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For the history of the transmission of Chan Buddhism in Xixia
(1038-1227), the study of the Tangut version of the Zhonghua
chuan xindi chanmen shizi chengxi tun  FPEE{SLONHAE R 2K SR
[The Chart of Transmission of the Chan Teaching of the Mind-
Ground between Masters and Disciples in China, henceforth Chan
Chart, X no. 1225], is of crucial importance, since this text together
with the Chanyuan zhuguan ji du xu FIFFEEFERT [Preface of the
Collections of the Explanation of the Sources of Chan, henceforth
the Chan Preface] was formative for the Tangut version of Chan
Buddhism. The Chan Chart, a record of the discussion between
Guifeng Zongmi £IE5R% (780-841) and Pei Xiu ek (791-864), is
a fundamental taxonomic composition identifying the Heze lineage
7% of Zongmi as the most adequate representation of the Chan
teaching of the Sixth Patriarch, inherited by Heze Shenhui fif E#fi €
(688-760). As such, it is opposed to the so called ‘Hongzhou teach-
ing” (BEMI5F), representing the lineage and tenets of Mazu Daoyi }§
fH#E— (709-788). The Tangut version of the text is available as a full
translation and in quotations in a composition known as 7he Mirror
(45> 2)." Fragments of this Chinese publication from the Tangut
period survive as well. The Mirror is identified as a translation of a
Liao period (907-1125) doctrinal taxonomy or doxographical text
called the Jingxin lu $i>§% [The Mirror of the Mind] by Yuantong
Daochen [EI%#% &% (1056-1114). The Tangut versions of both the
Chan Preface and the Chan Chart have been studied by Kirill Solo-
nin, Nie Hongyin ##§#, Sun Bojun f#fH#, and other scholars,
but various smaller details continue to emerge during the process of
reexamining these texts. For the purpose of clarifying the lineages
of textual transmission of the Chan Buddhism in Central Asia, the
examination of the existing versions of the text is imperative. The text
should be considered together with the Chan Preface by Zongmi.
This brief study is an attempt in this direction.

1

Both works by Zongmi are available in English: Broughton, Zongmi on Chan,
101-80 for the Chan Preface (Chan Prolegomenon); and 69-100 for the Chan Chart
(Chan Letter). The Mirroris translated in Solonin, ‘The Teaching of Daoshen’.

> Textual history of the Chinese originals of the compositions in Qiu, ed.
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Identified fragments of the composition include 7ang 407 nos.
2261 and 2865 and Tang 421 no. 2893 (Catalogue nos. 759, 760).
Apart from these, there is a woodblock fragment of the Chinese
version of the Chan Chart preserved in IOM RAS,* and unspeci-
fied fragments in the National Library of China. The origin of the
Chinese printed fragment from Khara-Khoto is obscure, but one
observation seems unassailable: as initially observed by Jan Yiin-hua
3% (Ran Yunhua), the Tangut edition contains ‘taboo characters’
(bibui zi #5E), namely ming W (written without inner strokes
in the H) and zhen H (missing the right lower part). This practice,
known as guebi i3, was widespread in the Liao, and ming and zhen
are among the Liao ‘taboo characters’.* This conclusion is further de-
veloped by Masaaki Chikusa “Z7PHE& in several publications.” This
indicates the Liao provenance of the texts, but the textual evidence is
meager. The Liao connection is again suggested for the Chinese ver-
sion of the Zhu Qingliang xin yao TEiFHDLE [Commentary to the

Chan yuan zhu quan jidu xu, 10-15; Ishii, ‘Dai Ei toshokan shozé no Gozan
ban Zengen shosen shito jo ni tsuite’. For an introduction of available versions of
Zongmi’s texts, including the ones preserved in Japan, see Broughton, Zongmi
on Chan, 189-91. Broughton does not use Qiu’s version for his translation,
and generally proceeds from the Wanli version by Kamata, but claims to have
consulted all available editions. Qiu’s version of the text considers variant read-
ings observable in Kamata Shigeo’s publication of the Korean Wanli edition.
See Kamata, Tokyo daigaku Toyo bunka kenkyu jo hokokun Shimitsu kyogaku no
shisoshi teki kenkyi and other available texts, but not the Japanese variants. Qiu
does not consult the Dunhuang manuscript and print layouts of various ver-
sions of the text, and thus here we refrain from discussion of it. For the study of
the Dunhuang version, see Tanaka, ‘Tonko6 hon Zengen shosen shiito jo zenkan
ko’.

3 TK-254 in the collection of the Chinese texts from Khara-Khoto in the
holdings of the Institute of Oriental Manuscripts (former Institute of Oriental
Studies), Russian Academy of Sciences, St. Petersburg. This text was originally
studied in Ran, ‘Heishui cheng canjuan Cheng x7 tu yanjiu’.

*  Chikusa, S0 Gen bukkyo bungakushi kenkyi, 255-56, 263-64.

5 Chikusa, ‘Kurosuijyo sytitsudo no Ryddai kanbon ni tsuite’.
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Essence of the Mind by the Master Qingliang], available only from
among the Khara-Khoto findings.

Current scholarship identified two editions of the Tangut Chan
Chart. The Tangut title of the one publication reads: g2 wjal njijl
ljil dejl $ja’l yal dzjii2 rwe2 lbji tij2 a [?] BFRAFARRZIREAZ T2 T4l
WEE#H %M [The Chart of Transmission of the Chan Teaching of the
Mind-Ground between Masters and Disciples in China], whereas the
title page of the other has not survived. Although the texts have no
dated colophons, we can safely locate them within the Tangut period.
This would indicate that at least by the late twelfth century, the title
of the text was the same as we know it now.”

As originally observed by Nie Hongyin, fragments nos. 2261 and
2865 belong to the same illuminated edition. They share a common
layout with six lines per page, thirteen characters per line, and have an
abbreviated title with Chinese pagination on the bazkox FI1I1 (middle
section of a double page). Taken together, these two fragments
constitute a complete text. One important feature which connects
the Tangut Chan Chart with the version known as Pei Xiu shiyi

wen FEWAEHEN prepared by Ishii Shado FAFHEZE is the presence of

¢ Zbu Qingliang xin yao is a record of a discussion between Qingliang

Chengguan and the emperor Shunzong JIH5E (761-806) with the commentaries
by Zongmi. This last text is an extracanonical composition, whose core text is
available within the Jingde chuandeng lu 5 5% [Transmission of the Lamp
of the Teaching during the Jingde Era] as “Wutai shan Zhenguo dashi Chengguan
da huang taizi wen xin yao’ FLEIIFEKANEBEE 2K FHIODE [Answers of
the State Preceptor Zhenguo Chengguan to the Questions of the Imperial Heir
concerning the Essence of the Mind]. According to both Fang Guangchang 77
JE$8 and Iriya Yoshitaka AR, from a codicological perspective, the
Khara-Khoto publication in all probability originates from the Liao. Zhu xin yao
Jamen TELELM, CBETA 2023.Q1, ZW no. 58: 7.42a21-26.

7 Jan, ‘Heishui cheng canjuan Cheng xi tu yanjiu’. Ran discusses earlier views
of Ui Hakuju F*H{H7% concerning irrelevance of ‘zhonghua 14 in the title, as
well as other issues. As Jan observes, the text circulated under various titles
already during the Northern Song. See also Qiu, ed., Chan yuan zhu quan jidu
xu, 104-05.
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Nanyang Huizhong FifZ#E & (2-775) in the Chan lineage.® This last
observation is especially valuable for the Tangut text, which also
includes Nanyang Huizhong. This further corresponds with the over-
all importance of Huizhong for Tangut Chan Buddhism in general.
No. 2893 presents an alternative layout with six lines per page, and
fifteen characters per line. The surviving part generally corresponds
with the section starting from: .. 5 A EM &, ZIZ VD, MR
2. up to ‘LAALLREE—, ZREREEK....° Initial collation between
the two available Tangut versions (i.e., Tang 407 and Tang 421) indi-
cates that these two are based on the same translation. Therefore, the
differences between the versions are limited to the print layout.
According to Nie, the Tangut version is generally close to the
version preserved at Shinpukuji FAE<F which was edited by Ishii
Shado. One substantial observation here is the presence of Nanyang
Huizhong in the Tangut and Shinpukuji versions (the master is
identified as Guangzhai Huizhong YEEEE), whereas this master
does not emerge in the Zokizokyo %% (henceforth X, references
given according to CBETA edition, 2020) version of the Chan Chart.
One obvious reason for this was his disagreement with Heze Shenhui
concerning the authenticity of each other’s claims of descent from
the Sixth Patriarch. However, the substantial presence of Huizhong
lore in Xixia is in line with the Tangut version of the Chan Chart.
Although Nie argued in favour of the proximity between the
Tangut and Shinpukuji versions, no specific observations to this
effect were provided in his publication. According to Jan Yiin-hua,
the Chinese text from Khara-Khoto (henceforth KKCh) demon-
strates parity not with the Shinpukuji edition, but instead with the
version from X. Ran lists twenty-one instances of mutual deviations
between the text studied by Ishii, X, and the Khara-Khoto versions.
Of these, there are fourteen cases in which the Khara-Khoto Tangut

8 Ishii, “Yakuchi Hai Kyi shii mon’. For reference in this study we used criti-

cal edition of the text: Ishii, ‘Shinpuku ji bunko shozé no Hai Kyi shii mon
no honkoku’. Dates of the text and its various titles discussed in Ran, ‘Heishui
cheng canjuan Cheng xi tu yanjiu’.

> CBETA 2020.Q3, X no. 1225, 63: 3323—4.
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texts (KKT) agrees with X, and in three cases KKCh disagrees with
both." This suggests a common archetype for both texts. We have
collated some of the relevant paragraphs from the Tangut translation
and collation results of Jan Ytin-hua. Part of our results can be repre-
sented as follows (we have omitted examples in which the translation
follows Tangut syntax and several cases we cannot interpret yet):

1. KKT gliiEdi KK Chinese ZaA M [shii Z2 A X &
A% (KK T=Ishii) (‘Deluded thoughts are originally non-exis-
tent’ against ‘Deluded thoughts originally empty’ in X)

2. KKT #ikikatats KK Chinese #bMIZREH Ishii ZNEH
X WIREHE (KKT=KKCh=X) (‘Fundamental tenet of the
Hongzhou lineage’, Tangut follows Chinese zongy: 55 3)

3. KKT W% bh AEZB Ishii A ERZHK X AEZE
(KKT=KKCh=X) (‘Unempty pearl’ against ‘Unempty and
bright’ in Ishii)

4. KKT @rgmainzeaamis KKCh FE#MA S E 258
. Ishii FefoE s 228 X FHEaibma e 2 &t (‘All
classes of the Prajidparamita satras, which explain empti-
ness’ in all Chinese versions against ‘All classes of the Pra-
jiaparamita satras, which are torches explaining emptiness’)

5. KK Tangut 4t KKCh 7 7 HER Ishii 1 FRERER] X T
THEHE (KKT=KKCh=X) (‘Able to understand clearly’)

We can observe that KKCh and KK T agree, both with one another
and with X, especially in the cases where X and Ishii disagree."!

There is, however, one point of contiguity between Tangut and
Ishii in the figure of Huizhong included in the transmission chart.
As long as we follow the argument that the X version is based upon
a Japanese manuscript copied during the Meiji period, its exact his-
tory remains obscure. Both Ui Hakuju and Jan Ytin-hua mention
that the title of the composition and the colophon mentioning Pei

' Ran, ‘Heishui cheng canjuan Cheng x7 tu yanjiu’, 84-85.
" Tangut originals in Nie and Sun, Xixiz yi Huayan zong zhuzuo yanjiu,
298-99, 327-29.
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Xiu as xiangguo M (‘prime-minister’) are probably later additions,
and that the text might have been altered in a number of ways. The
Tangut version has a standard modern title, but addresses Pei Xiu
only by name pheyjir? 54fk. This makes the Tangut version probably
more authentic than the ones edited afterwards. Therefore, one can
speculate that Huizhong was removed from the lineage chart when
xianggno was added to Pei Xiu’s name, as is the case with X.

Generally speaking, just as in the Chan Preface’s case, we suggest
an independent original source text for the surviving Tangut transla-
tion. KKCh is a likely candidate as the source of the Tangut version,
and thus suggests the Liao origin of the source text for the Tangut
translation. Thus, Ishii’s version represents an alternative tradition,
which later developed into the transmission lineage of the Chan
Chart. This textual lineage probably originated from the so-called
Daosu chouda wenji ZBAGIE X5 [Collection of Zongmi’s Miscella-
nea, dated around 852-856] partially found in the Korean collection
Pipchip pysrhaengnok choryo IEHERITEKEE [Dharma Collection
and Special Practice Notes] by Chinul Al (1158-1210), and cul-
minated in the X publication widely used by Chan/S6n/Zen scholars
today."?

Quotations in The Mirror

The Mirror contains quotations from the Chan Chart, which read as
follows:

(7) The Mirror...5%4%, fifiikmii e, i 4 GidF2z fag. 4tal, AbAR
JiTR, A0 o G22I . A0 Bt AR ZE T2, A8 e a8, it
SRV . ARt tidtAitAee, ahas o s h ARt Rg L

Tangut Chan Chart: gz, fRkmmmmme, Sk G GidF22IeE; i,

» Ran, ‘Heishui cheng canjuan Cheng x7 tu yanjiu’, 85. On this collection
see Buswell, ‘The Identity of the “Pépchip pydorhaeng nok™; idem, The Korean
Approach to Zen, 262-374.
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HAR A, 40 o G4 27 e . ZR0~ A W TR 22, AR 4K,
UL . 4EaE 272, DO OO0, MidiiE..

X version: 2K —UIEE TSI AEEL O R B L2 HRAS
BEIE O 80~ YRS DD AR BRETR AR TR AERE, MO S BORMRE, ZH B
0 AR SR I .

English translation: ...in delusion, then all afHlictions emerge; afflictions
again cannot be separated from this mind. When there is under-
standing, limitless miraculous function emerges; miraculous func-
tion again cannot be separated from this mind. Although miraculous
function, afflictions, merits and fallings cannot be separated from the
mind in the state of understanding or delusion. Those who seek the
way of the Buddha must understand this mind (missing in Tangut).
Generations of the founding masters transmitted this mind only.

In this instance, all Tangut and Chinese versions agree in terms
of the content, but the Tangut versions deviate from each other in
terms of the choice of particular words: The Mirror uses the con-
junction z7z* 4%, whereas the translation uses synonymous kx! %;
the Chinese /idai zuzong FEARA5R is alternatively translated as sjz.0?
dzjij* newr® 4z (Chinese loan translation: ##JCEHl) in The
Mirror and §jij* sjif* mar* dzjij* WMANAHTZ (FRARGEAT) in the Tangut
Chan Chart. Of these two, the version in the Tangut Chan Chart
is closer to the original (Ch. JE{{5EHi), whereas the version in The
Mirror represents a more advanced stage of translation: the word -0?
dzjij* #%f% is analogous to the more recent Chinese laoshi i, as
attested in Tangut Chan texts, followed by a plural suffix yewr? #,
which is similar to the Tibetan rnams. In other words, here we are
dealing with alternative techniques of translation, not with the alter-
native variants of an original source.

Y Nie and Sun, Xixia yi Huayan zong zhuzuno yanjiu, 295.
4 TIshii, “Yakuch@ Hai Kyt shiii mon’, 83: f8ZH1E L.
5 CBETA 2020.Q3, X no. 1225, 63: 3327-9; X no. 15, 2: 435¢7-9;
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(8) The Mirror: I CIETHARIHIEE) #H%2: “4WuaATHE, 4E2052%, ik
AR ATKF AR, WENREAR, Ans2nsdidtrenealt, MimaEnsim
It BAnswAET, AR A2 iR,

This sentence translates as: Again, in the Chart of the Chan School
from Beginning to End it is said: ‘Now, if one is willing to attain
Buddhahood through this mind, one needs to first understand one’s
own true mind. When Buddhahood is attained, then again there
are no dharmas different [from this mind]. As if a Buddha image is
cast from pure gold, [one] has to understand [what] the gold is. If
the gold is pure, then image will be accomplished, but again the sub-
stance [of gold] will neither increase nor decrease.’

Quotations from the Chan Chart are otherwise found in other
Tangut compositions. Currently we limit ourselves to one definite
case, found in the Tangut local composition 7he Notes on The Teach-
ings of Hongzhou Masters, aimed at reconciliation between Zongmi
and the Hongzhou lineage of Mazu Daoyi. The sentence reads:

(9) 4 Al 4TI REMARE R4 TTE o , e ZI TR

This sentence translates as: “That is, although out one sort of
millet grain produces ten thousand sorts of grain food, all of them are
still only grain.’

Tangut Chan Chart: ZriltdiéiiERERGTZRL, Z ZImHtHL."" Tust as
from grain all sorts of food [lit. food and drink] is produced, each
one of them is only food’.

1 rsiwet tjiwt mor tshwew' bjif* phie* dijulla® ZERIGEERZZERLZE [The
Notes on Basic Intentions of the Hongzhou Masters with Commentary and Dis-
cussion]. Tang 112 no. 2540, Catalogne no 617. For a discussion of the text, see
Suoluoning, Xixia Hanchuan fojiao wenxian yanjin, 90-113.

7" Nie and Sun, Xixia yi Huayan zong ghuzuo yanjin, 299; Ishii, “Yakucha
Hai Ky shiii mon’, 84
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X version: WAGVEREREER &, ——B45.'8 This has a different mean-
ing: ‘From flour all kinds of food are prepared, but every one of them
is flour.’

Here, two versions of the Chan Chart disagree with each other,
whereas the version from the Notes generally agrees with X: it uses the
concessive particle zsji' i, tji' siow' NEF, ‘grain food’ instead of #"
thii" RENE.

The Tangut i@t mor* Sjitmji? tiif> WE#ARERHE found in The
Mirror produces a Chinese reconstruction, Chan zong shizhong tu
HESRUAALE. This, in all probability, represents an alternative transla-
tion of the title Chan Chart. In the context of The Mirror, (6) and
(7) belong to the exposition of Bodhidharma’s teaching on mind.
Quotation (8) in this form is identified neither in the X version nor
in Ishii’s text. However, the golden image simile is widely attested
in Zongmi’s other writings, including in various commentaries to
the Yuanjue jing [BIR4E [Scripture of Perfect Enlightenment]. In
Zongmi’s original compositions, this simile refers to cause and effect,
without direct reference to the true mind. For example, in Yuanjue
Jing dashu [BEISEERHT [Expanded Commentary to the Scripture of
Perfect Enlightenment], juan 1: RKEH, BBRE, FEIEH, $
BT, MEESIHE, SCAPHSES, B2, BEESE. (When
seeking the fruit, one should first examine the cause: if the cause is
not genuine, the fruit will still be a delusion. As if one is making a
Buddha image from genuine gold, one has first to discriminate and
obtain the true gold. When the image is completed, the substance [of
gold] will neither increase nor decrease).”” The sentence “RKHKH,
BRI, KEIFE, REBRE (When seeking the fruit, one should
first examine the cause: if the cause is not genuine, the fruit will still
be a delusion) in The Mirror follows the gold simile. Since in both
The Mirror and in the Yuanjue jing dashu this quote is immediately
followed by an identical quotation from Shoulengyan jing Et%E

¥ CBETA 2020.Q3, X no. 1225, 63: 33224; X no. 15, 2: 435d6; R110, 870b6.
Y CBETA 2020.Q3, X no. 243, 9: 344b1-3; X no. 14, 1: 129a14-16; R14,
257al4-16.
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£ (Ske. Sﬂ?&lﬁgﬂm& sitra), we suggest that the version of the Chan
Chart which Daochen relied upon was generally dependent on the
Yuanjue jing dashu, and probably included fragments of it. 7he Notes
(example 9) does not explicitly mark quotations. Since the phrase
from The Notes is not attested in other sources, we can only hypothe-
size that it is based on the translation or a source text that is different
from the ones currently available.

The existence of an alternative Liao version of the Chan Chart that
emerges from our research fits with the idea of an alternate version of
the Chan Preface, which also emerges in The Mirror. We are currently
aware of the Liao publication of the Chan Chart, but information
about this edition is limited to the observations from the Khara-Khoto
texts. However, we think that it is reasonable to postulate that this text
circulated in North China at the time, and given the close relationship
between Sinitic Buddhism in the Liao and Xixia, we are willing to sug-
gest that the Tangut translation proceeds from the Liao version of the
text. This particular version deviated both from the variant represented
by X text and by the Tangut translation and Pez Xiu shi yiwen, which
was studied by Ishii. Although the evidence is scarce and may seem far-
fetched, the reality of how complex Huayan Chan textual transmission
was at the time ought to be clear from the examples provided above.

We can, therefore, with some confidence, collapse Tangut trans-
lations of the Chan Preface and the Chan Chart into one tradition,
whereas The Mirror seems to represent an alternative textual lineage
to the mainstream Tangut tradition. While we can safely connect
Daochen’s text with Liao Buddhism in Xixia, the source of the
Tangut Chan Chart and Chan Preface remains to be identified. The
current state of research into the Tangut text of the Chan Preface
reveals a similar situation: the text survives both in translation and in
quotations, which can be partially compared to each other and to the
standard Chinese edition.”® This once more reveals that the Tangut
translations represent an alternative version of the Chinese original,
which we again tend to connect with the version of the text circulat-
ing in the Liao controlled areas of Northern China. Circulation of

20 Solonin, ‘Textual Evidence for Sino-Tibetan Buddhism in Xixia’.
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an independent translation of the same text in Tangut areas is a gen-
erally observed phenomenon in Tangut Buddhism: current research
indicates the parallel circulation of the Tangut versions of the 7an
jing ¥AE [Platform Suatra], based on alternative Chinese sources®
and yet more alternative versions of standard Huayan compositions
are revealed by the study of the Huayan fragments retrieved from
Shanzui gou L1M7, the study of which is currently underway.? This
especially concerns the Huayan jing suishu yany: chao A RE BRI
#F# [Oral Exposition of the Commentary to the Huayan jing] by
Chengguan, whose Tangut version appears to deviate in details from
the standard version in the Taisho collection.

The above evidence together with the research results not included
in the present study demonstrated that the origins of the Sinitic
Buddhism in Xixia in general and of the Chan lineage associated
with Zongmi should be studied in more detail. We currently suggest
that the lineage of Tangut Chan Buddhism and Huayan Buddhism
associated with Chengguan 7l (737-838) and Zongmi originated
from the version of Huayan once current in the Liao controlled
areas, including the vicinity of modern Beijing. As long as we have
no specific historical indications to this effect, we should rely almost
solely on the textual data revealed by philological analysis.
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