana refers to the characteristic unique to an individual dbarma.
See P. Pradhan, ed., Abhidbharmakosabbisyam of Vasubandhu, 341. svabbiva
evaisam svalaksanam. Apidamo jushe shilun, T no. 1559, 29: 16.271a7-8: JIItH
BHRESH ANE. Apidamo jushe lun, T no. 1558, 29: 23. 118c22-23: &322k
& E P44 25 B . For more discussion on svalaksana, see Cox, ‘From Category
to Ontology’, 574-76.

7 Pradhan, ed., Abbidharmakosabhisyam of Vasubandbu, 396L7-8.

" Apidamo jushe shilun, T no. 1559, 29: 19.286¢28-287al: As for the con-
taminated cognition of another’s thoughts, it consists of the mind and mental
factors that it cognizes. Its modes are the same with the characteristics of those,
since it takes specific characteristics as its object.

2 Apidamo jushe lun, T no. 1558, 29: 26.135c¢11-13: As for contaminated
cognition of another’s thoughts, it takes the specific characteristics of its object,
i.e., the mind and mental factors. Its modes are the same with the specific charac-
teristics of the object. Therefore, they are not constituted by the sixteen [modes]
discussed above.

73 Pradhan, ed., Abbidharmakosabbasyam of Vasubandhu, 396L.8-10.
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Ch.-P: IR, {BH & W25, BHIRREZORE, THE
BRI F 8552, NRERGAE, ANIESE.

Ch.-X: 4@ —#, IR—VIk, —SH&—F 8, HEOR, A
BRI, 855255 IR, NSRS

These two (either the uncontaminated cognition or the con-
taminated cognition) only take one thing (dravya) as its object
(gocara) at a time. When it grasps the mind, it cannot grasp
mental factors. When [it grasps] the feeling, it cannot grasp the
perception, and so forth.

The main point that triggered the dispute was the question of
whether the uncontaminated (andsrava; wulon ) cognition of
another’s thoughts has four modes of the truth of the path (mar-
ga-satya; daodi 7). If this is the case, why can the contaminated
(sasravas; youlou Fil) cognition of another’s thoughts not have the
four modes of the truth of the suffering (dubkba-satya; kudi i)
and the four modes of the truth of the origin of suffering (samu-
daya-satya; jidi %i#)?7¢ This might have been a long-lasting debate
in the field of Abhidharma at that time, since there were several
different answers provided by Abhidharma scholars from the sixth to
the seventh century. Puguang listed a few views here, by Master Yuan
LR, Master Nian 22756, and Master Song #&iAHT respectively.

" Apidamo jushe shilun, T no. 1559, 29: 19.286¢26-287a3: These two, the
verse says: to take one thing as the object. The commentary says: when it takes
the mind as the object, it cannot take mental factors as the object. If it grasps feel-
ing, it cannot grasp perception, and so on.

s Apidamo jushe lun, T no. 1558, 29: 26.135¢13-15: These two [cognitions]
always only take one thing as the object at one time. This means: When grasping
the mind, it does not grasp the mental factors; When grasping the feelings and so
on, it does not grasp perception and so on.

76 Jushe lun ji, Tno.1821, 41: 26.387b8-11.

77 Master Yuan most likely refers to Jingying Huiyuan 5% 8% (523-592).
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To state past interpretations. First, as Master Yuan states, the cog-
nition of the path (mdrgajiiana; daozhi ¥%) is the preparatory
practice for reading other’s uncontaminated thoughts. Thus, the
cognition of other’s uncontaminated thoughts has four modes of
the path. The cognition of other’s contaminated thoughts does not
need the cognition of the suffering (dubkbajiiana; kuzbi ¥%) and
the cognition of the origin of suffering (samudayajiiana; jizhi HB3)
as preparatory practices. Therefore, it does not have the eight modes
of suffering and so on. FULEH. 5—, BIEMIZ=: HM LD,
B2 AT VEEPYAT. FUt A TR0, LA 88 2T, FTAARE
i BT

Second, as Master Nian from Wei™ states, if the cognition of other’s
uncontaminated thoughts has the four modes of the path, it can
fully comprehend the activity (yong H) of another’s thoughts. If the
cognition of another’s contaminated thoughts does not grasp the
eight modes of the suffering and the origin of suffering, it cannot
comprehend the activity of another’s thoughts thoroughly. If it
knows suffering, it does not know the origin of suffering. If it knows
the origin of suffering, it does not know suftering. Thus, it does not
take the eight modes of the suffering and the origin of suffering. 5
=L BRI A A M IR C, VEZE P4 TAE, BRIt O SR, E RN
A TRC, AMEEE/ T, BIAMILOAARSE. FEAHIEE, SN
HIEE . R DA, 8 TR

Third, as Master Song from Pengcheng says, the subject (nengynan HE
#%) and the object (suoyuan Ffi#%) should match in terms of principle
(/i #8) and activity (sh7 ). Since the uncontaminated thoughts as
the object contemplates the principle, the cognition of this mind also
should contemplate the principle. Thus, the cognition of another’s
uncontaminated mind takes the four modes of the path. Since the
contaminated thought as the object contemplates the activity, the cog-
nition of this thought also should contemplate the activity. Therefore,
the cognition of another’s contaminated thoughts does not grasp the

78 Wei County AL is in current-day Hebei.
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eight modes of the suffering and the origin of suffering. %=, k&
IR z: RERRFTRE, PHEZASE. i ieln ORDR P, AEa O 2
EVERRBUR. WORMthSETR.O, 1E2E RPYATH. PisA T DR S, AE
A At CVET R ZHSRBUA, WONMtL A TR Oy, AR B UTAP.

Two of the three masters mentioned here relate to Huisong. Master
Nian from Wei (Wei nian fashi BZTERN) refers to Zhinian,* Hu-
isong’s immediate disciple, Master Song from Pengcheng (Pengcheng
Song fashi S8 15M) most likely refers to Jingsong,® Huisong’s
second-generation disciple. However, Puguang does not accept the
views of these ‘ancient sages’ (gude 1), and in the next part refutes
all of them.

The Second is to show the mistakes of these views. First, to refute
Master Yuan: Since it is stated in the Fundamental Treatise that the
eight cognitions during the level of training (szzksa; youxue F5)
can serve as the similar and immediately antecedent conditions (sa-
manantara-pratyaya; deng wujian ynan 5 5EHI#K) for every single
other, isn’t it contradictory to say that the cognition of the path is
the preparatory practice for the cognition of another’s thoughts?
Second, the argument against Master Nian: There are also four

7 Jushe lun ji, Tno.1821, 41: 26.387b12-23.

8% As one of the leading scholars in Abhidharma in Sui dynasty, Zhinian is
frequently mentioned in other monks’ biographies under the title Nian fashi &
i or Nian lunshi :&5ili. For instance, in monk Daojie’s #f# (573-627) bi-
ography, it is mentioned that Daojie learned from the Wei ital Master Nian &
s, In Zhinian’s biography, this monk Daojie is mentioned as Zhinian’s stu-
dent. Xu Gaoseng zhuan, T no. 2060, 50: 529b6-7.

1 Although both have song in their name, Huisong is usually referred to as
Master Huisong from Gaochang & B & %A (7 no. 2060, 50: 11.508¢7).
The title Pengcheng Song fashi usually refers to Jingsong (7" no. 1824, 42:
1.17¢8; T no. 2061: 1.717a6-7). More evidence that Song fashi in Jushe lun ji
refers to Jingsong is that his opinion always comes after Zhinian. Given the fact
that Huisong is Zhinian’s master, it is not very possible that Puguang always

states disciple’s opinion first and then the master’s opinion.
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modes in the uncontaminated thoughts. Knowing only one mode is
still not thorough. Thus, it should not take the modes of the Path.
Third, the argument against Master Song. Since during the [stage of]
contaminated warmth (izsman; nuan ¥%)** and others, [the medita-
tor] contemplates the principle, the cognition of [this meditator’s]
thoughts also should contemplate the principle. If one argues that
[the meditator] is not really contemplating the principle but just
contemplating something similar to the principle, the cognition of
this meditator’s thoughts should also contemplate something similar
to the principle, rather than contemplating the activity. B, Bk
B, —, WETENA: AL S, A% VB REMS, BaIFFm
&7, T o A OINT, SAMEE? =, SN = kRO LR
AT, HI—IEER, B, BEAMEE M. =, BE kA ¢
ARV ERRE, AR MO ETMEREEL. SIS, 20
B, TR A OB B, JEFER

This shows the growing ability of Xuanzang and his successors
to question the positions of the previous generations of Chinese
Abhidharma specialists, since they had access to a wider range of
Indian texts. For instance, to criticize the view that the cognition of
the path is the preparatory practice for the cognition of another’s mind,
Puguang cites the Fundamental Treatise (benlun Ai). Oftentimes
called the ‘Fundamental Treatise by Katyayaniputra’ (/iayan benlun

82 This refers to the stage of warmth, the first stage of the four preparatory
stages (prayoga; jiaxing wei IITTAL). During this stage, the practitioner meditates
on the sixteen modes of the four noble truths. See Pradhan, ed., Abhidharma-
kosabbisyam of Vasubandbu, 3431.12-14: klesendhanadahanasyaryamargagneh
purvaripatvat | taccatuhsatyagocaram | tadaismagatam prakarsikatviccatuhsa-
tyalambanam | sodasakaram. Apidamo jushe shilun, T no. 1559, 29: 16.271b21-
24: JERERERRHT, PUERZE KA, YERAE. EH AU AL, AT 75 /17,
FEE bmeS A R, B&VUS AL, A 1717, Apidamo jushelun, T no.
1558, 29: 23.119b24-27: ZRERERRHTEE K AT, DK ATHE A 2 bk, MR AR
SRR, REELBIZE DY, KAERAE+/N1THH. For a more detailed explana-
tion on these stages, see Dhammajoti, ‘Sarvastivida Abhidharma’, 435-39.

83 Jushe lun ji, T'no. 1821, 41: 26.387b23-c2.
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HEAG), the text can refer to Gandharan *Abbidbarmastagrantha
or its Kashmiri Sanskritized version *Abbidharmajiianaprastha-
na, both of which are extant in Chinese translations. However, the
passage Puguang is quoting, which talks about the similar and imme-
diately antecedent conditions of the eight cognitions in the level of
training, can only be found in Abbidharmajiianaprasthana.®* This
indicates that this part might have been added by the Vaibhasikas
during the rewriting process and Puguang was most likely quoting
from the *Abbidbarmajiianaprasthana. Employing arguments from
the newly translated (xznfan #Hi##)* *Abbidbarmajianaprasthana to
interrogate views of past Chinese Abhidharma scholars revealed the
tendency of Xuanzang’s team to import and adopt Indian ‘ortho-
doxy’ when facing doctrinal disputes.*® This tendency also happened
later when Puguang was presenting a ‘right view’ (zhengjie 1-fi&).

Third, to state the right views. ... The second view: It is possible to
contemplate [the object] in detail if the contemplation is cheerful.
Thus, the cognition of another’s uncontaminated thoughts grasps
the four modes of the path. When contemplating with disgust, one
is willing to discard [the object] as a whole. Thus, the cognition
of another’s contaminated mind does not grasp the eight modes

% Apidamo fazhilun, T no. 1544, 26: 9. 962c24-963a28.
% The predicate ‘newly translated’ (xinfan #1#l) constantly occurs in the
writings of Xuanzang’s disciples. See, for example, Apidamo da piposha lun, T
no. 1545, 27: 5a16-17. This might relate to Xuanzang’s critical attitude toward
some of his predecessors. See Barrett, ‘Kill the Patriarchs’, 94-96.

$¢ Similar polemics between followers of Xuanzang’s ‘new’ teachings and
those ‘old’ Chinese Buddhist exegetical traditions also happened in Yogacira. See,
for instance, Weishi ershi lun shuji, T no. 1834, 43: 985b10. In Yugie lun ji, T
no. 1828, 42: 520c21-22, there is evidence that scholars from the ‘old’ traditions
criticize the ‘new’ translations. Eric M. Greene also provides evidence of such po-
lemics from Dunhuang. See Greene, “The Dust Contemplation’, 2. The differ-
ence in the Abhidharma case here is that Jingsong and Zhinian had already died
when Puguang was writing Jushe lun ji, and thus were unable to argue against

Puguang.
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of the suffering and the origin of suftering. As the seventy-third
volume of the *Abhidharmanydyinusara says, the uncontaminated
mind and mental states of another are subtle and superior. They
are not the object of one’s contaminated cognition of another’s
mind. This is true. What is the reason that one’s uncontaminated
cognition of another’s mind cannot know another’s contaminated
mind and mental states? When a uncontaminated cognition cog-
nizes an contaminated object, the mode of the object is different
from this cognition. This means that when the uncontaminated
cognition contemplates an contaminated object, it always contem-
plates the disgusted activity in general. Therefore, it is certain that
this cognition cannot contemplate another’s contaminated mind
and mental states individually to become the cognition of another’s
mind. This is because when uncontaminated cognitions® cognize
contaminated objects, they feel disgusted at the objects and would
like to discard them as a whole rather than contemplating them
individually. When contemplating uncontaminated thoughts, de-
light arises, and they would like to contemplate them both in gen-
eral and individually. Seeing or hearing something unpleasant, one
would discard it after a general glimpse rather than contemplate it
individually. For a beloved object this is not the case. After seeing
or hearing it in general, one would also like to contemplate it indi-
vidually. Since it is impossible for the uncontaminated cognition to
contemplate another’s contaminated thoughts individually, the un-
contaminated cognition of anther’s contaminated thought cannot
arise. This is because the cognition of another’s thoughts always
contemplates another’s mind and mental states individually... 5=
AMIEFRE. .. B TREE R R, SOt RO, 1EE Iy
1THH. BRI ARAEIE, WOt A TR0, AMES. 8/ UTEL. i QERLD
Tt ==, “MhG @O, DFTEANER. B, JECA TR RS, H
BER]ZR. {745 OB S R A0V ) ASBE R A T O (O R A The 1 1
A, (TP RN, SRR %A R, LR AT

Only uncontaminated (andsrava; wulon &) cognition can be called

Noble (arya; sheng %) Cognition. See Apidamo jushelun, T no. 1558, 29: 26.
134b24-25.
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M, ZHDVEARE RGO DT RAOE . DIFE R %A TR, 2
JRFTE RZE IR BT, SEARIRER, AL S IR TR 2R REEiL, BEARiBl
g, INERIEL. A REJERTE S, SRR, AR, IRATE T
HIAGE. BREC, eI, REUR A D, DR ——
I, PR A O MR AL

Here, Puguang is quoting a passage from the *Abhidbarmanyayanusara,
a Vaibhasika text composed after the Abbidharmakosa. While ques-
tioning the views of past Chinese Abhidharma scholars, Puguang
seems again to favor the newly translated Vaibhasika texts such as the
*Abbidbarmajiianaprasthana and the *Abbidbarmanydyinusara.
In another case, Puguang explicitly criticizes Master Nian through
a quotation from the *Abbidharmamahavibbasasistra and points
out that Zhinian is following the view of Western Masters.*” Given
the fact that these Indian texts themselves are the results of sectarian
debates within the Sarvastivada School, Xuanzang and Puguang’s fa-
vorable attitude towards the Kashmiri Vaibhasikas reveals a different
kind of borderland complex compared to that of Huisong. While
Huisong regarded China as superior to his provincial hometown in
Gaochang, Xuanzang, after his journey to the west, was more or less
convinced of the authority of Indian Buddhists. Before his journey
west, Xuanzang had studied Abhidharma texts with Huixiu and
Daoji, both of whom can be traced back to an earlier generation of
monks in China who specialized in Abhidharma. Nonetheless, he
seemed to be less committed to that legacy, than to the new texts he
brought back from India. Trying to use the standard of orthodoxy
set up by Indian scholars to refute views of past Chinese masters not
only reflects Xuanzang’s and Puguang’s doctrinal preference, but
also how they perceived their home ‘borderland’ vis—4—vis an imag-
ined ‘center’.

8 Jushe lun ji, T no. 1821, 41: 26. 387b12-388all. For the corresponding
passage in *Abhidbharmanydyinusira, see Apidamo shun zhengli lun, T no. 1562,
29:73.737a15-28.

¥ Jushe lun ji, T no. 1821, 41: 3.69al7.
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FIG.1 ‘Geographic Map of China to the East’ (Dong Zbengdan dili ru 378 ELH
PlE) in Zhipan’s 5% (d. after 1269) 4 General Record of the Buddba and Other
Patriarchs (Fozu tongji HitH#i4]). Huisong travelled from Gaochang (marked as
Jushi Hifili on the map) to the east.”

% Fozu tongyi, T no. 2035, 49: 32.312.
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FIG.2 ‘Map of the five Indian States in the West’ (X7t Wuyin zhitu Vit TLEIZ

&) in Zhipan’s Fozu tongji. Xuanzang travelled through Gaochang to the west.”

Ibid, 314.

91
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FIG.3 Major places mentioned in this paper”

> The map was created using QGIS 3 on the open-source base map of Nat-
ural Earth, with data obtained from https://www.naturalearthdata.com/down-
loads/. The geographical coordinates of the places are acquired from Buddhist
Studies Place Authority Databases (https://authority.dila.edu.tw/place/). The
precise historical boundaries of these regions are not under current research.

Therefore, only points are indicated here.
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