On the Authorship of the
*S’dmmgama-sﬂtm Ascribed to
*Paramiti

GEORGE A. KEYWORTH
University of Saskatchewan, Canada

Abstract: Research presented in this paper is primarily based upon
two manuscripts from the Kongoji s&M|Sf manuscript set of the
Buddhist canon Zhenyuan xinding Shijiao mulu HITHEREH
#% [Buddhist Catalogue Newly Revised during the Zhenyuan-era
(785-805); T no. 2157; henceforth Zhenyuan [u and abbreviated
as Z] (1) Z no. 0502-007(a&b)-008 and (2) Z no. 1181-001. The
first manuscript is a late-Heian period copy of what appears to be a
Nara-era manuscript of the apocryphal Shoulengyan jing B RS
[Sk. *Saramgama-siitra; Book of the Hero’s March], 7' no. 945. The
second manuscript is a Kamakura-era copy of a Nara period manu-
script of the Xu gujin yijing tuji B 5 i#4EE4 [Supplement to
the Portraits and Records of Translated Scriptures, Past and Present,
T no. 2152], which is an account of nineteen translators compiled
by Zhisheng &5 (active 700-740), in 730. Both of our earliest
accounts of the composition of the Shoulengyan jing, the Kaiynan
shijiao lu BATCFESE# [Catalogue of Buddhist Texts Made during the
Kaiyuan-era (713-741)] and Xu gujin yijing tuji agree that Huaidi
4 and an anonymous ‘Indian monk’, rather than *Piramit,
compiled the Shoulengyan jing. Yet almost all later sources in China
and modern secondary studies of this important scripture ascribe the
*Sﬂrﬂmgdm@-sdtra to *Paramiti in error.
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t is by now well known that the rich cache of manuscripts found in

Cave No. 17—the so-called Library Cave—of the Mogao Grottoes
s, near Dunhuang B, in 1900, as well as additional dis-
coveries of manuscripts at Turpan M % and other locations across
western China during the nineteenth and twentieth centuries, stim-
ulated the study of Chinese manuscripts, particularly in the fields of
Buddhist and Daoist studies, apocryphal texts (wezjing %€ or yijing
5E4%), philology (wenxian xue SURRE:), and the broader disciplines
of Chinese political studies and social history." Recent discoveries
during the late 1980s and 1990s of manuscript sets of the Buddhist
canon in Japan, however, have not led to commensurate attention
by researchers beyond Japan.” This is surprising because these man-
uscripts may very well be the closest textual witnesses we have today
to show what Tang Chinese (618-907) or Silla Korean ([57 BCE]
668-935) manuscript texts might have actually looked like.> This is
because most of the scriptures contained within seven of the eight
extant manuscript sets of the Buddhist canon in Japan appear to
have been copied from the eighth and oldest collection, the Shiogozo
HEGE#, which contains 715 titles in 4,063 scrolls, hand-copied at the

' Rong, “The Nature of the Dunhuang Library Cave’, 247-48; idem,
‘Dunhuang zangjingdong’; and Robson, ‘Brushes with Some “Dirty Truths™,
324-26, especially footnote 27, where Robson provides a nearly comprehensive
survey of secondary literature on Dunhuang studies.

> Robson, ‘Brushes with Some “Dirty Truths™, 326 (see footnotes 28 and
29). Cf. Ochiai et al., The Manuscripts of Nanatsu-dera.

> Deleanu, “The Transmission of Xuanzang’s Translation’, 627(6).
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behest of the imperial family during the Nara period (710-794).*
The seven principal sets of the Buddhist canon, copied in Japan
during the Nara, Heian (794-1185), and Kamakura (1185-1333)
periods, can also be considered highly accurate and reliable because
they were often proofread multiple times by copyists working in
a relatively limited geographical area. In terms of the comparative
significance between Dunhuang manuscripts and manuscript sets of
the Buddhist canon in Japan, Bryan Lowe suggests that “While Dun-
huang materials only contain about thirty-percent of the [contents
of the Taishé Buddhist] canon, Nara and Heian manuscripts can be
gathered together to comprise nearly the entire canon’.’

Despite the fact that scholars have been well aware of the limita-
tions of the Taisho-era Buddhist canon almost since its publication
between 1924-1935, specifically because it relies chiefly upon the
second printing of the Korean canon (ca. 1236-1251), we are still a
long way from completing the gigantic project of developing a crit-
ical edition of the Chinese Buddhist canon.® Thanks to pioneering
efforts by members of the Academic Frontier Project of the Interna-
tional College for Postgraduate Buddhist Studies (ICPBS) in Tokyo,
Japan, directed by Ochiai Toshinori, we are getting closer to that
eventual goal, even if the progress seems to be somewhat piecemeal.

4

Lowe et al., ‘Guide to Shosoin Research’. Cf. Tida, ‘Sh6goz6 kyokan “Jingo
keiun ni nen gogangyd” ni tsuite’, and Sakachara, Shosorn monjo nyamon. It is
worth noting here that the entire contents of the Shogozo are currently available
on 10 DVDs released by Kunaichd Shéséin Jimusho shozd Shogozo kyokan
WIT IE B B B ARG 4% (Tokyo: Maruzen AL#, 2000-) for between
¥900,000-¥1,400,000 (approx. US$8,000-14,000) per DVD.

> Lowe et al., ‘Guide to Shosoin Research’.

¢ See Zacchetti, [n Praise of Light; Deleanu, ‘Xuanzang’s Translation’,
626(7)-23(10) provides the most complete list with analysis I have seen in En-
glish of extant printed canons in woodblock (1-24), metal-moveable type (25-
33), facsimile reproductions (34-42), and digital versions (43—47) of the Chinese
Buddhist canons. On the history of the development of the printed Chinese
Buddhist canons, see Chikusa, Chigoku bukkyo shakaishi kenkyi; Fang, Fojiao

dazang jing shi; Li, Fojing banben; cf. Shiina, ‘Daizoky no kaipan’.
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The ICPBS has digitized more than 1,200 texts and provides access
to more than 5,500 scrolls, primarily of the manuscript set of the
Buddhist canon which can be dated to between 1086 and 1192 and
was once held at Kongoji MISF in Osaka, Japan, as well as of the
Nanatsudera -£5F in Nagoya, Japan.”

Research presented in this paper concerns the textual history
of an especially important eighth-century Chinese apocryphon,
known by several names, including the Shoulengyan jing ERERAS
[Book of the Hero’s March; 7" no. 945], hereafter, Book of the Hero’s
March—also known as the pseudo- or larger—*Sﬂmmgamd-sﬂtm—or
Book/Satra of the Buddha’s Crown, Sinciput, or Top-knot (Foding
Jing WETHAL). There are three points of scholarly consensus among
scholars of East Asian Buddhism regarding the apocryphal status of
this scripture. Premodern and modern scholars, including Zhu Xi
K% (1130-1200), Lii Cheng, Mochizuki Shinko, Makita Tairyo,
Paul Demiéville, Robert Buswell, James Benn, and others, are in
agreement that, first, the provenance of the Book of the Hero’s March
is dubious.® Second, our scripture contains a long spell—or dharani

7 Ochiai, “The Digital Archives of Old Japanese Manuscripts’. There are
eight extant manuscript sets of the Buddhist canon in Japan, which include:
Nanatsudera issaikyo ©<F—VI&E, Chisonji issaikyo E— 4%, Koshoji is-
saikyo WLBESF—Y)&E, Saihiji issaikyo Vili~fF —VI%E, Natori jingaji issaikyo F4H
WESF—YI&L, Lbiyamadera issaikyo F\ISF—YI%E, Matsuosha issaikyo RAFERL
—VY)%%, and Shagozo.

8 Cf. Zno. 1181-001 in Deleanu, “The Transmission of Xuanzang’s Transla-
tion’, 2: 186, 398. ICPBS recently digitised the Nanatsudera manuscript of Z no.
1181-001, but I have not yet read it.

T no. 945 should not be mistaken for 7'no. 642, the jﬂmmgﬂma—mmddhi—:ﬁtm H
P —IA%E, translated by Kumarajiva MEEE(T (344-413). Lamotte’s French trans-
lation has been translated into English: Lamotte, Sﬂmmgﬂmasmddbz’sﬂtm; Lamotte
and Kumirajiva, La concentration de la marche bhéroique Sdrﬂmgama;ﬂmddbz’sdtrﬂ.

On the title ‘pseudo-gﬂmmgﬂma’, see Benn, ‘Another Look at the Pseu-
do—S'dmmgdma siutra’, 57-58 note 2 provides a recent, up to date synopsis of
scholarship concerning the fabrication of the *S'zimmgama-sﬂtm/Sboulmgyan

Jing, including several sources mentioned here: von Staél-Holstein, “The Emperor
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(tnoluoni FEHEJE)—in roll seven that may or may not be apocry-
phal. And third, the Book of the Hero’s March promotes ideas and
practices that cannot easily be corroborated using Indian Buddhist
textual precedents (e.g., self-immolation).” Yet it has been considered
a ‘masterpiece of Chinese philosophy with a Buddhist flavor’ by
Arthur Waley, Paul Demiéville, and James Benn because it alludes
to indigenous Chinese cultural concepts and contains vocabulary
that clearly refers to Chinese literature.’’ Benn also points out that

Ch’ien-lung and the Larger Sﬁramgama Sutra’; Mochizuki, Bukkyo kyoten seirit-
su shinron, 493-505; Tokiwa, ‘Daibucché shuryogongyé ni kansuru shomond-
ai’; L, ‘Lengyan baiwei’; Demiéville, Le concile de Lbasa, vol. 7: 43-52 note 3,
and 358 and 72-73; Luo, ‘Shoulengyan jing’; Jorgensen, Inventing Hui-neng,
510-17; Wu, ‘Knowledge for What?’; idem, Enlightenment in Dispute. See also
Tang, Han-Wei Jin Nanbeichao fojiao shi; Mizuno, ‘On the Pseudo-Fa-kiu-king’;
Brough, ‘“The Chinese Pseudo-translation’; discussed in Buswell, ‘Introduction’,
9-14. Epstein, “The Shurangama-sutra’ concludes that the *fﬂramgama-xﬂtm
may be an authentic scripture.

®>  On self-immolation and the *S;megama-mtm, see Benn, “Where Text
Meets Flesh’. At the very least, commentaries written on the *S»megama-:dtm
indicate growing intellectual interest in this apocryphal scripture: four commen-
taries to it were completed during the Tang dynasty; twenty during the Song (960-
1279); four during the Yuan (1271-1368); thirty-four during the Ming (1368-
1644); and six during the Qing (1644-1912). See Ch'oe, Tonkobon Ryogongyo no
kenkyi, 193, 94-254. The North American Dharma Realm Buddhist Association,
which ministers to Chinese speaking communities in China, Taiwan and across
the Chinese diaspora, also publishes a commentary of sorts—with DVD—
composed by Master Hstian Hua [Xuanhua] ‘&4t kA (1918-1995). Cf. Xuan-
hua and Dharma Realm Buddhist Association, Lengyan zhou xiuxue shouce.

10" Benn, ‘Another Look at the Pseudo—S'bZMmgﬂmﬂ sutra’y, 64-70 and 80;
where Benn cites both Demiéville, Le concile de Lhasa, 47; and Waley, Yuan Mei,
78-79. Some of the items covered by Benn include references to: flowers in the
sky [or void] (konghua Z31k), jellyfish with shrimp for eyes (shuimu mu xia KBk
HU), narrow-waisted sphecid wasps (pu/u i), ‘broken-mirror’ birds (pojing-
niao W#i), and ten types of immortals (xzaz fill) and demons (guz %), among
other things.
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the *Siramgama-siitra seems to have appeared during the ‘vibrant
ideological scene’ toward the end of the reign of Empress Wu Zhao
KEE (Wu Zetian BHIK, r. 690-705), and certain ‘parts of the text
may have been written in response to certain statements concerning
matters of correct practice contained in an influential work by a Chi-
nese Vinaya master who visited India around the end of the seventh
century— Yijing F£iF (635-713)’."

In order to flesh out the dubious provenance of the Book of the
Hero’s March, 1 show that the traditionally accepted dating and attri-
bution for the ‘translation’—or composition—of this scripture need
to be emended because of information found in MS Z no. 1181-001,
a medieval Japanese copy of the Xu gujin yijing tuji %4 w58 E AL
[Supplement to the Portraits and Records of Translated Scriptures,
Past and Present, 7 no. 2152], which is a short account of nineteen
translators compiled by Zhisheng &5 (active 700-740) in China in
730.* The reason why MS Z no. 1181-001 of Zhisheng’s Xu gujin
yijing tuji is important is because it presents the same account of
the Book of the Hero’s March as in the Kaiyuan shijiao ln BHTCREH
#% [Catalogue of Buddhist Scriptures made during the Kaiyuan-era
(713-741), T no. 2154], also compiled by Zhisheng and also com-
pleted in 730. It stands to reason that two books written or edited
by the same author and ostensibly finished in the same year ought
to accord with one another on matters related to the same scripture.
Yet the well-known and normative account of the translation and
dating of the Book of the Hero’s March depends almost entirely on
the notion that Zhisheng’s Kazyuan Shijiao lu and Xu gujin yijing
tuji do not concur about the authorship or composition of the Book
of the Hero’s March. Traditional accounts of the Book of the Hero’s
March, which attribute its translation to a team of four—two Indi-
ans and two Chinese—who worked together in the southern port

11" Benn, ‘Another Look at the Pseudo—Sdmmgama satra’, 58—60.

"2 Gakujutsu Furontia jikko iinkai, ed., Nibon genson hasshu issaikyo taisho
mokuroku tsuke Tonko bukkyo bunken, is arranged according to the Zhenynan
xinding shijiao mulu (Z no. 1184). For a list of the nineteen translators, see

Appendix 3.
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city of Guangzhou JEM at Zhizhi monastery il §5F on June 18,
705 (Shenlong FBE 1.5.23), are repeated in nearly all later catalogs
of Chinese Buddhist scriptures, biographies of eminent monks
(gaoseng zhuan =1E1#), and hagiographical literature—especially
those works written by Chan 5% monastics. One plausible way to
explain the apparent pressing need medieval—and many modern, as
we shall see—Chinese Buddhists may have had to embellish the story
of the translation and dating of the Book of the Hero’s March is to
follow two of Antonino Forte’s propositions about the relativity of
the concept of textual orthodoxy in Chinese Buddhism, particularly
during the eighth century. Medieval Chinese Buddhists maintained
the illusion that the absence or existence of a Sanskrit text was suffi-
cient to confer canonical status. Second, foreign teachers—even fake
ones—symbolised orthodoxy for the Chinese.”® It is interesting to
note, therefore, that several versions of the Book of the Hero’s March
from Dunhuang and in Japanese manuscript sets of the Buddhist
canon assign no translator whatsoever. Forte’s remarks about the
relativity of the concept of orthodoxy in Chinese Buddhism also
explain how several Chinese and Japanese scholars have attempted to
assign textual legitimacy to the Book of the Hero’s March today, mis-
handling many of the same sources discussed in this article.

Zhu Xi and the Authorship of the Book of the Hero’s March

It surprises me the extent to which scholarship on the Book of the
Hero’s March seems to strongly reflect many of the infamous things
Zhu Xi had to say about this Buddhist book. In the section on
‘Buddhists’” (Shishi FEIX) of the Zbuzi yulei K F#E8 [Classified
Conversations of Master Zhu], he probably had the proverb ‘draw
a snake and add feet’ LS E —adapted from the Zhanguo ce ¥R
R [Strategies of the Warring States]—in mind when he wrote the
following denunciation of the *Sﬂmmgama—sﬁtm:“*

3 Forte, “The Relativity of the Concept of Orthodoxy’, 243.
Y Zbangno ce 9.356.
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[68] People from later times have made [superfluous] additions to
many of the Buddhists’ books. When Buddhism first entered China
there was only the [apocryphal] Sishier zhang jing P4+ —EHE
[Scripture in Forty-Two Sections; 7. no. 784]. Yet this book is filled
with these sort of [superfluous] additions. How much more so the
case with regard to poetry [allegedly] composed by the Twenty-eight
Patriarchs from India whose poems rhyme; clearly, these are addi-
tions [composed] by [Chinese] people from later ages. How strange
itis, then, that Yang Wengong #5323 (Yang Yi #3{E, 974-1020) and
Su Ziyou #k T H1 (Su Zhe ###, 1039-1112) were not, in fact, awak-
ened by [these verses]? Both of their writings contain many clumsy
citations [to these poems]. And as for the *S#ramgama-sitra, from
the front to the back there is merely the spell; in between is entirely
comprised of [superfluous] additions. In fact, people in China who
adore the Buddha realized it was corrupt, which is why they added
to it. HFEZARABA. HIAPE, HA MU+ 5L . (HILALHS
AWAFE. BavsR =+ (s, BAEE, 22 A8,
B SOtk T R AL, AR XHX PR EAEME DR,
JAE) wiifg, UM, R BRI B RGeS Az
H. A[E%, DURGmhag.

It is hardly shocking to see posturing by Zhu Xi condemning emi-
nent scholars and politicians of the Northern Song dynasty (960-
1127), including Yang Yi and Su Shi’s #### (1037-1101) brother, Su
Zhe, because they, like Zhang Shangying 3R % (1043-1122) and
even Wang Anshi £% 47 (1021-1086), had famously cultivated ties
with Buddhist teachers, carefully pondered their ideas, and pains-
takingly read their books.'® In terms of monastic ritual, doctrinal

Y Zhuzi yulei 126.3025; cited in Chen, ed., Lengyan jing chuanyi jigi zhen-
wei bianzheng ghi yanjin, 49.

' An exegetical monk named Jichuan /¥ (active 1100s—1120s) from Kaiyu-
an monastery BA7CSF in Wenling {if# (Quanzhou s/, Fujian province) wrote
the Lengyan jing yaojie M3 B#S2Ef# [Essential Explanations of the “Siramgama-
sitra] and provides evidence of Wang Anshi’s commentary to the *Sﬂmmgﬂma—
sutra: XZJ no. 17: 342a. Qian Qianyi’s $&litd (1582-1664) Lengyanjing shu
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teachings, and political connections to influential literati, by the
time Zhu Xi wrote these words it was the Chan tradition of Chinese
Buddhism that was legendarily tied to the *.fdmmgama—sﬂtm. Yet
what strikes me about his remarks above is how one could read his
statements ‘from the front to the back there is merely the spell; in
between is entirely comprised of [superfluous] additions’ as reflecting
Benn’s statement that it is a ‘masterpiece of Chinese philosophy with
a Buddhist flavor’.

Zhu Xi’s knowledge of what Song-era Chan Buddhist masters
may have done with this spurious scripture is related in more detail in
two additional selections from the Zhuzi yule::

[76] There are only two or three good chapters of the Yuanjue jing
[El 548 [Book of Consummate Enlightenment; 7" no. 842]; what
remains after that are compelling additions by an unnamed source
from later times. It is similar to the Book of the Hero’s March. At first,
it is merely about that one matter concerning Ananda, followed by
the single spell [recited] while burning cow dung;"” the rest [of the
book] was appended by a scholar. For the sake of convenience, one
could substitute something like Chinese mugwort instead of cow
dung. Recently, there have been those who pray for rain and after-
wards burn it; they too disseminate this meaning. [EI#&E) HAH
W =4f, R R MR amas. (B RAS) , B0 E TRk
—5, MJIREE IR, HERR B R R L. B3R, N
BUITER. 1Rt AR, JR LS.

[77] The Book of the Hero’s March was originally only a spell-text. In
later times, Fang Rong Gl (d. 705) added to this text many discus-

Jiemeng chao B EESHIFSE) [Notes to Explain the Confusion among the Com-
mentaries of the *Sdrﬂmgdma-:dtrﬂ], XZJ no. 13: 853a esp. on Zhang Shangying.
See also Choe, Tonkobon Ryogongyo no kenkys, 212—13; Benn, Burning for the
Buddba, 197-98 and Chen, Lengyan jing chuanyi ji qi zhenwei bianzheng zhi
yanjiu, 138. See also Sun, Chan sixiang yu shiging; Egan, ‘Looking-On Curious-
ly’, 19925 idem, Word, Image; Grant, Mount Lu Revisited.

17 According to the entry on aibao 3 in Erya zhushu 8 (Shisan jing zhushu, 143),

ruoxiao B, the term Zhu Xi uses, is a synonym for azhao, or Chinese mugwort.
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sion points about the natural ordering [of things, daoli T&¥E]. Even
though the ideas presented by the spell are simple and close at hand,
there were those followers who were afraid to translate it, which is
how Fang Rong changed the text, leaving the spell alone. This spell
was created by the Buddha to prevent animals, snakes, gods, and
demons from harming him when he was living deep in the moun-
tains. It was because of his intelligence that he was able to know
their temperaments, and thereby capture these frightening creatures.
Spells are really just a method of thinking. People of the western
regions recite spells [that sound] like shouts or cries, considering
them to be of strong and resolute design with the capacity to arrest
and subdue gods and demons, similar to rituals employed by spirit
mediums (wu AR). (BRERES) A R WEE. %2 5 Rl A 5T 2 18 B
. WiEEAR N EIR, (HHAERGEH, RING 2, MO, FfAA W,
#IFREERLP, AR E ST, BUEWIDARE . MO EE, TEE
HIEMEE, HIBUS M. iR A, VUGN, X ARz
iR, WCREESR LA, TRUNARE (ETEAHEL S

It is precisely what Zhu Xi says here about Fang Rong and the fishy
provenance of the *Sﬂmmgozma-sﬂtm, in addition to the fact that it
contains a spell evidently created by the Buddha to cope with ‘things
at hand’—such as injury from snakes, gods, and demons—that
directed me to look closely at Dunhuang manuscript fragments and
Kongoji manuscript Z no. 0502-007 (a&Db) of the Book of the Hero’s
March.” Setting aside Zhu Xi’s condemnation for spell practices,

'8 Zhuzi yulei 126.3028.

¥ Fang Rong was an official during Empress Wu Zhao’s Zhou dynasty inter-
regnum between 690-705, when he held the title of Joint Manager of Affairs
with the Secretariat-Chancellery, just as reported by the X« gujin yijing tuji. But
the Chinese characters for this office were changed during the Great Zhou dynasty
to reflect different names for the Secretariat (Fengge JBR, ‘Phoenix Pavilion®) and
Chancellery (Luantai %%, ‘Phoenix Hall’), which were changed back to reflect
Tang nomenclature by Zhisheng in 730, thereby suggesting that Fang Rong may
have held the post under the weak, fourth Tang emperor Zhongzong (656-710;
r. 684, and r. 705-710) after he was reinstated following the forced retirement/
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and whether or not the *Sbimmgampz—sﬂz‘m prescribes burning
cow dung while reciting its long spell for the moment, what seems
clear from what one can only assume is a widely read text by one of
China’s most famous medieval intellectuals is that what conferred
authenticity or canonicity to the scripture by the twelfth-century was
wholly the presence of a Sanskrit-sounding spell in roll seven. Zhu Xi
also seems to know more about the text than he lets on here.

Southern Exposure: Kongdji MS Z no. 1181-001 on Sramana Huaidi

Zhu Xi’s attribution of the Book of the Hero’s March to Fang Rong
suggests that the version of the transmission and translation narrative
of this scripture he was most familiar with probably comes from
the Xu gujin yijing tuji compiled by Zhisheng in 730. Based on my
analysis of MS Z no. 1181-001, it appears that another monastic bib-
liographer, Yuanzhao [EI} (fl. 778), who compiled the Zhenynan In
in 800, significantly embellished the account of the Book of the Hero’s
March to the extent that the translation and transmission of this
book is almost always repeated as follows:*

A Sanskrit original text was brought to the ritual hall (Ch. daochang
185, Skt. bodhimanda) at the monastery of Zhizhi in Guangzhou
on June 18, 705 by *Paramiti, whose name in Chinese means

abdiction of Empress Wu Zhao. Cf. Xin Tangshu 4.105 (EF, BN R L RLZy
IERRRK, [F B %2 V-5 %) and Hucker, 4 Dictionary of Official Titles, nos.
1998 and 3867. See also Ch'oe, Tonkobon Ryogongyo no kenkysr, 20-21 citing
Mochizuki, “T6 Kaiteki yaku to den herareru Daibucché shurydgonkyd’, 496 and
Tokiwa, ‘Daibucché Shurydgongyd’, 18. This has led several scholars to question
whether it may have been Fang Rong, or perhaps his son, Fang Guan J535 (697-
763), who submitted the translation of the *S#ramgama-siitra to court, and fur-
thermore, whether it may have been presented to the Great Zhou or Tang court.
? For repetition of this ‘standard’ or normative chronicle of the Shoulengyan
Jing in western sources, see Demiéville et al., Répertoire du canon bouddhigue
sino-japonais, 945; Lancaster and Park, eds., The Korean Buddbist Canon, K426.
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‘Ultimate Measure’, and had recently come to reside at the monas-
tery after converting people overseas.” This text was then transmit-
ted orally by a sramana named *Meghasikha[ra] from Uddiyana to
the Central Indian monk *Piaramiti, while a Chinese official with
the title of Joint Manager of Affairs with the Secretariat-Chancellery
named Fang Rong wrote down the text after receiving the bodhisattva
precepts. This translation was then proofread by $ramana Huaidi
of Nanlou monastery on Mount Luofu in Xunzhou (present-day
Huizhou, Guangdong province). Once the monk (Paramiti) had
completed the transmission of the [Sanskrit original] satra he sailed
back to the west. An envoy in the south transmitted it here (to the
capital).”?

In both the Kaiynan Shijiao lu and Kongoiji edition of the Xu gujin
yijing tuji—but not the Taisho or Zhonghua da zangjing HEE K

% editions—Zhisheng relates the transmission and translation of the

2L Zhizhisi, alt. Guangxiaosi Y&#=F, Wangyuansi FE<F, Faxingsi {%PE<F,
Qianming fasi ¥ZBH%SF, or Baoen guangxiaosi HBSEZESE, of. Zengaku Daijiten
Hensansho, Zengaku daijiten, 5. cited in Ch'oe, Tonkobon Ryogongyo no kenkyi,
44. Huaidi, whose name may have been Huidi &l according to Tokiwa, re-
mains a peculiarly obscure figure in the historical record for a period when so
many figured are much more transparent. See also Demiéville, Le concile de
Lhasa, 44 and Jergensen, Inventing Hui-neng, 513.

> This roughly translates the following passage in Zhenyuan lu, T no. 2157,
5S: 14.874a16-27: YPPIRIER, B MBE (=&2), HEDEA. BHEHB T, fEfx
VI JRIENE L, FEFRSCIR. THIR BN S S R . AN, HrEEan 2. R 2y
D, WOTREE. DIMETERERCE A QN+ = H¥H, BREETH S
— i, R, BT CEATE R Bt SERVD MMM BNsERE. F s
T AT ERE(=5R2) KR, R RS REESZ, (N R L iSO
Sl R, A H R, FUNVGER. 6 R R ERIER L. Taisho edition, and cor-
responding ZZ edition (no. 457): Xu gujin yijing tuji, T no. 2152, 55: 371c24-
372a6, trans. in Demiéville, Le concile de Lhasa, note 3, 43 and Jorgensen, Inven-
ting Hui-neng, 511 (see note 255 on the name Piramiti). Regarding Fang Rong’s
title, see below and Hucker, 4 Dictionary of Official Titles in Imperial China,
no. 7480.
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Book of the Heros March with only two interlocutors:*

The $ramana Huaidi, a person from Xunzhou, lived in Nanlou mon-
astery on Mount Luofu in that prefecture. The mountain is a place
where immortals and saints roamed and lived. Huaidi had long studied
the satras and commentaries, and was very learned in the coarse
teachings of the Seven Outlines and Nine Schools of Thought.** But
since he lodged close to [Nan]hai and [Pan]yu (two districts in the
city of Guangzhou), and there were many Indian monks who traveled
and stayed there, Huaidi studied their written language with them
(Sanskrit), and was able to completely comprehend their books. In
the past, when Bodhiruci (II: Putiliuzhi 42, d. 727) was [lead-
ing the project to] translate the [Maha-] Ratnakiita-siitra (Ch. Da
baoji jing KEFAAR, Heap of Jewels Sitra, 7' no. 310), he summoned
Huaidi from afar to come to fill the role of verifier of meanings.
When the task was completed, he returned to his home town. Later,
when he traveled to Guangfu E/if (Guangdong), he met an Indian
monk [note: I did not get his name] who had brought a Sanskrit satra
[to China], and asked him to join in translating it. When written out
it came to ten rolls. This is the Dafoding wanxing Shoulengyan jing
KUBTHEAT E 5 EAS. Huaidi received the gist of the siitra and also
put the text into literary style. Once the Indian monk had transmit-
ted the satra and the work was completed, it was not known where
he went. It was due to an envoy from the south that this satra was
circulated here (the capital). YPFTRERH, JEMN AL, EAMEETELL
RS, HIEEE 2 . WA K, 2L UL,

» Zhonghua da zangjing no. 1152, vol. 54.

# Seven Outlines (Q#lzic £M§) refers to Liu Xiang 2] (77-6 BCE) and his
son, Liu Xin’s #I#k (46 BCE-23 CE), lost bibliography; see Lagerwey and Ka-
linowski, eds., Early Chinese Religion, 642—43. The Nine Schools of Thought
(jinlin JLUIL) refers to Han dynasty (221 BCE-207 CE) intellectual traditions,
which include Confucianism &%, Daoism %, Yin-Yang Thought FEF5%,
Legalism B, Moism 2%, Logicians YR, Diplomacy 4ERE5, Miscellaneous
Theories %, and Agriculturalists JRE; see Schwartz, The World of Thought in
Ancient China.
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R =, (HDUERLiRE, BOERMGE L. a2 ERE, 15 AR
A =R SRR (BIEAS) , AR, DAsEaE R, iy fis, 18
R, IRRNERE, 8 CRIGHA). B —K, filEe,
#RtE, W CREIBTHEATEB RS B, WHEZEE, WAEH
Bl HOS MR, TN . AR, fse >

The received editions of the Xu gujin yijing tuji and the Zhenynan
lu present the narrative in terms of two Indian monks, *Paramiti
and *Meghasikha[ra] acting as validators for an Indian textual
source, and two Chinese amanuenses, Fang Rong and Huaidi. One
point, however, is shared between the two textual narratives: the
translation of the *Sﬂmmgamoz-sﬂtm took place in or nearby the
southern city of Guangzhou; this translation was then brought to
the capital by someone who must have shared it with someone who
eventually contributed to its notoriety. Based on what Zhu Xi had
to say above, we ought to assume that this individual or persons
probably has some connection to the nascent Chan tradition. As
we shall see below, the individual in question is none other than
Shenxiu #175 (d. 706), famed patriarch of the Northern School.*
Appendix 1 provides comparative side-by-side editions of the first
narrative with a team of four:

Appendix 2 contains comparative editions of the narrative in
the Kongoji MS of the Xu gujin yijing tuji alongside the received
Kaiynan Shijiao lu. I have included Zanning’s #% (919-1001) Song
gaoseng zhuan Risf§fE [Biographies of the Eminent Monks of the
Song, T no. 2061], compiled roughly two centuries after Yuanzhao
seems to have embellished the narrative of the transmission and
translation of the Book of the Heros March to include four partici-
pants, rather than two (or three, if we count Bodhiruci [II]), because
Zanning included both narratives in the Song gaoseng zhuan.

The only significant difference between the Kongoji edition of
the Xu gujin yijing tuji and the chronicle in the Kazyuan Shijiao lu is

»  Kaiynan Shijiao lu, T no. 2154, 55: 9.571c17-26 and Z no. 1181-001;
translation adapted from Jergensen, [nventing Hui-neng, 512-13.
% McRae, Northern School; Faure, Will to Orthodoxy.
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the addition of the character wx f before zhengyi #3% or verifier of
meanings, which suggests that, perhaps, Huaidi had no role to play
in the translation project of the Ratnakita. It may also simply be a
copyists’ error.”

The historical lacuna in Chinese Buddhist historiography
between roughly the beginning of the ninth to the middle of the

7 There is good circumstantial evidence concerning the transmission and re-
ception of the *jﬂramgamﬂ-sﬂtm in Japan that strongly suggests that the Kongo-
ji Xu gujin yijing tuji manuscript reflects a Nara, rather than a Heian (or Kamak-
ura) source-text. Demiéville, citing Mochizuki, op. cit., in one of the longest and
most carefully researched footnotes I have ever read, in his Le Concile de Lhasa of
1952, recalled that the *S‘zimmgama-sﬂtm first came to Japan with the return of
Fusho #, one of the monks of the Japanese delegation led by Tajihi no Mabito
Hironari FHEE ALK (d.u.) from 733 to 754, which ultimately brought the
Vinaya master Jianzhen/Ganjin #i# (688-763) to Nara Japan. By 829, Gen’i
2L (d. 840), of the nascent Sanron school =i, had written in his Dazjo
sanron daigisho KFe=7 KF%¥» [Commentary on the Cardinal Principles of the
Mahayina Three Treatises (School)] of debates that took place between Sanron
and Hosso #EMH5% adherents regarding how the doctrines of the *Sdrﬂmgama—
sitra both correspond and conflict with the teachings of Madhyamaka texts and
the seminal Vijiaptimatrata-siddbi-sistra. Empress Shotoku FM# (r. 749-758)
presided over these debates because her parents, Emperor Shomu 2 (701-756,
r. 724-749) and Empress Komyo JEH (701-760), had already abdicated and
taken tonsure as royal patron monk and nun. Gen’ei records that the Empress
declared the *S'dmmgama—sdtm was an authentic satra, but apparently she was
too late since, during the Hoki S # era (770-781), an official with a recent Bud-
dhist mission to China, led by the monk Tokusei ##{# (d.u.), which left Japan in
772 reported that a lay official by the name of Faxiang 7£i¥ told Tokusei that the
“Sitramgama-siitra had been composed by Fang Rong Jfill (d. 705). Therefore,
in 779, a petition to destroy the *S’dmmgozma-sﬁtm was circulated within the
Buddhist temples in Nara. Only a monk by the name of Kaimy6 /P (d.u.), who
had also just returned from China in 778, was able to rescue the *Sﬂmmgﬂma—
sitra from destruction by declaring that the Emperor of China had personally
invited monks to explain this satra. Cf. Demiéville, Le concile de Lhasa, note 3,
43-45. See also Ch’oe, Tonkobon Ryogongyo no kenkyi, 19-52, esp. 49-52.
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tenth century is precisely the period when the Book of the Hero’s
March rose to prominence within nearly all corners of the Chinese
Buddhist intelligentsia, but particularly within the ranks of the
emerging Chan tradition. In the Song gaoseng zhuan, the monastic
historian Zanning included both accounts, perhaps as a means to
allow fellow monastics to continue to debate the matter further. In
order to explain the inconsistencies between the Kazynan Shijiao
lu and Zhenyuan lu accounts, it appears to have become accepted
fact that two, perhaps even three, manuscript traditions of the
*Sﬂmmgdmzl-sdmz existed. We have already encountered the tradi-
tion of the first: Fang Rong presented the *S;megampz—sdtm to the
throne after having personally participated in the translation project
that included *Meghasikhal[ra], who had recited the Sanskrit text,
*Paramiti had transcribed the Sanskrit, and Huaidi had proofread the
finished translation, which was apparently rendered from Sanskrit
into Chinese by Fang Rong. According to Zanning’s biography
of Huaidi in the Song gaoseng zhuan, however, Huaidi traveled to
Guangdong after participating in Bodhiruci [II]’s translation project
of the Ratnakuta-sitra, when he encountered ‘an Indian monk’ who
possessed many Sanskrit satras written on palm leaves. Together, they
translated these to produce ten rolls and called their result the Book of
the Hero’s March, which Huaidi personally copied and was brought
to the capital by an official. Zanning adds two extra Trepitakas
during the beginning of the Kaiyuan-era (713), a Buddhist monk
named Prajiiabala? (Boreli f##i /1, d.u.) from Ka$mira and a central
Indian brihmana named Subhimarman? (Shanbumomo ##{AE,
d.u.) who buried the *Sdmmgama-sdtm within their translations
of the canon of Vairocana, resulting in official appointments for
both.?® Prajnabala apparently received the title of Vice Minister to
the Chamberlain for Ceremonials (Zaichang shaoging K&/Vill);
Subh@imarman received the honour of Vice Minister of the Court of
State Ceremonies (Honglu shaoging WIE/VIH).»

» On the term Trepitaka, or sanzang =, see Forte, ‘The Relativity of the
Concept of Orthodoxy’, 247-48 note 7.
¥ Song Gaoseng zhuan, T no. 2061, 50: 3.720c13-28.
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Commentaries to the Book of the Hero’s March and the Question
of Authorship

The first commentary to the Book of the Hero’s March—and the
Yuanjue jing, too—is attributed to an obscure Huayan zong 35
exegete named Weique . Since this is no longer extant, let me
turn instead to Changshui Zixuan RI/KF¥& (964-1038) and his
fellow Huayan advocate, Jinshui Jingyuan&7KiF#{# (1011-1088)—
known as the “Two Shuis’—who authored two of the most well-read
commentaries on our scripture. Zixuan’s commentary, which he
completed in 1030, is called the Lengyan jing yishu zhujing R4S
FHTEAS [Commentary on the Meaning of the *Sizramgama-sitra;
1" no. 1799], has ten rolls, and became the foundation for nearly all
other commentaries thereafter.” Jingyuan’s commentary, which he
completed in 1071, is called the Lengyan jing tanchang xiuzheng yi
PRSI 5 & 554 [Manual for Cultivation of the Realization of the
Altar from the *Sdrdmgﬂma-sdtrd; XZ] no. 1477], comprises one
scroll, and represents the ritual dimensions of the *S;megama-szltm
in Northern Song dynasty Buddhism.?”> Both commentators follow
Zanning and attribute the translation of the Book of the Hero’s March
to *Paramiti, "Meghasikha[ra], and Fang Rong.

As outlandish as it may seem that the narrative of the trans-
mission and translation of the Book of the Heros March went from
attributing it to one anonymous southern Chinese monk (Huaidi)
and an unnamed Indian monk who allegedly brought the Sanskrit

3 Song Gaoseng ghuan, T no. 2061, 50: 6.738b14-c10. Cf. Mochizuki,
Bukkyo kyoten seiritsu shinron, 518-19; on Weique in Song Gaoseng zhuan, see
Ch’oe, Tonkobon Ryogongyo no kenkyi, 30-32.

U Lengyan jing yishu zhujing, XZ] no. 16: 219-416 and T no. 1799, 39:
823b-967c.

2 Lengyan jing tanchang xiuzheng yi, XZJ no. 1477, 74: 537-41; this text
is also known by the name Lengyan jing daochang xinzheng yi BRESESE
#f#% [Manual for Cultivation of the Realization of the Bodhimanda from the
*gﬂmmgﬂma-sﬁtm]. On Zixuan and Jingyuan, see McBride, Doctrine and Prac-
tice in Medieval Korean Buddhbism, 38—45.
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manuscript to (only) south China (Kazyuan Shijiao ln and Xu gujin
yijing tuji, ca. 730), to four (Zhenyunan lu, ca. 800) and then to six
(Song gaoseng zhuan, 988, and Song exegete Zixuan), a poet-monk
and Chan monastic historian by the name of Juefan Dehong%tiii
fEHt (aka. Juefan Huihong HB#iEMt [1071-1128]) elaborates the
narrative even further in a lengthy colophon, written on May 5, 1118
(Zhenghe B 8.5.1), he appended to his own commentary on the

‘Suramgama-sutra:

During the Shenglong era (705-710) of the Tang, *Meghasikha[ra]
brought the Sanskrit manuscript to Guangzhou, where he and
governor Fang Rong translated it together. Almost immediately, the
king of Gandhara (Jibin guo Fi&H) dispatched an envoy to retrieve
the manuscript.”® The manuscript was almost not transmitted to
this land; but it was conveyed here and translated, in the end. Fang
Rong submitted it to emperor Zhongzong (r. 705-710), who
had just assumed the throne. Posthaste, the emperor proclaimed
that the monk Shenxiu should be summoned to the inner quarters
of the palace for a meal, to receive the satra and take it back to
Yuquan monastery in Jingzhou (Hubei province). It has been five
hundred years since then, during which time more than ten experts
have passed on, copied, and explained the distinguishing marks of
the doctrinal tenets this satra sets up. These possess many similarities
and differences, but their language has not penetrated the satra’s
[decisive] meaning...Worldly affairs became a heavy burden recently,
as I dejectedly took up my brush to write. On the tenth month of the
inaugural year of the Zhenghe period (November, 1111), as a mere
descendant of the magnificent Dharma, I was exiled from the capital
under difficult circumstances to Zhuya (southern Hainan island).
In the second month of the following year (March, 1112), I arrived
at the Hainan government office of Kaiyuan monastery on Mount
Qiong (northern Hainan island). The monastery was deserted, as
if everyone had suddenly fled their homes. But, upon a filthy image

33 Jibin guo may also refer to the region of Kabul in present-day Afghanistan:
Forte, ‘“The Activities in China of the Tantric Master Manicintana’, 324.
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niche, I found only this satra. It seemed as if it was Heaven’s will to
have me write a commentary on this sttra. JE#HEEH, SRR RE
AREEM, MBE R, REER BB, S, EE
B REE. GrhoRBm, RIEM. MeSHRTEP, SRR
N EIRSF. BEES, HERE, SRS, BEHRE. KA
SRR B, TSN ER RE K. RERE, SRR R
FH2Ab. iEwHE R R, mIERE. SRR, RIZNNE. BRDT
EH, DIRIREE, AR TARE. e A ZREME, 8RB0
FATCSE. SFZUNRTIR, MRS, RH, ‘KImg &

S 34

Let us recall here that Zanning mentions the connection between the
newly translated Book of the Hero’s March and the Northern Chan
master Shenxiu as well, and adds that he shared it with Weique, who
apparently wrote a commentary to it in 766.%

Dehong’s commentary, the Zunding falun E1E{%G [Dharma
Talk on the Venerable (One’s) Crown/Sinciput], which is included
today in Leian Zhengzhou’s ®REIESZ (1146-1208) Lengyan jing
belun 1REE%EEH [Combined Discussion on the *Szramgama-
sitra), is not the first commentary to the Book of the Hero’s March
written by a Chan scholar-monk. Yet, of the thirty-eight primary
commentaries to this scripture discussed in the most authoritative
and comprehensive commentary cited most often by modern
scholars, the one compiled by scholar-official and lay Buddhist Qian
Qianyi #&lka (1582-1664) called the Lengyan jingshu jiemeng chao
Py AR 528D [Notes to Explain the Confusion among the Com-
mentaries of the *Sﬂmmgamd—sdtm], only Dehong’s Zunding falun
appears to have such a strange title.** We will return to this matter

% Colophon to the Zunding falun, XZJ no 272, 11: 10.94c-d. Cf.
Shuryigongyo goron EP5 A G in Ono, Bussho kaisetsu daijiten, 59. See also
Lengyan jing shujie mengchao, XZJ no. 287, 13: 10.844c23-845a5.

% Song Gaoseng ghuan, T no. 2061, 50: 6.738b14-c10. Cf. Jergensen, Invent-
ing Hui-neng, S13-14.

% Dafoding shoulengyan jing shu jiemeng chao RUBTHE B BASHIfE S ED
[Commentary on the Da Foding Shoulengyan Jing) in 10 juan (XZ] no. 287,
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shortly. Dehong’s colophon, however, demonstrates that on the eve
of the downfall of the Northern Song dynasty in 1127, the norma-
tive account of the transmission of the Book of the Hero’s March to
China, and subsequent translation from Sanskrit into Chinese, was
understood to have taken place surreptitiously in the southernmost
quarter of the medieval Chinese realm by one or more Indian monks
who hastened to return it to the Indian state where it apparently
originated in the first place. Dehong’s personal encounter with a
copy of the scripture in a niche on Hainan island—the very defini-
tion of remoteness and obscurity at the time, where criminals were
banished to—solidifies that zhbis scripture, the *Sdmmgama-sdtm,
had acquired the status of a precious gem or treasure in the form of a
translated Buddhist scripture.’”

vol. 13). Choe, Tonkobon Ryogongyo no kenkyi and Chen, Lengyan jing chuanyi
Ji qi zhenwer biangheng zhi yanjiu heavily rely on Qian Qianyi’s commentary.
Among the members of the ‘Gong’an School’ (Gongan pai A%7K) of Confucian
scholars was Yuan Hongdao Z%J#H (1568-1610), whose pen name was Middle
Brother (Zhonglang H1HE), testifying to the inclusion of three Yuan brothers in
this group. In addition to the three Yuan brothers, this group also included Chen
Jiru BRAEF (1558-1639) and Qian Qianyi. Yuan Hongdao compiled several trea-
tises concerning the relationship between Confucian learning, Chan thought,
and Pure Land practice, three categories that would eventually spread to Japan
via the Obaku {853 tradition. Yuan Hongdao—and Qian Qianyi—were well
acquainted with Chan Buddhism through the famous late-Ming master Yungqi
Zhuhong EHHRE (1535-1615), whom he met at Mount Wuyun ALl See
Araki, Sangorin.

7 Jergensen, Inventing Hui-neng, 495: ‘the frontier nature of Ling-nan SE A
meant that...its very remoteness and obscurity allowed for the fabrication of texts
and scriptures, as there were fewer checks, and because its main centre, Kuang-
chou, was an entrep6t for product, books and ideas from the south and from
India’.
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Conclusion: Dubious or Difficult to Substantiate Authorship of
the Book of the Hero’s March

If we contend that the Kongoji MS edition of the Xu gujin yijing
tuji is a copy of a Nara-period manuscript, then it appears that the
earliest attribution of the Book of the Hero’s March—in Zhisheng’s
records of 730—was to an almost otherwise unknown Chinese monk
from south China (Huaidi) and an unknown Indian $ramanera
who brought 4 Sanskrit text to China from India. Since Huaidi
was apparently working on the translation project of the Ratnakiita
led by Bodhiruci [II] sometime during the period of 705 and 713,
it stands to reason that the translation and/or fabrication of the
*Sdmmgama-sdtm must have taken place after 713. Antonino Forte
(1940-2006), who spent the lion’s share of his remarkable career
researching religion and politics during the reign of Empress Wu,
provides trenchant context within which to consider matters of can-
onicity, textual orthodoxy, and especially the role Zhisheng played in
determining both:*

I need not dwell on the importance assumed by a Sanskrit text as
evidence for the authenticity of a translation. For centuries, the
Chinese cultivated the illusion that the existence or absence of a
corresponding Sanskrit text was sufficient to establish whether a
specific work written in Chinese was authentic or apocryphal. Al-
though convenient heuristically for rejecting many would-be satras
produced in China—as, for example, in the 705 condemnation of
the Lao-tzu hua-hu ching [=Laozi huabu jing] [Book of Lao-tzu
[Laozi] Converting the Barbarians]—such a criterion would have
been of little help in determining falsifications made outside China.
For this reason, the participation of foreign Tripitaka masters would
have been essential, for only they would know whether a text was
current outside of China, and therefore ‘canonical’. Hence it can be
said with little exaggeration that these foreign teachers symbolized

% On Empress Wu and Buddhism, see Barrett, The Woman who Discovered
Printing.
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orthodoxy for the Chinese—to the point that they were considered
the guarantors, if not the very source, of translated texts. It is for this
reason that translated texts were attributed to such foreign Trepitak-
as, and certainly not because they had actually translated anything,
for, as is well known, their often inadequate knowledge of the Chi-
nese language, especially in the early years of their tenures in China,
would not have permitted them to engage in any but a modicum of
translation activities.*

Forte’s remarks raise at least three issues that directly relate to the
transmission and translation narrative of the *gdrdmgama—sﬂtm I
have outlined thus far. First, the widely held notion that a legitimate
satra in China need simply to have been confirmed by a foreign
Trepitaka, and that these Trepitakas were barely competent with
the Chinese language, suggests that the translation process overall
may have been somewhat apocryphal, a point Buswell takes careful
note of in his overview of apocryphal Buddhist literature in China.*
Second, Forte’s observations imply, by extension, that legitimate
translations of Sanskrit manuscripts (Ch. fangie ¥, Skt. pustaka or
pothi) involving Trepitakas would not have produced readable Chi-
nese texts, something which can be seen in many translations made
during the era in question.* Finally, because Forte was making these
observations with regard to a saitra that received sanction in 712, but
lost it in 730, and was subsequently expunged from the Buddhist
canon—the only traces of it to be found again in the Dunhuang
cache of manuscripts discovered in the early twentieth century—he
points to an example of the relativity of orthodoxy in Chinese Bud-
dhist literature.

We already know that the narrative concerning the Book of
the Hero’s March is traditionally dated to 705, but was probably

¥ Forte, “The Relativity of the Concept of Orthodoxy’, 243.

“ Buswell, ‘Prolegomenon’, 10-11 with specific reference to Brough, ‘Chi-

nese Pseudo-translation’, who is critical of the Chinese ‘translation’ of this
Indian text.

41

On fangie, see ‘Bonkyd’ in Demiéville, et al, Hobogirin 2: 120.
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completed later, perhaps either after 713 or even close to 719,
which places it within the period Forte spent his life’s research
investigating, when the Buddhist religion was as directly connected
to the fate of factions at the imperial court as it would ever be in the
history of Buddhism in China. Because most Trepitakas in Luoyang
and Changan between 690 and 705 would have received special
indulgences from Empress Wu Zhao and her faction, and we know
from the historical record carefully mined by Forte of an especially
active group including Manicintana (alt. Ratnacinta?, Baosiwei ¥
B, d. 721), Srimata (Miaohui #E, ca. 699-707), Prajiagupta
(Borequduo i 2, d.u.) and their putative leader, Bodhiruci [I1],
that textual orthodoxy, at this time at least, rested in the fickle sanc-
tion of Trepitakas prompting Forte to remark about Bodhiruci [II]:
‘Bodhiruci [sic] was willing to commit the most unprejudiced actions
in order to support Buddhism and the contemporary political group
that had tied its fortunes to the religion’.** If textual orthodoxy was
really in the hands of the Trepitakas, then similar conclusions may
also be true regarding the work by Divakara (Dipoheluo 1% 4,
613-688), *Atikata (Adiquduo 1%, fl. 650s), the Khotanese
Siksananda B X #EFE (ca. 695-704), the legendary Fazang A (643
712) of Sogdian ancestry, as well as the Chinese Yijing & (635—
713), who had just returned from a long sojourn in India from 671~
695.% As we will soon see, these figures are given credit for translating
several satras that contain sections that correspond to scroll seven
of the *S;meg;zma—sﬂtm, containing the dharani known more
precisely as the Baisangai zhou FAAEZEWL [Skt. *Sitatapatra-dbarani,
White Canopy of the Buddha’s Crown or Sinciput], *Sdmmgama or
Hero’s March Spell (Ch. Lengyan zhoun #5#WL), or simply the Spell
of the Buddha’s Crown or Sinciput (Foding zhon HTEWL). Several of
the Trepitakas studied by both Forte and Chen Jinhua have also been

# Forte, “The Relativity of the Concept of Orthodoxy’, 244; see also Chen,
Fazang, 390, 399. On Mancintana, see Forte, “The Activities in China of the
Tantric Master Manicintana’.

# On these translators and their projects, see Forte, “The Activities in China

of the Tantric Master Manicintana’; and Chen, Fazang, chap. 11.
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viewed as the team who brought the cult of so-called esoteric mani-
festations of the bodhisattva of compassion, Avalokitesvara 85 &,
to China through dharani-satras devoted to his/her veneration. Let
us also recall that, at least by extension, Bodhiruci [II] was implicated
in the cover-up of the ‘translation’ of the *S&megama-&dtm through
his alleged connection to Huaidi. One of the primary reasons
scholars have considered the *Sizramgama-sitra to be an apocryphal
scripture is precisely because it reads like a proper Chinese text—see
Zhu Xi’s remarks above—Dbut the dharani in roll seven is presented
using uncommon Chinese characters to transcribe the sounds of
a Sanskrit dharani, rendering it magical gibberish for anyone other
than a Trepitaka familiar with the Sanskrit original.
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Appendix 1: *Paramiti and Associates Translate the Shouleng-

yan jing
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“ Xu gujin yijing tuji, T no. 2152, 55: 1.371c24-372a6.
® Zbenynan lu, T'no. 2175, 55: 14.874a16-27.

% Song Gaoseng zhuan, T no. 2061, 50: 2.718c3-17.
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Appendix 2: Huaidi and an Unknown Indian Monk Translated the

Shoulengyan Jing
Kaiynan Shijiao lu* WIS DA 1181-001“  Song Gaoseng zhuan®
CRBTRIMACE ST T 364 popaimin, Ay, RERETE LA A7 19000 14 (i
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¥ Kaiynan Shijiao lu, T no. 2154, 55: 9.571c14-26.

® Song Gaoseng zhuan, T no. 2061, 55: 3.720c13-28
# T am deeply indebted to research on the topic by Lin, ‘Nihon koshakyo-

bon’, 1066.
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Appendix 3:** A Comparison between the Kongoji MS and
Taisho Editions of Xu Gujin Yijing Tuji

Kongéji MS Xu gujin yijing tuji 8 45358 M4 T'no. 2152. Ed.
1 Sramana® Shi Zhitong 7P FIFE IE ca. 627-649 & 653 same

T'nos. 1035, 1038, 1057, 1103 dharani-siitras
2 Bhavaddharma? flI#£=#EE ca. 650-660 same

T'nos. 1059, 1060
3 Atdkata / Atigupta F{H#I# % ca. 652-654 same

T'no. 901

4 Nadi? 42 or Punyodaya 1ii 41%HK, Central Indian ca. 663-664 same
T nos. 486, 487

S Jianabhadra #AEBRFEZE, Javanese, ca. 664—665 same
T'no. 377
6 Divakara #1#57%E, Central Indian, 618-688 (ca. 680-688) same

T nos. 187, 295, 347, 661, 662, 674, 681, 699, 772, 773, 829,
830, 836, 969, 970, 1077, 1338, 1515, 1613

7 Du Xingyi #:178f (Chinese official) ca. 679 same
T'no. 970

8  Buddhatrata? B £ %, Kasmira (or Kabul) same
T'no. 842

9 Buddhapali #FgF, Kasmira (Kabul), ca. 676 same
T'no. 967

10  Devaprajiia (or Devendraprajna) 225 %47, Khotan, 686(9)-691  same
T'nos. 300, 386, 694, 1346, 1367, 1626, 1627

11 Shi Huizhi BZ % (dad Brihmana), ca. 692 same
T no. 1052

5% Following the afterward (colophon) from J6jin and Shimazu, Jojin Ajari no

Haba shi, San Tendai Godai sanki no kenkyi, 487-89 and Fujiyoshi, San Tendai
Godaisanki shita, 101-31; further annotation and notes can be found in
Fujiyoshi, San Tendai Godaisanki no kenkyi, 381-81.

5t All monastics have the title Sramana ¥9F in the Xu gujin yijing tuji.
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12 Siksananda B X#kFE, Khotanese, ca. 695-704 same
T nos. 279, 298, 301, 304, 310 (15), 412, 600, 672, 700, 774,
1021, 1082, 1314, 1316, 1317, 1364, 1369, 1667
13 Brihmana Li Wuchan Z2#5, North Indian, ca. 700 same
T'no. 1096
14 Mitradanta P& 1L, Tukharan, ca. 705 same
T'no. 1024
15  Manicintana (or Ratnacinta) #EME, Ka$mira, ca. 693-706 same
(d. 721)
T nos. 697,788, 956, 1053, 1084, 1097, 1154, 1181, 1281
16  Yijing F&i# (635-713), 671-695 India; trans. 700-712 same
56 works, 230 rolls
17 Bodhiruci ##2#& (d. 727), trans. 693-713 same
T nos. 305, 310, 336, 340, 357, 467, 588, 660, 920, 951, 952,
1006, 1027, 1058, 1080, 1092
18  Zhiyan & %, Khotanese, ca. 721 *Paramiti %%
T'nos. 164, 841, 847,1018 A
19  Huaidi il Zhiyan
20 Vajrabodhi &/I% (662-732), Central India, trans. 719-730 Subhakara-
T nos. 214, 849, 866, 867, 876, 904, 923, 932, 932, 980, simha
1061(a), 1075, 1087, 1112, 1149, 1166, 1173, 1202, 1208, 1220,
1223, 1251, 1269, 1293, 1305.
21  Subhakarasimha ##% % (d. 735), trans. 716-735 Vajrabodhi

T nos. 848, 850, 851, 877, 893, 894, 895, 905, 906, 907, 917,
973, 1068, 1079, 1141, 1145, 1158, 1239, 1270, 1286.
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