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Abstract: In April 2024 I was asked to provide a short account of the 
Daode jing in late nineteenth and early twentieth century Britain to 
ǉȅǾȒǹǓǾǓǿȠ ƺ ΛȅȖǷșǦȅȒ ǉȅǿǉǓȖǿǩǿǠ ȠǦǓ ǩǿМȣǓǿǉǓ ȅǟ �ƺȅǩșȠ ȠǓΠȠș 
in Germany at that time. I was not surprised to discover that several 
translations (or perhaps better, representations) of the Daode jing 
ǏȣȖǩǿǠ ȠǦǩș ȒǓȖǩȅǏ ΛǓȖǓ șȠȖȅǿǠǹΡ ǩǿМȣǓǿǉǓǏ ǈΡ eǦǓȅșȅȒǦǩșȠ ǩǏǓƺșॹ 
since this is now becoming well known. But I also noted that those 
who represented Japanese or pan-Asian thought in English also made 
ǟȖǓȕȣǓǿȠ ȖǓǟǓȖǓǿǉǓ Ƞȅ �ƺȅǩșȠ ȠǓΠȠș ƺǿǏ șȅȣǠǦȠ Ƞȅ ǏǩșǉȅΚǓȖ ΛǦΡ ȠǦǩș 
might be. One longer term outcome of this association seems to have 
been that in the mid-twentieth century Anglophone world at least 
�Ǔǿ ƺǿǏ �ƺȅǩșȠ ǉǹƺșșǩǉș ΛǓȖǓ ǟȖǓȕȣǓǿȠǹΡ ǈȅȠǦ ǾǓǿȠǩȅǿǓǏ ǈΡ ȠǦǓ șƺǾǓ 
writers. The understanding of Zen Buddhism in the English-speak-
ing world was therefore skewed towards a comparatively recent Jap-
ƺǿǓșǓ ǩǿȠǓȖǓșȠ ǩǿ �ƺȅǩșȠ ȠǓΠȠș ȠǦƺȠ ǾƺΡ ǿȅȠ ǦƺΚǓ ƺǉǉȣȖƺȠǓǹΡ ȖǓМǓǉȠǓǏ 
earlier Japanese or Chinese views.

Keywords: @ƺȅΦǩॹ �ǦȣƺǿǠΦǩॹ �ঀ eঀ ^ȣΦȣǷǩॹ ^ǦǩǠƺ ^ǦǩǠǓȠƺǷƺॹ /ǓǿȖΡ 
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1 vƺǹǓΡॹ Three Ways of Thought in Ancient China.
2 vƺȠȠșॹ The Way of Zenॹ ࢴࢳ৅ࢹࢵঀ vƺȠȠș ǦƺǏ ЙȖșȠ ȒȣǈǹǩșǦǓǏ ȠǦǩș ǈȅȅǷ ǩǿ ȠǦǓ 

h^� ǩǿ ࢸࢶࢺࢲঀ

1.	 Awakening to a Diffused Creed

Iǿ 2 ࢸࢷࢺࢲ ƺȖȖǩΚǓǏ ǩǿ �ƺǾǈȖǩǏǠǓ Ƞȅ ȣǿǏǓȖȠƺǷǓ ƺ ǏǓǠȖǓǓ ǉȅȣȖșǓ ǩǿ 
�ǦǩǿǓșǓ ^ȠȣǏǩǓșॹ ȒƺȖȠ ȅǟ ƺǿ ȣǿǏǓȖǠȖƺǏȣƺȠǓ ǩǿȠƺǷǓ ȅǟ ȣǿȒȖǓǉǓǏǓǿȠǓǏ

șǩΦǓॹ ƺǹǾȅșȠ ȖǓƺǉǦǩǿǠ ǏȅȣǈǹǓ ЙǠȣȖǓșॹ ǿȅ ǏȅȣǈȠ ǈǓǉƺȣșǓ ȅǟ ȠǦǓ ƺȠȠǓǿ-
tion garnered for China by the upheavals of the Cultural Revolution. 
vǓ ΛǓȖǓ ǓǿǉȅȣȖƺǠǓǏ Ƞȅ ǓΠȒǹȅȖǓ ȠǦǓ �ǦǩǿǓșǓ ǦǓȖǩȠƺǠǓ ȠǦȖȅȣǠǦ ȖǓƺǏ-
ing, so I soon made the acquaintance of Laozi 老子 and Zhuangzi 
莊子ॹ ǩǿǩȠǩƺǹǹΡ ȠǦȖȅȣǠǦ �ȖȠǦȣȖ vƺǹǓΡঢ়ș শࢺࢹࢹࢲ৅ࢷࢷࢺࢲষ șȣȖΚǓΡ ȅǟ 
ancient Chinese thought.1 KǿǹΡ ǩǿ ȅȣȖ Йǿƺǹ ΡǓƺȖ Λƺș ȅȣȖ ǉȅǾǾƺǿǏ 
of ancient Chinese good enough to go through an actual chapter 
ȅǟ �ǦȣƺǿǠΦǩঀ ড়�ȣȠȣǾǿ 'ǹȅȅǏșঢ় শড়ZǩȣșǦȣǩঢ় 秋水), with Piet van der 
@ȅȅǿॹ Λƺș ȣǿǏȅȣǈȠǓǏǹΡ ȅǿǓ ȅǟ ȠǦǓ ǦǩǠǦǹǩǠǦȠș ȅǟ ȠǦǓ ǉȅȣȖșǓঀ vǓ ƺǹșȅ 
ǿǓǓǏǓǏ Ƞȅ ǷǿȅΛ ƺǈȅȣȠ BȣǏǏǦǩșǾ ǩǿ �Ǧǩǿƺॹ ƺǿǏ �ƺΚǩǏ EǉEȣǹǹǓǿ 
ǉǓȖȠƺǩǿǹΡ ǓǿǉȅȣȖƺǠǓǏ ȣșॹ ȠǦȅȣǠǦ ǦǓ ǏǩșǉǹƺǩǾǓǏ ƺǿΡ ǓΠȒǓȖȠǩșǓ ǩǿ ȠǦǓ 
ЙǓǹǏঀ BȣȠ ǩǿ ȠǦǩș ǉƺșǓॹ ȠǦǓȖǓ Λƺș ȅǿǓ ǈȅȅǷ ȠǦƺȠ ȠǓǿǏǓǏ Ƞȅ ƺǏȅȖǿ ȠǦǓ 
bookshelves of a few of our more forward-thinking fellow students, 
even if they were not doing our degree course.

This was The Way of Zenॹ ǈΡ �ǹƺǿ vƺȠȠș শࢶࢲࢺࢲ৅ࢴࢸࢺࢲষॹ ΛǦȅ Λƺș 
BȖǩȠǩșǦ ǈΡ ȅȖǩǠǩǿॹ ǈȣȠ ǦƺǏ ǈǓǓǿ ǹǩΚǩǿǠ ǩǿ ȠǦǓ ^ƺǿ 'Ȗƺǿǉǩșǉȅ ƺȖǓƺ șǩǿǉǓ 
ȠǦǓ ǓƺȖǹΡ ࢱࢶࢺࢲșঀ �ș ȠǦǓ ȅǿǹΡ ȖǓƺǏǩǹΡ ƺΚƺǩǹƺǈǹǓ ȒƺȒǓȖǈƺǉǷ ǩǿ ȠǦǓ ЙǓǹǏॹ 
I had nothing to compare it with, and so at the time thought noth-
ing of the fact that it begins with a chapter on ‘The Philosophy of 
ȠǦǓ eƺȅঢ়ঀ2 2 ȠƺǷǓ ȠǦǓȖǓǟȅȖǓ ǟȖȅǾ ȠǦǩș ΛȅȖǷ ǾΡ ȠǩȠǹǓ ȅǟ ড়eƺȅ ƺǿǏ �Ǔǿঢ় 
instead of the current pinyin transcription of the former term to in-
dicate that my concern is with the knowledge formerly circulated in 
wider Anglophone society rather than what is taught in universities. 
Only later, moreover, when I went to graduate school in America, 
and started to read Japanese accounts of the development of the 
antecedents of the Zen school in China, was I situated in a position 
to observe that East Asian historians of Chan and Zen did not 
invariably open their narrative with a description of early Chinese 
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thought.3 Meanwhile however I had begun to notice that despite 
the very limited opportunities for studying early Chinese thought in 
British universities, with minuscule numbers of students attending 
a mere half dozen degree courses, some awareness of the content of 
the works ascribed to Laozi and Zhuangzi did seem to be known to 
ΚƺȖǩȅȣș ǹǩȠǓȖƺȖΡ ЙǠȣȖǓșঀ

=ȣșȠ ƺǟȠǓȖ 2 ǠȖƺǏȣƺȠǓǏॹ ǟȅȖ ǓΠƺǾȒǹǓॹ 2 ƺȠȠǓǿǏǓǏ ƺ ȒǓȖǟȅȖǾƺǿǉǓ ȅǟ 
eȅǾ ^ȠȅȒȒƺȖǏॹ Rosencrantz and Guildenstern are Dead and was 
șȣȖȒȖǩșǓǏ Ƞȅ ǦǓƺȖ ƺ ȖǓǟǓȖǓǿǉǓ Ƞȅ �ǦȣƺǿǠΦǩ ǏȖǓƺǾǩǿǠ ǦǓ Λƺș ƺ ǈȣȠȠǓȖМΡॹ 
ȅȖ ȒǓȖǦƺȒș ƺ ǈȣȠȠǓȖМΡ ǏȖǓƺǾǩǿǠ ǦǓ Λƺș �ǦȣƺǿǠΦǩঀ4 At some point 
round about this time I also saw on television an interview with the 
ΛȖǩȠǓȖ @ƺΛȖǓǿǉǓ �ȣȖȖǓǹǹ শࢳࢲࢺࢲ৅ࢱࢺࢺࢲষ ΛǦǩǉǦ ΛǓǿȠ ƺǹȅǿǠ ȠǦǓ ǹǩǿǓș ȅǟ 
@ƺΛȖǓǿǉǓ șƺΡǩǿǠ ড়�ȅ Ρȅȣ ǷǿȅΛ �ǦȣƺǿǠ ȠΦȣঁঢ় ড়KǦ ǿȅॹ ΛǦȅ Λƺș ǦǓঁঢ় 
ড়/Ǔ Λƺș ƺ �ǦǩǿǓșǓ ȒǦǩǹȅșȅȒǦǓȖঀঢ় ড়/ȅΛ ǩǿȠǓȖǓșȠǩǿǠॻঢ়ঀ 2Ƞ șǓǓǾș ȠǦƺȠ ȠǦǩș 
same televisual moment was also witnessed by the Canadian Chinese 
șǓΠȅǹȅǠǩșȠ Jolan Chang (Zhang Zhonglan 張忠蘭ॹ ࢸࢲࢺࢲ৅ࢳࢱࢱࢳষॹ ΛǦȅșǓ 
ǉȅǿșǓȕȣǓǿȠ ΚǩșǩȠ Ƞȅ șȠƺΡ ΛǩȠǦ ǦǩǾ �ȣȖȖǓǹǹ ǉȅǾǾǓǾȅȖƺȠǓǏ ǩǿ ƺ șǹǩǾ 
ΚȅǹȣǾǓ ȒȣǈǹǩșǦǓǏ ǩǿ ࢱࢹࢺࢲঀ 'ȖȅǾ ȠǦǩșॹ ƺș ǟƺȖ ƺș ȅǿǓ ǉƺǿ șǓǓॹ �ȣȖȖǓǹǹঢ়ș 
ǩǿȠǓȖǓșȠ ǩǿ �ƺȅǩșȠ ȠǦȅȣǠǦȠ Λƺș ǿȅȠ ȠȖǩǠǠǓȖǓǏ ǈΡ ƺǿΡ șȒǓǉǩЙǉ ȖǓƺǏǩǿǠ 
ȠǦƺȠ ǦǓ ǉȅȣǹǏ ȖǓǉȅǹǹǓǉȠ ǈȣȠ șȠƺȖȠǓǏ ǩǿ (ȖǓǓǉǓ ǩǿ ƺǈȅȣȠ ࢶࢴࢺࢲঀ5 Chan or 
Zen he seems to be aware of as well, and there is the occasional touch 
ǩǿ Ǧǩș ȠǓșȠǩǾȅǿΡ ƺȠ ȠǦǩș ǏƺȠǓ ȠǦƺȠ ǩș ȖǓǾǩǿǩșǉǓǿȠ ȅǟ �ǹƺǿ vƺȠȠșॸ ড়ȅǟ 
ǉȅȣȖșǓ eƺȅǩșǾ ǩș ȒƺȖȠ ȅǟ EƺǦƺΡƺǿƺ BȣǏǏǦǩșǾঢ়ॹ ǦǓ șȠƺȠǓșঀࢷ

There is besides this retrospective some published documentary 
ǓΚǩǏǓǿǉǓ ǟȅȖ ƺǿ ǓƺȖǹǩǓȖ ȒǦƺșǓ ǩǿ �ȣȖȖǓǹǹঢ়ș ǓǿǠƺǠǓǾǓǿȠ ΛǩȠǦ ȠǦǓ eƺȅ 
ƺǿǏ �Ǔǿॹ ǩǿ Ǧǩș ǉȅȖȖǓșȒȅǿǏǓǿǉǓ ΛǩȠǦ /ǓǿȖΡ EǩǹǹǓȖ শࢲࢺࢹࢲ৅ࢱࢹࢺࢲষ 
ǟȖȅǾ ࢶࢴࢺࢲ ȅǿΛƺȖǏঀ 'ȅȖ ȠǦǓ ǾȅșȠ ȒƺȖȠ �ȣȖȖǓǹǹ șǓǓǾș Ƞȅ ǈǓ ǓǏȣǉƺȠǩǿǠ 

3 The earliest such survey I encountered was Yanagida and Umehara, Bukkyō 
no shisō 7ॹ ΛǦǓȖǓ ȅǿ ȒƺǠǓ ࢺࢴ |ƺǿƺǠǩǏƺ ǏȅǓș ǾǓǿȠǩȅǿ ƺ ǉȅȣȒǹǓ ȅǟ ǉǦƺȒȠǓȖș ȅǟ 
Zhuangzi, but only as a factor enabling the absorption of earlier Indian Buddhist 
ideas.

4 ^ȠȅȒȒƺȖǏॹ Rosencrantz and Guildenstern are Dead, 44; the reference is, 
ǦȅΛǓΚǓȖॹ ǾǩșƺȠȠȖǩǈȣȠǓǏ Ƞȅ ƺ ড়�ǦǩǿƺǾƺǿ ȅǟ ȠǦǓ eঢ়ƺǿǠ �ΡǿƺșȠΡঢ়ঀ

5 �ȣȖȖǓǹǹॹ A Smileॹ ࢲঀ �ǦƺǿǠঢ়ș ƺΛƺȖǓǿǓșș ȅǟ ȠǦǓ ȠǓǹǓΚǩșǩȅǿ ǩǿȠǓȖΚǩǓΛ ǩș ǿȅȠǓǏ ȅǿ ࢳঀ
ࢷ Ibid., 2.
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ࢸ MacNiven, ed., The Durrell-Miller Lettersॹ ࢷࢲॹ ࢸࢹॹ ࢳࢳࢲॹ ࢶࢳࢲঀ
8 2ǈǩǏঀॹ ࢵࢷࢴঀ
ࢺ 2ǈǩǏঀॹ ࢱࢶࢳॹ ࢷࢲࢴঀ
10 XȅΛΡșॹ ড়eǦǓ XǦǩǹȅșȅȒǦǓȖ ?ΛƺǿǠঢ়আ idem, A Philosophy of Solitudeঀ vǓȖǓ ǩȠ 

ǿȅȠ ǟȅȖ Ǧǩș ǓΠȒǹǩǉǩȠ ȖǓǾƺȖǷș ƺǈȅȣȠ Ǧǩș șȅȣȖǉǓș ǩǿ The Dial one might have sus-
ȒǓǉȠǓǏ ȠǦǓ ǩǿМȣǓǿǉǓ ȅǟ KșǉƺȖ vǩǹǏǓॹ ΛǦȅșǓ ࢱࢺࢹࢲ ȖǓΚǩǓΛ ȅǟ ȠǦǓ /ǓȖǈǓȖȠ (ǩǹǓș 
translation was so enthusiastic that it has been republished as a separate pam-
ȒǦǹǓȠॸ vǩǹǏǓॹ A Chinese Sageঀ BȣȠ �ȣȖȖǓǹǹॹ A Smile, 32, records that he only came 

EǩǹǹǓȖॹ ȖƺȠǦǓȖ ǉȅǿЙȖǾǩǿǠ ȠǦƺȠ Ǧǩș ǩǿȠǓȖǓșȠș ǩǿǏǓǓǏ ǏǩǏ ǏƺȠǓ ǈƺǉǷ Ƞȅ ƺ 
point shortly before the two were in contact, though Miller seems an 
ƺȒȠ ȒȣȒǩǹॹ ȅǟȠǓǿ ǓǿǉȅȣȖƺǠǩǿǠ Ǧǩș ΡȅȣǿǠǓȖ ǟȖǩǓǿǏ Ƞȅ ǓΠȠǓǿǏ Ǧǩș ȖǓƺǏǩǿǠ 
ǩǿ ȠǦǓ ƺȖǓƺঀ 2ǿ ࢷࢴࢺࢲ EǩǹǹǓȖ ǩș ǠǩΚǓǿ ƺ Daode jing 道德經 translation for 
ȠǦǓ ЙȖșȠ ȠǩǾǓ ƺǿǏ ǓǿȠǦȣșǓș ƺǈȅȣȠ ǩȠআ ǩǿ ࢸࢴࢺࢲ ǦǓ ƺǉȕȣǩȖǓș ȠǦǓ /ǓȖǈǓȖȠ 
Giles translation of Zhuangzi, Musings of a Chinese Mysticআ ǩǿ ࢺࢴࢺࢲ ǦǓ 
ǏǓǉǹƺȖǓș ǦǩǾșǓǹǟ ƺ �Ǔǿ ƺǏǏǩǉȠ ƺǿǏ ȣȖǠǓș �ȣȖȖǓǹǹ Ƞȅ ȖǓƺǏ �ঀ eঀ ^ȣΦȣǷǩ 
শࢱࢸࢹࢲ৅ࢷࢷࢺࢲষॹ ȅǟ ΛǦȅǾ ΛǓ șǦƺǹǹ ǹǓƺȖǿ ƺ ǠȖǓƺȠ ǏǓƺǹ ǾȅȖǓ ǩǿ ǏȣǓ ǉȅȣȖșǓॹ 
ƺǿǏ �ǹƺǿ vƺȠȠșঀࢸ BȣȠ ǹƺȠǓȖॹ ǩǿ ȖǓȠȖȅșȒǓǉȠॹ ǦǓ ǉȖǓǏǩȠș �ȣȖȖǓǹǹ ΛǩȠǦ ǩǿȠȖȅ-
ǏȣǉǩǿǠ ǦǩǾ Ƞȅ �ǹƺǿ vƺȠȠș ǩǿ ȠǦǓ ЙȖșȠ ȒǹƺǉǓॹ ǩǿ ࢶࢴࢺࢲ ȅȖ ࢷࢴࢺࢲঀ8

As for an appreciation of the Tao, he names the writer John 
�ȅΛȒǓȖ XȅΛΡș শࢳࢸࢹࢲ৅ࢴࢸࢺࢲষ ƺș ƺǿ ǓƺȖǹΡ ǩǿМȣǓǿǉǓॹ ƺȒȒƺȖǓǿȠǹΡ ǏȣȖǩǿǠ 
ȠǦǓ ȒǓȖǩȅǏ ȅǟ ȠǦǓ 'ǩȖșȠ vȅȖǹǏ vƺȖॹ ƺǿǏ ǿȅȠǓș Ǧǩș ȒȖǓǏǩǹǓǉȠǩȅǿ ǟȅȖ 
Zhuangzi.ࢺ Powys tends to be remembered as a regional writer, but 
ǦǓ ǏǩǏ ȒȣǈǹǩșǦ ǈȖȅƺǏǹΡ ȅǿ ƺ ΚƺȖǩǓȠΡ ȅǟ ȠȅȒǩǉșॹ ƺǿǏ ǩǿ ࢴࢳࢺࢲ ΛǦǩǹǓ ǹǩΚǩǿǠ 
in America he contributed an essay to The Dial, then the leading 
literary journal for Modernist writing, based on his reading of the 
=ƺǾǓș @ǓǠǠǓ শࢶࢲࢹࢲ৅ࢸࢺࢹࢲষ ȠȖƺǿșǹƺȠǩȅǿș ȅǟ The Texts of Taoism in the 
famous Sacred Books of the East series, in which he heaps praise in 
ȒƺȖȠǩǉȣǹƺȖ ȅǿ ড়?ΛƺǿǠেȠΦǓঢ় শ�ǦȣƺǿǠΦǩষঀ eǦǓ ǓșșƺΡ șǦȅΛș ǿȅ șǩǠǿ ƺȠ ƺǹǹ 
ȅǟ ǩǿМȣǓǿǉǓ ǟȖȅǾ =ƺȒƺǿǓșǓ BȣǏǏǦǩșȠ ȒȖȅǾȅȠǓȖș ȅǟ ȠǦǓ eƺȅॹ ǿȅȖ ΡǓȠ ȅǟ 
ȠǦǓ ǓΠƺǾȒǹǓ ȅǟ KșǉƺȖ vǩǹǏǓॹ ΛǦȅ ǦƺǏ ƺǹȖǓƺǏΡ șǩǿǠǹǓǏ ȅȣȠ �ǦȣƺǿǠΦǩ 
for commendation, drawing on the earlier Herbert Giles translation. 
@ƺȠǓȖॹ ǩǿ ƺ șȠȣǏΡ ȅǟ șȅǹǩȠȣǏǓ ȒȣǈǹǩșǦǓǏ ǩǿ ࢴࢴࢺࢲॹ XȅΛΡș ƺǠƺǩǿ ȖǓǟǓȖș Ƞȅ 
ড়ȠǦǓ eƺȅঢ় ƺǿǏ Ƞȅ ড়?ΛƺǿǠেeΦǓঢ় ǾȣǹȠǩȒǹǓ ȠǩǾǓșॹ ƺǠƺǩǿșȠ ȅǿǹΡ ƺ ǉȅȣȒǹǓ 
of passing references to the Buddha, and but one to a Japanese, 
?ƺǠƺΛƺ eȅΡȅǦǩǷȅ 賀川豊彦 শࢹࢹࢹࢲ৅ࢱࢷࢺࢲষॹ ƺ �ǦȖǩșȠǩƺǿঀ10 In fact, the 
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across this review by accident, and his recollections of it are not entirely accurate, 
suggesting that it was not well known.

11 Furlong, Zen Effectsॹ ࢸࢶॹ ǠǩΚǓș ȠǦǓ ǈƺǉǷǠȖȅȣǿǏ Ƞȅ vƺȠȠșॹ The Spirit of Zen. 
2ǿ ƺǿ ƺǏǏǓǏ ǿȅȠǓ Ƞȅ ȠǦǓ �ǾǓȖǩǉƺǿ ǓǏǩȠǩȅǿ ȅǟ �ȣȖȖǓǹǹঢ়ș A Smile the source for a 
ȖǓǟǓȖǓǿǉǓ Ƞȅ ȠǦǓ ǟƺǾȅȣș �Ǔǿ ȠǓΠȠ Ten Oxherding Pictures is given as The Spirit 
of Zen শǩǿ ǟƺǉȠ ȒƺǠǓș ࢶࢷ৅ࢷࢷ ǩǿ ȠǦǓ =ȅǦǿ EȣȖȖƺΡ ǓǏǩȠǩȅǿষ ΛǦǩǉǦ ǩǿ ȠȣȖǿ ǉȖǓǏǩȠș 
ȠΛȅ ȠȖƺǿșǹƺȠǩȅǿș ǈΡ ^ȣΦȣǷǩॸ ǉǟঀ �ȣȖȖǓǹǹॹ A Smile শࢳࢹࢺࢲষॹ ࢵࢺॹ ȠǦȅȣǠǦ ǦǓȖǓ ǦǓ Ǿǩș-
ȖǓǾǓǾǈǓȖș șǓǓǩǿǠ ȖǓȒȖȅǏȣǉȠǩȅǿș ȅǟ ȠǦǓ ȒǩǉȠȣȖǓș ǩǿ ȠǦǓ vƺȠȠș ǈȅȅǷঀ

12 Bartlett, ed., Kenneth Rexrothॹ ࢸࢵॹ ࢹࢵঀ
13 ^ǓǓ ǓঀǠঀ eȅǿǷǩǿșȅǿॹ ǓǏঀॹ Big Sky Mindॹ ࢴࢺॹ ࢵࢺࢲॹ ࢴࢳࢳॹ ࢶࢸࢳॹ ƺǿǏ ǟȅȖ vƺȠȠș ȅǿ 

ȠǦǓ ȖƺǏǩȅॹ ࢸࢸࢳॹ ƺǿǏ BƺȖȠǹǓȠȠॹ ǓǏঀॹ Kenneth Rexroth, 211.
14 Charters, ed., Selected Letters of Jack Kerouacॹ ࢺࢷࢶআ eȅǿǷǩǿșȅǿॹ Big Sky 

Mindॹ ࢲࢸঀ

ǟȣǹǹ ȕȣƺǏȖȣȒǹǓ ǠȅșȒǓǹ ȅǟ @ƺȅΦǩॹ �ǦȣƺǿǠΦǩॹ ^ȣΦȣǷǩॹ ƺǿǏ vƺȠȠș ȅǿǹΡ 
ǓǾǓȖǠǓǏ ǩǿ ࢶࢴࢺࢲ ΛǩȠǦ ȠǦǓ ȒȣǈǹǩǉƺȠǩȅǿ ȅǟ ȠǦǓ ȠǓǓǿƺǠǓ ǾƺșȠǓȖȒǩǓǉǓ ȅǟ 
�ǹƺǿ vƺȠȠș ǓǿȠǩȠǹǓǏ The Spirit of Zen.11 In this book the two Chinese 
șƺǠǓș ƺȖǓ ȕȣȅȠǓǏ ΛǩȠǦ șȅǾǓ ǟȖǓȕȣǓǿǉΡॹ ǈȣȠ ǩȠ ǩș ^ȣΦȣǷǩঢ়ș ǓșșƺΡșॹ Ȓǹȣș 
ȅǿǓ ȅȖ ȠΛȅ ǠǹƺǿǉǩǿǠ ȖǓǟǓȖǓǿǉǓș Ƞȅ �ȖȠǦȣȖ vƺǹǓΡॹ ȠǦƺȠ ȒȖȅΚǩǏǓ ǾȅșȠ ȅǟ 
the content. Independently, it seems, well before the British author 
ǦƺǏ ǩǿ Ǧǩș ǓΚǓǿȠǟȣǹ ǹǩǟǓ ȖǓƺǉǦǓǏ ȠǦǓ vǓșȠ �ȅƺșȠ ȅǟ FȅȖȠǦ �ǾǓȖǩǉƺॹ 
ȠǦǓ șƺǾǓ ǉȅǾǈǩǿƺȠǩȅǿ ȅǟ ǩǿМȣǓǿǉǓș ǾƺǏǓ ǩȠșǓǹǟ ǟǓǹȠ ȅǿ ȠǦƺȠ ǟƺȖ șǦȅȖǓ 
ȅǟ ȠǦǓ �ǿǠǹǩșǦেșȒǓƺǷǩǿǠ ΛȅȖǹǏ ƺș ΛǓǹǹॹ ǟȅȖ ǩǿ ࢶࢵࢺࢲ ȠǦǓ ȒȅǓȠ ?ǓǿǿǓȠǦ 
[ǓΠȖȅȠǦ ΛȖǩȠǓș Ƞȅ Ǧǩș ȒȣǈǹǩșǦǓȖ ǟȖȅǾ ^ƺǿ 'Ȗƺǿǉǩșǉȅ ȠǦƺȠ ǦǓ ǩș ȖǓƺǏǩǿǠ 
^ȣΦȣǷǩॹ ƺǿǏ ǈΡ ࢱࢶࢺࢲ ǦǓ ǩș ǉȅǾǾǓǿǏǩǿǠ ȠǦǓ ǉȅǾǈǩǿƺȠǩȅǿ ȅǟ @ƺȅΦǩॹ 
�ǦȣƺǿǠΦǩ ƺǿǏ ^ȣΦȣǷǩ Ƞȅ Ǧǩș ȖǓƺǏǓȖșঀ12 2Ƞ ǩș ^ȣΦȣǷǩ ΛǦȅ ȠǦȣș șǓǓǾș Ƞȅ 
have been the prime mover in the forms of Buddhism that were to 
ƺȒȒǓƺȖ ǩǿ ȠǦǓ ࢱࢶࢺࢲș ƺǾȅǿǠ ȠǦǓ ড়BǓƺȠ XȅǓȠșঢ় ȅǟ ^ƺǿ 'Ȗƺǿǉǩșǉȅॹ ȠǦȅȣǠǦ 
ǦǓȖǓ ȠǦǓ ǩǿМȣǓǿǉǓ ȅǟ ȖƺǏǩȅ ǈȖȅƺǏǉƺșȠș ǩǿ ȠǦǓ ƺȖǓƺ ǈΡ vƺȠȠș ƺȠ ȠǦǩș 
time must also be noted as a more elusive factor.13 BȣȠ ^ȣΦȣǷǩ Λƺș 
certainly not the sole source of East Asian wisdom, considered more 
ǈȖȅƺǏǹΡॸ ȠǦǓ ǷǓΡ ЙǠȣȖǓ ȅǟ =ƺǉǷ ?ǓȖȅȣƺǉ শࢳࢳࢺࢲ৅ࢺࢷࢺࢲষॹ ȠǦȅȣǠǦ ǦǓ ǦƺǏ 
șȣȖǾǩșǓǏ ǟȖȅǾ ȠǦǓ ȖƺǏǩȅ ǈȖȅƺǏǉƺșȠș ȠǦƺȠ vƺȠȠș Λƺș ড়ƺ ǈǩȠ ȅǟ ƺ ǟȅȒঢ়ॹ ǩǿ 
ƺǿǿȅȣǿǉǩǿǠ Ǧǩș ǉȖǓǓǏ ǩǿ ࢺࢶࢺࢲॹ ǏǓǉǹƺȖǓǏ ǹǩǷǓ [ǓΠȖȅȠǦ ড়ǟȅȖ @ƺȅেȠșǓ ƺǿǏ 
�ǦȣƺǿǠেȠșǓ 2 șȒǓƺǷ ȅȣȠॹ ǟȅȖ �ঀ eঀ ^ȣΦȣǷǩ 2 șȒǓƺǷ ȅȣȠঢ়ঀ14 Precisely the 
same holy trinity seems to have become well known in Europe too by 
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15 To judge from Clarke, Oriental Enlightenment, 115.
ࢷࢲ Tai, Laozi yiben zongmuঀ eǦǩș ȖǓǾƺȖǷƺǈǹǓ ǓАȅȖȠ ǏȅǓș ǹǓƺΚǓ ƺ ǹǩȠȠǹǓ ȖȅȅǾ ǟȅȖ 

ǩǾȒȖȅΚǓǾǓǿȠॸ ǦƺǏ 2 ȒȖȅǏȣǉǓǏ ƺ ȠȖƺǿșǹƺȠǩȅǿ ǾΡșǓǹǟ ǩǿ ࢴࢺࢺࢲॹ ƺș ȖǓȒȅȖȠǓǏ ȅǿ ȒƺǠǓ 
 ॹ 2 ȠǦǩǿǷ 2 ΛȅȣǹǏ ǦƺΚǓ ȖǓǾǓǾǈǓȖǓǏ ǩȠআ Ƞȅ ȠǦǓ ǈǓșȠ ȅǟ ǾΡ ȖǓǉȅǹǹǓǉȠǩȅǿॹ 2 ȅǿǹΡࢲࢸ
ȒȖȅΚǩǏǓǏ șȅǾǓ ȒȖǓǟƺȠȅȖΡ ΛȅȖǏș Ƞȅ ƺ șǓǹǓǉȠǩȅǿ ȅǟ ȠȖƺǿșǹƺȠǓǏ �ƺȅǩșȠ ΛǩșǏȅǾ ǾƺǏǓ 
by someone else.

ࢸࢲ Tai, Laozi yiben zongmuॹ ࢹࢺ৅ࢺࢺঀ 'ȅȖ ȠǦǓ ȠȖƺǿșǹƺȠǩȅǿ ǈΡ ƺǿ ƺȣȠǦȅȖ ȣǿ-
known, included in the Collection of Voyages and Travels of Awnsham and John 
�ǦȣȖǉǦǩǹǹ ǩǿ ǈȅȠǦ ǩȠș ЙȖșȠ ǓǏǩȠǩȅǿ ƺǿǏ șȣǈșǓȕȣǓǿȠ ȖǓȒȖǩǿȠșॹ șǓǓ �ȣǾǾǩǿșॹ The 
Travels and Controversiesॹ ǉǉΠΚ৅ǉΠΚǩǩǩঀ

18 vƺǿǠॹ The Ming Prince and Daoism.

this point.15 Obviously, there is much more that might be said about 
all these literary threads, but at this point the question is already 
ȒǹƺǩǿǹΡ ȖƺǩșǓǏॸ ΛǦǓȖǓ ǏǩǏ ȠǦǩș ǾƺȖΚǓǹǹȅȣș șΡǿȠǦǓȠǩǉ ǉȖǓǓǏॹ șȅ ǩǿМȣǓǿ-
Ƞǩƺǹ ǩǿ ȠǦǓ �ǿǠǹȅȒǦȅǿǓ ΛȅȖǹǏॹ ǉȅǾǓ ǟȖȅǾঁ

2.	 Tracing the Sources of the Tao

Recent publications make elements of the answer to this question 
ƺ ǹǩȠȠǹǓ ǓƺșǩǓȖ Ƞȅ ǠȖƺșȒ ȠǦƺǿ ǦǩȠǦǓȖȠȅঀ vǓ ǿȅΛ ǦƺΚǓ ƺ ǈǩǈǹǩȅǠȖƺȒǦΡ ȅǟ 
Daode jing translations of unprecedented scope, and this allows us 
to track the early days of its appearance in English.ࢷࢲ The record in-
ǏǩǉƺȠǓș ȠǦƺȠ ȠǦǓ ЙȖșȠ ȠȖƺǿșǹƺȠǩȅǿș ȅǟ ǟȖƺǠǾǓǿȠș ȅǟ ȠǦǓ ȠǓΠȠ ȅǉǉȣȖȖǓǏ ƺș 
ȠǦǓ ȖǓșȣǹȠ ȅǟ ȠǦǓ ȖǓǿǏǓȖǩǿǠ ǩǿȠȅ �ǿǠǹǩșǦ ǩǿ ࢵࢱࢸࢲ ȅǟ ΛȖǩȠǩǿǠș șȠǓǾǾǩǿǠ 
from the early Catholic missions to China, in this case not a Jesuit 
ΛȅȖǷ ǈȣȠ ȅǿǓ ǈΡ ƺ ȖǩΚƺǹ ƺǿǏ ǉȖǩȠǩǉ ȅǟ ȠǦǓǩȖ ǓАȅȖȠșॹ ȠǦǓ ǟȅȖǾǩǏƺǈǹǓ 
�ȅǾǩǿǠȅ FƺΚƺȖȖǓȠǓ শࢹࢲࢷࢲ৅ࢷࢹࢷࢲষঀࢸࢲ But these beginnings have to be 
read against the overall background of the involvement of the early 
missionaries with China. The Catholic missions to East Asia from 
ȠǦǓ ǹƺȠǓ șǩΠȠǓǓǿȠǦ ǉǓǿȠȣȖΡ ȅǿΛƺȖǏ ǦƺǏ șȅȅǿ ǈǓǉȅǾǓ ƺΛƺȖǓ ȅǟ ƺ ȖǓǹǩ-
gious tradition that traced its origins back to Laozi and beyond that 
in China at the time received considerable support from the reigning 
EǩǿǠ ǏΡǿƺșȠΡॹ ǓΚǓǿ ǩǟ ǟȖȅǾ ȠǦǓ ǾǩǏেșǓΚǓǿȠǓǓǿȠǦ ǉǓǿȠȣȖΡ ȠǦǓǩȖ ZǩǿǠ 
successors were more inclined to Buddhism.18 The missionaries, how-
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ࢺࢲ von Collani, ‘The Manuscript of the Daodejing ǩǿ ȠǦǓ BȖǩȠǩșǦ @ǩǈȖƺȖΡঢ়ঀ
20 vǓǩॹ Chinese Theology and Translation, 41–42. Cf. Andersen, The Method 

of Holding the Three Onesॹ ΛǦǩǉǦ ȒǹƺǉǓș ȠǦǓ ǉȅǿǉǓȒȠ ȅǟ ȠǦǓ �ƺȅǩșȠ eǦȖǓǓ KǿǓș 
ΛǓǹǹ ǈǓǟȅȖǓ ȠǦǓ ƺǠǓ ȅǟ ǉȅǿȠƺǉȠș ΛǩȠǦ �ǦȖǩșȠǩƺǿǩȠΡঀ �Ȗঀ vǓǩ Ǧƺș ȒȅǩǿȠǓǏ ȅȣȠ Ƞȅ ǾǓ 
that the missionaries probably were aware of the Tang commentary only through 
quotations in a Ming work.

ǓΚǓȖॹ șǓǓǾ ǟȖȅǾ ȠǦǓ șȠƺȖȠ Ƞȅ ȠȖǓƺȠ ȠǦǓ ȒȖǩǓșȠǦȅȅǏ ȅǟ ȠǦǓșǓ �ƺȅǩșȠș ƺș 
degenerate, perhaps because—like the Lutheran clergy that was then 
ǾƺǷǩǿǠ ǩǿȖȅƺǏș ǩǿȠȅ ȠǦǓ �ƺȠǦȅǹǩǉ МȅǉǷ ǩǿ �ȣȖȅȒǓৄȠǦǓΡ ΛǓȖǓ ǿȅȠ 
ǿǓǉǓșșƺȖǩǹΡ ǓΠȒǓǉȠǓǏ Ƞȅ ǈǓ ǉǓǹǩǈƺȠǓঀ

�ΚǓǿ șȅॹ ǾǩșșǩȅǿƺȖΡ ȖǓȒȅȖȠș ȅǟ �ƺȅǩșǾ ƺȖǓ ǹƺȖǠǓǹΡ ƺǉǉȣȖƺȠǓॹ ǓΠǉǓȒȠ 
ȠǦƺȠ ȠǦǓΡ ƺȖǓ ǟȖƺǾǓǏ ǈΡ ƺ ǟƺǹșǓ ƺșșȣǾȒȠǩȅǿ ȠǦƺȠ �ƺȅǩșȠș ΛǓȖǓ ƺǹƺș ȠǦǓ 
unworthy latter-day proponents of what had originally been a purer 
ƺǿǏ ǹȅǟȠǩǓȖ ΛƺΡ ȅǟ ȠǦǩǿǷǩǿǠঀ BȣȠ ǩǿ ȠǦǩș ǉȅǿȠǓΠȠॹ ΛǓ șǦȅȣǹǏ ȖǓǉƺǹǹ ȠǦƺȠ 
ǟȅȖ vǓșȠǓȖǿǓȖș ȅǟ ȠǦǓ șǩΠȠǓǓǿȠǦ ǉǓǿȠȣȖΡ ƺǿǏ ǩǿǏǓǓǏ ǟȅȖ șȅǾǓ ȠǩǾǓ 
thereafter human history was much shorter than that which we now 
assume. Laozi, Confucius, and the like were therefore in their eyes—
even though heathens—closer to the imagined common legacy of all 
early denizens of our planet. They, it was believed, had from the time 
ȅǟ ȠǦǓ (ƺȖǏǓǿ ȅǟ �ǏǓǿ Ƞȅ ȠǦǓ ǉƺȠƺșȠȖȅȒǦǓ ȅǟ FȅƺǦঢ়ș МȅȅǏ ƺǿǏ ȠǦǓ 
subsequent repeopling of the earth possessed a primal awareness of 
God, and even—before the erection of the Tower of Babel—a shared 
language.

 Under these circumstances missionary probing of the roots of 
Chinese civilisation was primarily aimed at locating those elements 
in this ancient heritage that might serve to reconcile their own beliefs 
with those of the educated Confucians whom they saw as dominat-
ing the intellectual world of the time. But by the eighteenth century 
some passages in the Daode jing ǦƺǏ ǈǓǓǿ ǩǏǓǿȠǩЙǓǏ ƺș ȖǓǾǩǿǩșǉǓǿȠ 
of the Judeo-Christian tradition, with the result that partial and 
ǓΚǓǿȠȣƺǹǹΡ ǉȅǾȒǹǓȠǓ ȠȖƺǿșǹƺȠǩȅǿș ȅǟ ȠǦǓ ȠǓΠȠ ǩǿȠȅ @ƺȠǩǿ ΛǓȖǓ ǉƺȖȖǩǓǏ 
out, though they remained in manuscript.ࢺࢲ One commentary from 
ƺ ȠǦȅȣșƺǿǏ ΡǓƺȖș ǓƺȖǹǩǓȖ ȠǦƺȠ ǓǿȣǿǉǩƺȠǓǏ ȠǦǓ ȠǦǓǿ ǓșȠƺǈǹǩșǦǓǏ �ƺȅǩșȠ 
ǉȅǿǉǓȒȠǩȅǿ ȅǟ ȠǦȖǓǓ ǩǿ ȅǿǓ Λƺș ƺǹșȅ ǩǏǓǿȠǩЙǓǏ ǟȅȖ ǩȠș ƺȒȒƺȖǓǿȠ eȖǩǿǩ-
tarian overtones.20 ^ȣǉǦ ȖǓেȖǓƺǏǩǿǠș ȅǟ ȠǦǓ �ǦǩǿǓșǓ ȠǓΠȠ ǩǿ șȒǓǉǩЙǉƺǹǹΡ 
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21 Kǿ =ȣǹǩǓǿॹ șǓǓ �ǦƺǿǠ ƺǿǏ {ǩǓॹ ড়�ǦƺǹǹǓǿǠǓ ƺǿǏ [ǓΚȅǹȣȠǩȅǿঢ়ঀ
22 Tai, Laozi yiben zongmuॹ ࢷࢶঀ
23 Acton, More Memoirs of an Aesthete, 23. Though Acton was brought up in 

Florence, his information clearly depends on hearsay from older contemporaries.

Christian ways persisted into the nineteenth century, but in France 
by the middle of that period the secular sinology of the post-Revolu-
Ƞǩȅǿ ȒǓȖǩȅǏ ǦƺǏ ǩǿǩȠǩƺȠǓǏ ȠǦǓ ȖǓƺǏǩǿǠ ƺǿǏ ȠȖƺǿșǹƺȠǩȅǿ ȅǟ ȠǦǓ ȠǓΠȠ ƺș ǟƺȖ 
as possible according to the Chinese understanding of the work, as 
ǓΠǦǩǈǩȠǓǏ ȠǦȖȅȣǠǦ ǩȠș ǉȅǾǾǓǿȠƺȖǩǓșॹ ƺǿǏ ȠǦǩș ǈȖǓƺǷȠǦȖȅȣǠǦ ǈΡ ^Ƞƺǿǩș-
las =ȣǹǩǓǿ শࢸࢺࢸࢲ৅ࢴࢸࢹࢲষ Λƺș ǓΚǓǿȠȣƺǹǹΡ ǟȅǹǹȅΛǓǏ ǈΡ ȅȠǦǓȖșॹ ΛȖǩȠǩǿǠ ǩǿ 
English and often consulting his work.21

In this way it was not until the second half of the nineteenth 
century that complete translations directly into the English language 
appear, and even then there is a clear awareness among these pioneers 
that they had been anticipated by French sinology.22 The Protestant 
ǾǩșșǩȅǿƺȖΡ ǩǿȠǓȖǓșȠ Λƺș șǓȖΚǓǏ ǈΡ =ȅǦǿ �ǦƺǹǾǓȖș শࢶࢳࢹࢲ৅ࢺࢺࢹࢲষ 
ƺǹȖǓƺǏΡ ǩǿ ࢹࢷࢹࢲॹ ǟȅǹǹȅΛǓǏ ǈΡ =ƺǾǓș @ǓǠǠǓ শࢶࢲࢹࢲ৅ࢸࢺࢹࢲষ ǩǿ ࢲࢺࢹࢲॹ 
who published his version together with the Zhuangzi. This dual 
achievement was preceded, however, both by that of Frederic H. Bal-
ǟȅȣȖ শࢷࢵࢹࢲ৅ࢺࢱࢺࢲষॹ ΛǦȅ ȠȖƺǿșǹƺȠǓǏ ǈȅȠǦ ȠǓΠȠș ƺǟȠǓȖ Ǧǩș ȅΛǿ ǟƺșǦǩȅǿ 
ǩǿ ࢵࢹࢹࢲॹ ƺǿǏ ǈΡ ȠǦǓ ࢺࢹࢹࢲ ȠȖƺǿșǹƺȠǩȅǿ ȅǟ �ǦȣƺǿǠΦǩ ǈΡ /ǓȖǈǓȖȠ (ǩǹǓș 
শࢶࢵࢹࢲ৅ࢶࢴࢺࢲষॹ ǟȅǹǹȅΛǩǿǠ ȠǦǓ ȒȣǈǹǩǉƺȠǩȅǿ ȅǟ Ǧǩș ΚǩǓΛș ȅǿ @ƺȅΦǩ ǩǿ 
 ঀ eǦǓ ƺǉǦǩǓΚǓǾǓǿȠ ȅǟ �ǦƺǹǾǓȖș Λƺș ƺǹșȅ șȅǾǓΛǦƺȠ ǓǉǹǩȒșǓǏ ǈΡࢷࢹࢹࢲ
the greater fame of the later three, though Balfour had not quite the 
șȠƺǿǏǩǿǠ ȅǟ @ǓǠǠǓ ƺǿǏ (ǩǹǓșॹ ΛǦȅ ǓǿǏǓǏ ȣȒ ƺș ȒȖȅǟǓșșȅȖș ƺȠ KΠǟȅȖǏ 
and Cambridge respectively. Balfour by contrast is last heard of in 
old age in Florence, apparently convinced by this point that he was 
receiving messages from the moon in bamboo tubes.23

BȣȠ ǩǿ BȖǩȠƺǩǿ @ǓǠǠǓ ƺǿǏ (ǩǹǓș ΛǓȖǓ ȠǦǓ ǓΠǉǓȒȠǩȅǿșॹ ƺǿǏ ǿȅ ƺǉƺ-
demic profession of sinology developed at this time. Up until at least 
ȠǦǓ ȒǓȖǩȅǏ ƺǟȠǓȖ ȠǦǓ 'ǩȖșȠ vȅȖǹǏ vƺȖ ȠǦǓȖǓ ΛǓȖǓ ȒȖȅǟǓșșȅȖș ȅǟ �ǦǩǿǓșǓ 
at three or four universities, but these posts were occupied by retired 
ǾǩșșǩȅǿƺȖǩǓș ȅȖ ǉȅǿșȣǹƺȖ ȅГǉǩƺǹș ΛǦȅ ǷǿǓΛ �ǦǩǿǓșǓ ƺǿǏ ǉȅȣǹǏ ȠǓƺǉǦ 
it if required to do so but had been given no academic mission to 
engage with Chinese civilisation at all. The mission of the former 
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24 BƺȖȖǓȠȠॹ ড়�Ǧǩǿƺ ǩǿ BȖǩȠǩșǦ �ǏȣǉƺȠǩȅǿঢ়ঀ
25 For a summary, see Girardot, The Victorian Translation of Chinaॹ ࢸࢳࢵ৅ࢸࢵঀ 

For this dispute and for the whole history of the Anglophone Daode jing, Carmi-
chael, ‘The Daode jing ƺș �ǾǓȖǩǉƺǿ ^ǉȖǩȒȠȣȖǓঢ়ॹ ǩș ƺǹșȅ ΚǓȖΡ ǦǓǹȒǟȣǹঀ

ࢷࢳ Tai, Laozi yiben zongmu, 58.

group was not to understand China but to change it; the latter were 
ǾǓȖǓǹΡ ǓΠȒǓǉȠǓǏ Ƞȅ ƺșșǩșȠ BȖǩȠǩșǦ ǈȣșǩǿǓșș ǩǿȠǓȖǓșȠșॹ șȅǾǓȠǦǩǿǠ ȠǦƺȠ 
they were, as it happens, ill prepared to do as graduates with no train-
ǩǿǠ ǩǿ ǓǉȅǿȅǾǩǉș ȅȖ ǈȣșǩǿǓșșঀ BΡ ࢺࢺࢹࢲ ȠǦǓ șǩȠȣƺȠǩȅǿ ǟȅȖ ^ǩǿȅেBȖǩȠǩșǦ 
ȠȖƺǏǓ Λƺș șȅ ȣǿșƺȠǩșǟƺǉȠȅȖΡ ȠǦƺȠ ȠǦǓ ЙȖșȠ ȅǟ ΛǦƺȠৄƺș ȅǟ ƺ ǉȅȣȒǹǓ 
of years ago—is now nine despairing reports on British education 
ǉȅǿǉǓȖǿǩǿǠ �Ǧǩǿƺ Λƺș ȒȣǈǹǩșǦǓǏঀ eǦǩș ȒǩȅǿǓǓȖǩǿǠ ǓАȅȖȠ șȣǠǠǓșȠǓǏ 
ȖǓǾǓǏǩǓș șȣǉǦ ƺș șǓǿǏǩǿǠ МǓǏǠǹǩǿǠ ǉȅǿșȣǹƺȖ ȅГǉǩƺǹș ǈƺǉǷ ǦȅǾǓ Ƞȅ 
study not economics but the more gentlemanly subject of law, and of 
course not Chinese law, which no one was teaching anyhow.24

^ȅ ȠǦǓșǓ ΛǓȖǓ ȠǦǓ ǉǩȖǉȣǾșȠƺǿǉǓș ǩǿ ΛǦǩǉǦ ȠǦǓ ǏǩǹǩǠǓǿȠ ƺǿǏ Ȓǩȅȣș 
professor James Legge, after rendering much of the early Confucian 
ȠǓΠȠȣƺǹ ǦǓȖǩȠƺǠǓ ǩǿȠȅ �ǿǠǹǩșǦॹ ȠȣȖǿǓǏ Ǧǩș ƺȠȠǓǿȠǩȅǿ Ƞȅ ȠǦǓ ȠǓΠȠș ȅǟ 
�ƺȅǩșǾॹ ǩǿǉǹȣǏǩǿǠ ȠǦǓ Daode jing, thereby provoking his eventual 
Cambridge opposite number, Herbert Giles, to suggest that most 
of the Daode jing was unlikely to be genuine.25 Giles, the former 
ǉȅǿșȣǹƺȖ ȅГǉǩƺǹॹ Λƺș ƺ ȠǓǾȒǓȖƺǾǓǿȠƺǹ ǉȅǿȠȖƺȖǩƺǿ ǉȅǿșǩșȠǓǿȠǹΡ ǉȖǩȠǩǉƺǹ 
of other translators, especially if they were from the missionary fra-
ternity, a man who over the years came to see himself by default as 
the chief interpreter of Chinese culture in Britain. Consequently, he 
tended to couch his translations in the sort of late Victorian literary 
style that now seems much more dated than the sober, pedestrian, 
Presbyterian prose of Legge. Given his scepticism about the dates of 
ǓƺȖǹΡ �ǦǩǿǓșǓ ȠǓΠȠș (ǩǹǓș ȠǓǿǏǓǏ Ƞȅ ǏǓǟǓȖ ǾȣǉǦ ǩǿ ȠǦǓ ΛƺΡ ȅǟ ȠȖƺǿș-
ǹƺȠǩȅǿ ȅǟ �ƺȅǩșȠ ǾƺȠǓȖǩƺǹș Ƞȅ Ǧǩș ǹǓșș ǉȅǾǈƺȠǩΚǓ ǹǩǈȖƺȖǩƺǿ șȅǿॹ @ǩȅǿǓǹ 
(ǩǹǓș শࢶࢸࢹࢲ৅ࢹࢶࢺࢲষॹ ΛǦȅ Λƺșॹ ǦȅΛǓΚǓȖॹ ƺ ǠȖǓƺȠ ǈǓǹǩǓΚǓȖ ǩǿ ȖǓƺȖȖƺǿǠǩǿǠ 
ȠȖƺǿșǹƺȠǓǏ ȠǓΠȠș ȠǦǓǾƺȠǩǉƺǹǹΡॹ ƺȠ ȠǩǾǓș ȖǓǿǏǓȖǩǿǠ ȠǦǓǾ șǹǩǠǦȠǹΡ ǩǿșǉȖȣ-
table to any reader of Chinese seeking to trace his originals.ࢷࢳ

vǦǩǹǓ ȠǦǓ ȠǦȖǓǓ ǿƺǾǓș ǾǓǿȠǩȅǿǓǏ ƺȖǓ ȠǦȖǓǓ ǾȅȖǓ ȠǦƺǿ ǾƺΡ ǈǓ 
ǟȅȣǿǏ ȠȖƺǿșǹƺȠǩǿǠ ǓƺȖǹΡ �ǦǩǿǓșǓ ȠǓΠȠș ǩǿ ȠǦǓ h? ƺǉƺǏǓǾǩǉ ǓșȠƺǈǹǩșǦ-
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ࢸࢳ eǦǓ ǦǩșȠȅȖΡ ȅǟ �ǦǩǿǓșǓ ^ȠȣǏǩǓș ǩǿ @ȅǿǏȅǿ ǩș ǉȅǿȠƺǩǿǓǏ ǩǿ eΛǩȠǉǦǓȠȠॹ Land 
Tenure and the Social Order, 1–13; for Backhouse and the London Chair of Chi-
nese, see Trevor-Roper, Hermit of Peking, 125–33.

28 Girardot, Victorian Translation, 540–44.

ment today, it must be admitted that the University of London, 
ȠǦȅȣǠǦ ȠΛȅ ȅǟ ǩȠș ǉȅǹǹǓǠǓș ǦƺǏ șȒȅȖƺǏǩǉƺǹǹΡ ȅАǓȖǓǏ ȠǓƺǉǦǩǿǠ ǩǿ �Ǧǩ-
ǿǓșǓ ǟȅȖ ƺǈȅȣȠ ȠΛȅ ȠǦǩȖǏș ȅǟ ȠǦǓ ǿǩǿǓȠǓǓǿȠǦ ǉǓǿȠȣȖΡॹ ǩǿ ȠǦǩș ЙǓǹǏ ǏǩǏ 
ǿȅȠ Ȓȣǹǹ ǩȠș ΛǓǩǠǦȠ ƺȠ ƺǹǹঀ � ^ǉǦȅȅǹ ȅǟ XȖƺǉȠǩǉƺǹ �ǦǩǿǓșǓॹ ǟȅȣǿǏǓǏ ǩǿ 
 Ƞȅ ǉȅǿșȅǹǩǏƺȠǓ șȣǉǦ ȠǓƺǉǦǩǿǠ ǩǿ ȠǦǓ ȣǿǩΚǓȖșǩȠΡॹ ƺǉǦǩǓΚǓ ǿȅȠǦǩǿǠ ࢱࢱࢺࢲ
scholarly, and at the time that its Chair of Chinese, then based at 
?ǩǿǠঢ়ș �ȅǹǹǓǠǓ ȒǓǿǏǩǿǠ ȠǦǓ ǉȖǓƺȠǩȅǿ ȅǟ ^K�^ॹ ǟǓǹǹ ΚƺǉƺǿȠ ǩǿ ࢵࢲࢺࢲ 
ȠǦǓ ȒȅșȠ șǓǓǾș Ƞȅ ǦƺΚǓ ǈǓǓǿ ȅАǓȖǓǏ Ƞȅ ^ǩȖ �ǏǾȣǿǏ BƺǉǷǦȅȣșǓ 
শࢴࢸࢹࢲ৅ࢵࢵࢺࢲষॹ ȠǦǓ ǩǿǏǩΚǩǏȣƺǹ ǓΠȒȅșǓǏ ǩǿ ȠǦǓ ǹƺȠǓ ȠΛǓǿȠǩǓȠǦ ǉǓǿȠȣȖΡ ƺș 
a fantasist and pornographer. Perhaps it was for the best that, with 
Ǧǩș șǩǠǦȠș șǓȠ ȅǿ ƺ ȒȖȅǟǓșșȅȖșǦǩȒ ƺȠ KΠǟȅȖǏॹ BƺǉǷǦȅȣșǓ ǿǓΚǓȖ șǦȅΛǓǏ 
ȣȒ ǟȅȖ ȠǦǓ Ǵȅǈআ ȅǿǹΡ ǩǿ ࢴࢳࢺࢲ ǏǩǏ ^K�^ ЙǿǏ ƺ ǾǩșșǩȅǿƺȖΡ ȖǓȒǹƺǉǓ-
ment.ࢸࢳ Missionary scholars were even then probably no great source 
of education concerning the Daode jing: we have no curriculum that 
2 ǷǿȅΛ ȅǟ ǟȖȅǾ ?ǩǿǠঢ়ș ȅȖ ^K�^ॹ ǈȣȠ Ǐȅ ȒȅșșǓșș ƺ ȖǓǉȅȖǏ ȅǟ @ǓǠǠǓঢ়ș 
teaching, from which it would seem that he at any rate only lectured 
ȅǿ ȠǦǓ ȠǓΠȠ ƺ ǉȅȣȒǹǓ ȅǟ ȠǩǾǓșॹ ǩǿ ࢳࢹࢹࢲ ƺǿǏ ࢺࢹࢹࢲॹ șȒǓǿǏǩǿǠ ǾȅșȠ ȅǟ 
his time on other materials, usually Confucian but including one 
Buddhist critique of other traditions.28

3.	 The Way Beyond Academe

eǦǓ șǦȅȖȠǉȅǾǩǿǠș ȅǟ ȣǿǩΚǓȖșǩȠΡ ǓǏȣǉƺȠǩȅǿ ǩǿ ȠǦǓ h? ǉȅǿǉǓȖǿǩǿǠ 
the Chinese intellectual heritage therefore allowed, and today still 
allow plenty of scope for free agents of the spirit to publish on the 
matter, and they did not hesitate to do so. Of the two dozen or so 
translations of the Daode jing ȠǦƺȠ ƺǿȠǓǏƺȠǓ �ȖȠǦȣȖ vƺǹǓΡঢ়ș ǦǩșȠȅȖǩǉƺǹ 
ƺǿǏ ǦǩșȠȅȖΡেǾƺǷǩǿǠ ȠȖƺǿșǹƺȠǩȅǿ ȅǟ ࢵࢴࢺࢲॹ ƺȠ ǹǓƺșȠ Ǧƺǹǟ ƺ ǏȅΦǓǿ ΛǓȖǓ 
published by presses that were self-declaredly Theosophist, followers 
ȅǟ ȠǦǓ ȖǓǾƺȖǷƺǈǹǓ /ǓǹǓǿƺ XǓȠȖȅΚǿƺ BǹƺΚƺȠșǷΡ শࢲࢴࢹࢲ৅ࢲࢺࢹࢲষঀ �ΚǓǿ 



ࣦࣥ Barrett 

ࢺࢳ The fullest account that I know of the China-related material in this series 
ǩș ǩǿ ࢲࢱࢴ৅ࢱࢲ ȅǟ vȣॹ ড়�ȣȅΡȣƺǿ ΦȅǿǠǴǩƺȅ ǏǓ ǏȣǩǦȣƺঢ়আ șǓǓ ƺǹșȅ ǿȅȠǓ ࢶ ȅǿ ࢱࢲࢴ ǟȅȖ 
one theosophist whose Book of Changes proved too bulky to include in the series.

30 On British Buddhism and Theosophy, see e.g. the remarks of Carmen 
BǹƺǉǷǓȖ শࢵࢳࢺࢲ৅ࢺࢱࢱࢳষ ȅǿ �ǦȖǩșȠǾƺș /ȣǾȒǦȖǓΡș শࢲࢱࢺࢲ৅ࢴࢹࢺࢲষॹ ǩǿ �ȅȖȠƺΦΦǩॹ ǓǏঀॹ 
Carmen Blacker: Scholar of Religion, Myth and Folklore, 253. For Theosophy 
and Japan, plus much more on the search for universal values, see Mohr, Bud-
dhism, Unitarianism, and the Meiji Competition for Universalityॹ ࢺ৅ࢱࢲॹ ࢹࢴࢳ৅ࢱࢵঀ 
eǦǓ �ǦǩǿǓșǓ �ǾǓȖǩǉƺǿ ƺǉȠǩΚǩșȠ vȅǿǠ �Ǧǩǿ 'ȅȅ শࢸࢵࢹࢲ৅ࢹࢺࢹࢲষ Λƺș ȠƺǷǓǿ ȣȒ ǈΡ 
BǹƺΚƺȠșǷΡ ǩǿ FǓΛ |ȅȖǷ ǩǿ ࢸࢸࢹࢲ ǈȣȠ ǏȅǓș ǿȅȠ șǓǓǾ Ƞȅ ǦƺΚǓ ǈǓǉȅǾǓ ƺǿ ƺǏǦǓȖǓǿȠॸ 
șǓǓ ^ǓǹǩǠǾƺǿॹ The First Chinese Americanॹ ΠΠǩǩঀ 

31 Kǿ ȠǦǓ ^ǦȖǩǿǓ ȅǟ vǩșǏȅǾ ƺǿǏ ȠȖƺǿșǹƺȠǩȅǿॹ 2 ǦȅȒǓ ȠǦƺȠ ǾΡ ǹǓǉȠȣȖǓș ǩǿ /ȅǿǠ 
?ȅǿǠ ȠȅȣǉǦǩǿǠ ȅǿ ȠǦǩș ȠȅȒǩǉ ƺΚƺǩǹƺǈǹǓ ȅǿǹǩǿǓ ƺȠ ȠǦǓ �ǓǿȠȖǓ ȅǟ BȣǏǏǦǩșȠ ^ȠȣǏǩǓș 
ȅǟ ȠǦǓ hǿǩΚǓȖșǩȠΡ ȅǟ /ȅǿǠ ?ȅǿǠ ȣǿǏǓȖ ȠǦǓ ȠǩȠǹǓ A Monkey Jumps and Britain 
Awakens to Mahayana: Aspects of the Westward Spread of Chinese Buddhism, 
-ॹ ǩǹǹȣǾǩǿƺȠǓ ȠǦǓ ȒȅșǩȠǩȅǿ ȅǟ ƺȠ ǹǓƺșȠ ȅǿǓ ȅǟ ȠǦǓǩȖ ȒȣǈǹǩǉƺȠǩȅǿș ΛǩȠǦǩǿ ȠǦǓ Ǧǩșࢸࢶ৅ࢵࢶ
tory of Anglophone Buddhism. Carmichael somehow misconstrues the author-
ship of their Daode jing translation, which might repay further investigation.

one series inspired by the work of Herbert and Lionel Giles, the 
ǹȅǿǠেǓșȠƺǈǹǩșǦǓǏ ȒȣǈǹǩșǦǩǿǠ ЙȖǾ =ȅǦǿ EȣȖȖƺΡঢ়ș vǩșǏȅǾ ȅǟ ȠǦǓ �ƺșȠ 
șǓȖǩǓșॹ ǓǏǩȠǓǏ ǈΡ @ƺǿǉǓǹȅȠ �ȖƺǿǾǓȖেBΡǿǠ শࢳࢸࢹࢲ৅ࢶࢵࢺࢲষॹ ǩǿǉǹȣǏǓǏ 
authors of a Theosophist bent.ࢺࢳ Though best known for their sup-
ȒȅȖȠ ȅǟ 2ǿǏǩƺǿ ȖǓǹǩǠǩȅǿॹ ȒȖȅΚǩǏǩǿǠ ǟȅȖ ǓΠƺǾȒǹǓ ƺ ȠǓǿƺǉǩȅȣș ǩǿМȣǓǿǉǓ 
on the development of British Buddhism, Theosophists also had an 
interest in China, though I do not know if they gained adherents 
there, as they did in Japan, where their presence has been connected 
with a late nineteenth century search in that country for universal 
values.30 Not all the free agents signed up as followers of Blavatsky: 
ȠǦǓ (ǓȖǾƺǿ �ǾǓȖǩǉƺǿ Xƺȣǹ �ƺȖȣș শࢳࢶࢹࢲ৅ࢺࢲࢺࢲষॹ Ƞȅ ΛǦȅǾ ΛǓ ǾȣșȠ 
ȖǓȠȣȖǿ șǦȅȖȠǹΡॹ ȒȖȅȒȅȣǿǏǓǏ ƺ ড়ȖǓǹǩǠǩȅǿ ȅǟ șǉǩǓǿǉǓঢ়ॹ ΛǦǩǹǓ ȠǦǓ ǠȖȅȣȒ 
ǷǿȅΛǿ ƺș ȠǦǓ ড়^ǦȖǩǿǓ ȅǟ vǩșǏȅǾঢ়ॹ ǏȣǓ Ƞȅ ΛǦȅșǓ ǷǩǿǏǿǓșș 2 ǦƺΚǓ ǈǓǓǿ 
able to study archives on Buddhist translation from Chinese, and who 
produced a Daode jing ǩǿ ࢵࢳࢺࢲॹ ƺș 2 ȣǿǏǓrstand it align themselves 
more straightforwardly with a tradition of Anglophone Neo-Pla-
ȠȅǿǩșǾ șȠȖǓȠǉǦǩǿǠ ǈƺǉǷ ƺȠ ǹǓƺșȠ Ƞȅ eǦȅǾƺș eƺΡǹȅȖ শࢹࢶࢸࢲ৅ࢶࢴࢹࢲষঀ31
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Those theosophists who undertook the translations had at best 
varying levels of competence in Chinese, with most of them less com-
ȒǓȠǓǿȠ ȠǦƺǿ ȠǦǓ KΠǈȖǩǏǠǓ ΛȅȖȠǦǩǓș ƺǹȖǓƺǏΡ ǾǓǿȠǩȅǿǓǏॹ ǈȣȠ ȖƺȠǦǓȖॹ 
in the light of important recent scholarship, often all too willing to 
ƺǏƺȒȠ ǓΠǩșȠǩǿǠ ȠȖƺǿșǹƺȠǩȅǿș Ƞȅ ȠǦǓǩȖ ȅΛǿ ǓǿǏșঀ32 They did furthermore 
ȠǓǿǏ Ƞȅ ȠƺǷǓ ƺ ǉȅǾǾȅǿ ƺȒȒȖȅƺǉǦ ȠǦƺȠ șǩǾȒǹǩЙǓǏ ǾƺȠȠǓȖș ǟȅȖ ȠǦǓǾ ǩǿ 
that it radically downplayed the importance of any Chinese commen-
ȠƺȖΡ ȅǿ ȠǦǓ ȠǓΠȠঀ 2ǿ ȠǦǓǩȖ ǓΡǓș ȠǦǓ Daode jing formed, as it had for the 
Catholic missionaries, part of a common heritage of ancient wisdom, 
though one that the developments of the nineteenth century had 
opened to fresh interpretations other than the Judaeo-Christian ones 
ȠǦƺȠ ǦƺǏ ǈǓǓǿ ȖǓƺǏ ǩǿȠȅ ȠǦǓ ΛȅȖǏș ȅǟ @ƺȅΦǩ ǩǿ ȠǦǓ ȒƺșȠঀ �ȅǿЙǏǓǿȠ ǩǿ 
their new familiarity or at least acquaintance with a range of ancient 
materials, not just Hebrew and Greek but also, given their presence 
ǩǿ 2ǿǏǩƺॹ ƺ șǾƺȠȠǓȖǩǿǠ ȅǟ ȠȅǿǠȣǓș șȣǉǦ ƺș ^ƺǿșǷȖǩȠॹ ƺǿǏ ǓΚǓǿ ȒǓȖǦƺȒș 
eǩǈǓȠƺǿॹ ƺǿǏ ǉȅǿЙǏǓǿȠ Ƞȅȅ ȠǦƺȠ ȠǦǓ ΛȅȖǷǩǿǠș ȅǟ ȠǦǓ șȒǩȖǩȠ ǓǾǈȅǏǩǓǏ 
in all their sources of all periods in history were one and the same, 
they felt no need to be constrained by what they understood to 
be the partial knowledge preserved by the Chinese. Rather, they 
launched themselves upon a venture in retrieving the true meaning 
of the classic from its unworthy Chinese inheritors.

Perhaps this approach is more often implicit rather than bla-
ȠƺǿȠǹΡ ড়KȖǩǓǿȠƺǹǩșȠঢ় ǩǿ ȠǦǓ ǟƺșǦǩȅǿ ȠǦƺȠ 2 ǏǓșǉȖǩǈǓॹ ƺǿǏ Ƞȅ ǈǓ ǟƺǩȖ ȠǦǓ 
theosophists of those days did much to promote not simply the 
ȖǓǹǩǠǩȅȣș ȠȖƺǏǩȠǩȅǿș ǈȣȠ ƺǹșȅ ȠǦǓ ȒȅǹǩȠǩǉƺǹ ƺșȒǩȖƺȠǩȅǿș ȅǟ ȠǦǓǩȖ ^ȅȣȠǦ 
�șǩƺǿ ǉȅǿȠǓǾȒȅȖƺȖǩǓșঀ BȣȠ ǉȅǿșǩǏǓȖ ȠǦǩșॹ ǟȖȅǾ ࢳࢲࢺࢲॸ ড়eǦǓșǓ ǉǦƺȒȠǓȖș 
were originally lectures to a small but select company. They are now 
ȖǓΚǩșǓǏ ƺǿǏ ȒȣǈǹǩșǦǓǏ ǟȅȖ ƺ ǹƺȖǠǓȖ ΛȅȖǹǏঀ eǦǓΡ ǉǹƺǩǾ ǿȅȠ Ƞȅ ǈǓ ǓΠ-
haustive, but only an attempt in direction of a mystic interpretation 
ȅǟ ȠǦǓ eƺȅেeǓǦে?ǩǿǠॹ ƺ ǾƺǿǿǓȖ ȅǟ ȖǓƺǏǩǿǠ ȠǦƺȠ ǟƺǾȅȣș ǈȅȅǷ ǈȣȠ ǹǩȠȠǹǓ 
practiced and less understood. The only proper way of reading that 
ǈȅȅǷ ǩș ǩǿ ȠǦǓ ǹǩǠǦȠ ȅǟ ǾΡșȠǩǉǩșǾঀঢ়33

32 2 ǏǓǟǓȖ ƺǿΡ ȖǓǾƺȖǷș ȅǿ ȠǦǩș ǾƺȠȠǓȖ Ƞȅ ȠǦǓ ǓΠǉǓǹǹǓǿȠ ȖǓșǓƺȖǉǦ ǉȅǹǹǓǉȠǓǏ ǩǿ 
XȅǷȅȖǿΡ ƺǿǏ vǩǿȠǓȖॹ ǓǏșঀॹ Appropriating the Dao.

33 Bjerregaard, The Inner Life and the Tao-Teh-King, v.
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34 Gaer, How the Great Religions Beganॹ ࢱࢷࢲআ ȠǦǩș ΛȅȖǷ ǦƺǏ ЙȖșȠ ǈǓǓǿ ǩșșȣǓǏ 
ǩǿ ࢺࢳࢺࢲॹ ƺǿǏ ǩǿ ࢷࢶࢺࢲ ΛǓǿȠ ǩǿȠȅ ƺǿ ǩǾǾǓǿșǓǹΡ ȒȅȒȣǹƺȖ ȒƺȒǓȖǈƺǉǷ ǓǏǩȠǩȅǿॹ ƺș ȠǦǓ 
study of comparative religion made increasing strides on American campuses. 
Gaer was not as far as I have been able to discover a theosophist; he seems to have 
been on the left politically and may himself have been an atheist concerned to 
provide a politically neutral survey of all religions.

35 ?Ρǿ ƺǿǏ Eǩǹǹșॹ ȠȖƺǿșঀॹ The Tragedy of Ah Qui, and Other Modern Chinese 
Storiesॹ Πǩঀ 'ȅȖ șȅǾǓ ȖǓǉǓǿȠ ΛȅȖǷ ȅǿ ȠǦǓ ǩǹǹেǟƺȠǓǏ =ǩǿǠॹ șǓǓ EƺǠƺǠǿǩǿॹ ড়�ǠǓǿȠș ȅǟ 
EƺΡ 'ȅȣȖȠǦঢ়ঀ

eȅ ǾǓ ȠǦǩș ǩș ƺ ЙȖșȠ șȠǓȒ ȠȅΛƺȖǏș ǏȅΛǿǠȖƺǏǩǿǠ ƺǿΡ �ǦǩǿǓșǓ șȠƺǷǓ 
ǩǿ ȖǓƺǏǩǿǠ ȠǦǓ ȠǓΠȠॹ ƺ ȒȖȅǉǓșș ȠǦƺȠ ΛǓ ЙǿǏ ǈΡ ࢶࢴࢺࢲ ǦƺǏ ȖǓșȣǹȠǓǏ ǩǿ 
ȠǦǓ ǟȅǹǹȅΛǩǿǠ ƺșșǓȖȠǩȅǿ ǉȅǿǉǓȖǿǩǿǠ ȠǦǓ �ǦǩǿǓșǓ ȖǓƺǏǩǿǠ ȅǟ ȠǦǓ ȠǓΠȠ 
by a contemporary writer on comparative religion, Joseph Gaer 
শࢸࢺࢹࢲ৅ࢺࢷࢺࢲষॸ ড়eǦƺȠ ΛǦǩǉǦ ǩș ǠȅȅǏ ƺǿǏ ǈǓƺȣȠǩǟȣǹ ǩǿ ȠǦǓ Tao-Teh-
King they forgot, and those parts that made almost no meaning, 
ȠǦǓ ƺǈȖƺǉƺǏƺǈȖƺ ȒƺȖȠșॹ ȠǦǓΡ ȖǓǾǓǾǈǓȖǓǏঀঢ় �ǿǏ ƺǟȠǓȖ ƺ ǉȅȣȒǹǓ ǾȅȖǓ 
paragraphs on this theme he concludes describing the culmination of 
this process: ‘Until, after two or three hundred years, the followers of 
Taoism did not study the work of Lao-tze, but spent much time and 
energy șȠȣǏΡǩǿǠ ȠǦǓ ǓΠȒǹƺǿƺȠǩȅǿș ȠǦƺȠ ǓΠȒǹƺǩǿǓǏ ȠǦǓ ǓΠȒǹƺǿƺȠǩȅǿș 
of the ǓΠȒǹƺǩǿǓȖș ΛǦȅ ǓΠȒǹƺǩǿǓǏ ȠǦǓ ЙȖșȠ ǓΠȒǹƺǿƺȠǩȅǿș ȅǟ ȠǦǓ Tao-Teh-
Kingঀঢ়34 eǦǩș ǩș ǾǓȖǓ ЙǉȠǩȅǿॹ ǟȅȖ ΛǦǩǹǓ ǩȠ ǩș ȠȖȣǓ ȠǦƺȠ șȣǈেǉȅǾǾǓǿȠƺȖΡ 
ȅǿ ȠǦǓ ȠǓΠȠ Λƺș ǩǿǏǓǓǏ ΛȖǩȠȠǓǿॹ ƺǈȅȣȠ ƺ ȠǦȅȣșƺǿǏ ΡǓƺȖș ƺǟȠǓȖ ȠǦǓ ȅȖǩǠ-
ǩǿƺǹॹ ǩǿ ȠǦǓ ǓƺȖǹΡ ǓǩǠǦȠǦ ǉǓǿȠȣȖΡॹ șȠǩǹǹ ȠǦǓ Ȓǹƺǩǿ ȠǓΠȠॹ ƺǿǏ ȠǓΠȠș ΛǩȠǦ ǈȣȠ 
one layer of commentary, circulated without cease before and after 
that point.

2Ƞ ǩș ȒȅșșǩǈǹǓ Ƞȅ ЙǿǏ ǩǿ �ǿǠǹǩșǦ �ǦǩǿǓșǓ ΚȅǩǉǓș șȒǓƺǷǩǿǠ ȣȒ ƺǠƺǩǿșȠ 
ȠǦǩș ȠΡȒǓ ȅǟ ǿȅǿșǓǿșǓॹ ǾȅșȠ ȒȅǩǠǿƺǿȠǹΡ ȠǦǓ ЙȖșȠ ȠȖƺǿșǹƺȠȅȖ ȅǟ @ȣ {ȣǿ 
ǩǿȠȅ 'ȖǓǿǉǦॹ =ঀ Bঀ ?Ρǿ |Ρǿ |ȣ শ=ǩǿǠ |ǩǿΡȣ 敬隐漁ॹ ࢲࢱࢺࢲ৅ঁࢲࢴࢺࢲষॹ 
ΛȖǩȠǩǿǠ ǩǿ @Ρȅǿ ǩǿ =ƺǿȣƺȖΡ ࢺࢳࢺࢲॹ ǿȅȠ ǹȅǿǠ ǈǓǟȅȖǓ Ǧǩș ǏǓșǉǓǿȠ ǩǿȠȅ 
syphilitic madness and suicide: ‘After vainly trying the remedies of 
Europe, which do not suit her disease, China, after a vast detour, 
will return to plunge into the depths of the Tao. I fear that the silent 
and mysterious Tao may ever escape the restless dreams of the black 
ǓΡǓșঀঢ়35 But besides this lone voice crying in the wilderness we also 
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ࢷࢴ EƺȖǩǿȅॹ ড়eǦǓ �ƺȅǩșȠ vǦȅ vƺșǿঢ়Ƞঢ়ঀ
ࢸࢴ MacNiven, ed., The Durrell-Miller Lettersॹ ࢲࢷࢴॹ ࢴࢷࢴ৅ࢵࢷঀ
38 Zǩȣॹ Bashō and the Daoॹ ࢷࢶॹ ࢲࢵࢲঀ
ࢺࢴ BƺȖȖǓȠȠॹ ড়XȅșȠǦȣǾȅȣș �ȅǿΚǓȖșǩȅǿș ȅǟ �ȅǿǟȣǉǩƺǿșঢ়ঀ
40 eǦǩș Ǧƺș ǈǓǓǿ ǓΠƺǾǩǿǓǏ ǟȅȖ ǓΠƺǾȒǹǓ ǩǿ eƺǿƺǷƺॹ Japan’s Orient.

must recognise that in East Asia a familiarity with the Daode jing was 
ǿȅȠ ǉȅǿЙǿǓǏ Ƞȅ �Ǧǩǿƺঀ BΡ ȠǦǩș 2 Ǐȅ ǿȅȠ ȖǓǟǓȖ Ƞȅ ȠǦǓ ƺǹǹǓǠǓǏ tǩǓȠǿƺǾ-
ǓșǓ șȅȣȖǉǓș ȅǟ șȅǾǓ 'ȖǓǿǉǦ ȅǉǉȣǹȠǩșȠ ƺșșǓȖȠǩȅǿș ǉȅǿǉǓȖǿǩǿǠ ȠǦǓ vƺΡॹ 
ȖǓǉǓǿȠǹΡ ȖǓǉȅǿșǩǏǓȖǓǏ ǈΡ �ƺΚǩǏǓ EƺȖǩǿȅঀࢷࢴ There was certainly some 
ǩǿМȣǓǿǉǓ Ƞȅȅ ȅǿ ȠǦǓ ǹǩȠǓȖƺȖΡ ǾǓǿ ǉȅǿșǩǏǓȖǓǏ ǩǿ ǾΡ ȅȒǓǿǩǿǠ ȖǓǾƺȖǷș 
ǟȖȅǾ ǟȅǹǹȅΛǓȖș ȅǟ BǹƺΚƺȠșǷΡॸ EǩǹǹǓȖॹ ǟȅȖ ǓΠƺǾȒǹǓॹ ȖǓƺǏ ǩǿ Ǧǩș ȠǓǓǿș ƺ 
ΛȅȖǷ ǈΡ �ঀ Xঀ ^ǩǿǿǓȠȠ শࢱࢵࢹࢲ৅ࢲࢳࢺࢲষঀࢸࢴ BȣȠ ƺș ǦǓॹ �ȣȖȖǓǹǹॹ [ǓΠȖȅȠǦॹ 
(ǩǿșǈǓȖǠ ƺǿǏ ?ǓȖȅȣƺǉ ƺǹǹ ǾƺǷǓ ǉǹǓƺȖॹ ǩȠ Λƺș =ƺȒƺǿ ȠǦƺȠ ȒȖȅΚǩǏǓǏ ȠǦǓǩȖ 
main source of inspiration, and soon after the beginning of the In-
ǏǩƺǿেǩǿșȒǩȖǓǏ ǓȖƺ ȅǟ eǦǓȅșȅȒǦΡॹ ȠǦǓ �ǿǠǹȅে=ƺȒƺǿǓșǓ �ǹǹǩƺǿǉǓ ȅǟ ࢳࢱࢺࢲ 
marked a shift towards a new phase of the emergence not only of the 
eƺȅ ǈȣȠ ƺǹșȅ ȅǟ �Ǔǿॹ ǈǓΡȅǿǏ ȠǦǓ ǿƺȖȖȅΛ ǉȅǿЙǿǓș ȅǟ ƺǉƺǏǓǾǩǉ ǹǩǟǓঀ

4.	 The New Japan and the New East

The Daode jing had, of course, been known for centuries in Japan, 
ƺǿǏ Λƺș ǉǓȖȠƺǩǿǹΡ ƺǿ ǩǿМȣǓǿǉǓॹ ǟȅȖ ǓΠƺǾȒǹǓॹ ȅǿ ǦƺǩǷȣ ΛȖǩȠǓȖș ȅǟ ȠǦǓ 
seventeenth century.38 It must be admitted however that in the new 
ǓȖƺ ȅǟ EǓǩǴǩ =ƺȒƺǿ ƺǟȠǓȖ ࢹࢷࢹࢲ ǩȠ Λƺș ǩǿǩȠǩƺǹǹΡ ȠǦǓ ǏȅǾǩǿƺǿȠ ǩǿȠǓǹǹǓǉȠȣƺǹ 
force of Japanese Confucianism that seemed to Buddhists the main 
ȅǈșȠƺǉǹǓ Ƞȅ ȠǦǓǩȖ ȖǓǴȣΚǓǿƺȠǩȅǿॸ ȠǦǓ ȠȖƺǏǩȠǩȅǿƺǹ �Ǔǿ ǾƺșȠǓȖ ΛǦȅ ЙȖșȠ 
ȠƺȣǠǦȠ �ঀ eঀ ^ȣΦȣǷǩॹ 2ǾƺǷǩȠƺ ?ȍșǓǿ 今北洪川 শࢷࢲࢹࢲ৅ࢳࢺࢹࢲষॹ Λƺș 
fully engaged in this confrontation, and his work was even rather 
frequently reprinted after his death.ࢺࢴ The subsequent course of 
=ƺȒƺǿǓșǓ ǾȅǏǓȖǿǩȠΡ ǏǩǏ ǦȅΛǓΚǓȖ ȒȖȅǾȒȠ ƺ ΛǩǏǓȖ ƺǿǏ ȕȣǩȠǓ ǉȅǾȒǹǓΠ 
ȖǓেǓΚƺǹȣƺȠǩȅǿ ȅǟ =ƺȒƺǿঢ়ș ǉȅǿȠǩǿǓǿȠƺǹ ǦǓȖǩȠƺǠǓঀ40 This undoubtedly in-
volved a certain amount of distancing from former attitudes that had 
treated the sages of China as models for Japan also. But at the same 
time the reconsideration at this time of how the natural world was 
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41 eƺǠȣǉǦǩॹ ড়2ǿșǩǏǓ ^ȅșǓǷǩঢ়ș ^ȒǩȖǩȠȣƺǹ @ƺǿǏঢ়ঀ
42 Mohr, Buddhism, Unitarianism, and the Meiji Competition for Universality, 

gives one cogent illustration of this milieu.
43 Gavin, Shiga Shigetakaॹ ࢷࢴঀ ^ǓǓ ƺǹșȅ /ƺǉǷǿǓȖॹ ড়^ǦǩǠƺ ^ǦǩǠǓȠƺǷƺঢ়ș Nihon 

fūkei ron ƺǿǏ EǓǩǴǩ @ǩȠǓȖƺȠȣȖǓঢ়ঀ
44 2 ǦȅȒǓ Ƞȅ ǈǓ ƺǈǹǓ Ƞȅ ǓΠȒǹȅȖǓ ȠǦǓ ȕȣǓșȠǩȅǿ ȅǟ EǓǩǴǩ =ƺȒƺǿǓșǓ ǩǿМȣǓǿǉǓ ƺǿǏ 

translating ziran into European languages more fully on another occasion. For 
șȅǾǓ ǩǿǩȠǩƺǹ ȖǓǾƺȖǷș ȅǿ ȠǦǓ =ƺȒƺǿǓșǓ șǩȠȣƺȠǩȅǿॹ șǓǓ eǓǹǹǓǿǈƺǉǦ ƺǿǏ ?ǩǾȣȖƺॹ ড়eǦǓ 
=ƺȒƺǿǓșǓ �ȅǿǉǓȒȠ ȅǟ ৚FƺȠȣȖǓ৛ঢ়ঀ

valued in the Chinese literary tradition served as a source of inspi-
ration even to Japanese of the Meiji period who today are generally 
șǓǓǿ ƺș ǓǾǈȅǏΡǩǿǠ ƺ șǦǩǟȠ Ƞȅ vǓșȠǓȖǿ ǾȅǏǓș ȅǟ ȠǦȅȣǠǦȠॸ ȠǦǓ ǿȅΚǓǹǩșȠ 
FƺȠșȣǾǓ ^ȍșǓǷǩ 夏目漱石 শࢸࢷࢹࢲ৅ࢷࢲࢺࢲষ ȒȖȅΚǩǏǓș ǈȣȠ ȅǿǓ ΚǓȖΡ ǩǿȠǓȖ-
ǓșȠǩǿǠ ǓΠƺǾȒǹǓঀ41 The broader environment indeed encompassed a 
very wide search in Japan for transnational values for their new age, 
embracing such novel hybrid tendencies as the encounter of Unitari-
anism and Buddhism.42

BȣȠ ƺǹșȅ ƺȠ ȠǦǓ șƺǾǓ ȠǩǾǓॹ ǩǿ ȠǦǓ ǈƺǉǷǠȖȅȣǿǏ Ƞȅ ^ȣΦȣǷǩঢ়ș ǩǿȠǓǹ-
ǹǓǉȠȣƺǹ ǟȅȖǾƺȠǩȅǿॹ ƺș ΛǓǹǹ ƺș ȠǦǓ ǩǿМȣǓǿǉǓ ȅǟ ȠȖƺǏǩȠǩȅǿƺǹ �Ǔǿ ǾƺșȠǓȖș 
such as Imakita, I believe that we should particularly note the 
ǩǾȒƺǉȠ ȅǟ ȅǿǓ ȅǟ ȠǦǓ ǠȖǓƺȠ ǈǓșȠ șǓǹǹǓȖș ȅǟ Ǧǩș ΡȅȣǿǠǓȖ ǏƺΡșঀ 2ǿ ࢵࢺࢹࢲ 
a book was published in Japan that proved to be a sensational suc-
cess, the Nihon fūkei ron 日本風景論 ȅǟ ^ǦǩǠƺ ^ǦǩǠǓȠƺǷƺ 志賀重昂 
শࢴࢷࢹࢲ৅ࢸࢳࢺࢲষॹ ƺ ǠǓȅǠȖƺȒǦǓȖ ΛǦȅșǓ ǏǓșǉȖǩȒȠǩȅǿ ȅǟ ȠǦǓ =ƺȒƺǿǓșǓ ǿƺȠȣȖƺǹ 
ǓǿΚǩȖȅǿǾǓǿȠ ǉȅǾǈǩǿǓǏ șǉǩǓǿȠǩЙǉ ǩǿǟȅȖǾƺȠǩȅǿ ΛǩȠǦ ƺ ǹǩȠǓȖƺȖΡ ǉȅǾ-
mentary rallying his people with an assertion of their unique love of 
nature.43 �ǿǏ ƺș ǩȠ ǦƺȒȒǓǿșॹ ȠǦǓ ΛȅȖǏ ǦǓ ȣșǓș ǟȅȖ ড়ǿƺȠȣȖǓঢ় ǩș ǿȅȠ ȅǿǓ 
of the Chinese translations common at the time, such as tiandi 天地, 
ড়/ǓƺΚǓǿ ƺǿǏ �ƺȖȠǦঢ়ॹ ǈȣȠ ȠǦǓ ȠǓȖǾ shizen, equivalent to the Chinese 
ziran 自然, the very term that occurs several times as a key term in the 
Daode jingॹ ǈȣȠ șǩǠǿǩЙǉƺǿȠǹΡ ǿȅȠ ǩǿ ȠǦǓ ǉǹƺșșǩǉș ȅǟ ȠǦǓ �ȅǿǟȣǉǩƺǿ ȠȖƺ-
dition.44 /ȅΛ Ƞȅ ȣǿǏǓȖșȠƺǿǏ ȠǦǓ ǓΠȒȖǓșșǩȅǿ ǩǿ ȠǦƺȠ ƺǿǉǩǓǿȠ ΛȅȖǷ 2 Ǐȅ 
ǿȅȠ ǷǿȅΛঀ �ȖȠǦȣȖ vƺǹǓΡ ȠȖƺǿșǹƺȠǓș ǹǩȠǓȖƺǹǹΡॹ ড়ȠǦǓ ^Ǔǹǟে^ȅঢ়ॹ ǈȣȠ ΛǦǓǿ 
I try to do this, copyeditors tell me I am writing nonsense, though 
I suppose in any contest between Laozi and the Chicago Manual of 
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45 �ȅǈǈǩǿșॹ ড়�ঀ eঀ ^ȣΦȣǷǩঢ়ॹ ࢹঀ 

Style the sage is bound to come out the loser. 
Now as we shall see there is no dispute that the natural world does 

ЙǠȣȖǓ ȒȖȅǾǩǿǓǿȠǹΡ ǩǿ =ƺȒƺǿǓșǓ ǹǩȠǓȖƺȠȣȖǓৄǟȖȅǠș ǴȣǾȒ ǩǿȠȅ ȒȅǿǏșॹ 
and so forth—and there are ways in which this may be traced to 
=ƺȒƺǿঢ়ș ȖǓǹǩǠǩȅȣș ǦǩșȠȅȖΡঀ BȣȠ ^ǦǩǠƺঢ়ș ƺǉǦǩǓΚǓǾǓǿȠ Λƺș Ƞȅ ȖƺǩșǓ ȠǦǩș 
to a level of national concern, identifying some unity called nature 
that was to attract the loyalty of all Japanese, above and beyond any 
of the multitude of sacred spaces and shrines that dotted their pre-
ǾȅǏǓȖǿ ǹƺǿǏșǉƺȒǓঀ ^ǓǿșǩȠǩΚǩȠΡ ȠȅΛƺȖǏș ǿƺȠȣȖǓ ǿȅΛ ǈǓǉƺǾǓ ƺ ǾƺȠȠǓȖ 
of international competition, in which the Japanese, especially when 
they were able to call upon their deeper East Asian roots in ancient 
China, could perhaps in their view easily outclass Romantics like 
vȅȖǏșΛȅȖȠǦ ȅȖ eȖƺǿșǉǓǿǏǓǿȠƺǹǩșȠș ǹǩǷǓ �ǾǓȖșȅǿঀ 2Ƞ ǩș ƺǠƺǩǿșȠ ȠǦǩș 
background, I believe, that we must understand the enlightenment, 
ȠΛȅ ΡǓƺȖș ƺǟȠǓȖ ^ǦǩǠƺঢ়ș ȒȣǈǹǩǉƺȠǩȅǿॹ ȅǟ ȠǦƺȠ șȅȅǿ Ƞȅ ǈǓǉȅǾǓ ǠȖǓƺȠ 
ǓΚƺǿǠǓǹǩșȠ ȅǟ �Ǔǿ BȣǏǏǦǩșǾॹ �ঀ eঀ ^ȣΦȣǷǩॹ ΛǦȅ ǏǓǹǩǈǓȖƺȠǓǹΡ ǏǓǹƺΡǓǏ 
his initial departure from Japan for America until he had achieved 
precisely that goal.

^ȣΦȣǷǩঢ়ș ǈǩȅǠȖƺȒǦΡ Ǧƺș ǈǓǓǿ ȖǓǉǓǿȠǹΡ ȖǓেǓΠƺǾǩǿǓǏ ǈΡ =ƺǾǓș 
�ȅǈǈǩǿșॹ ΛǦȅ ЙǿǏș ȠǦƺȠ ǦǓ ǦƺǏ ǉǓȖȠƺǩǿǹΡ ΛȖǩȠȠǓǿ ƺǈȅȣȠ �ǾǓȖșȅǿ ǩǿ 
 ƺș ƺǿ ȣǿǉȅǿșǉǩȅȣș �ǾǓȖǩǉƺǿ ȒȖƺǉȠǩȠǩȅǿǓȖ ȅǟ ΛǦƺȠ ƺǾȅȣǿȠǓǏ Ƞȅ ࢷࢺࢹࢲ
Zen before he ever turned to the translation of any actual Chinese or 
Japanese Zen literature.45 =ƺǾǓș �ȅǈǈǩǿș ǟȣȖȠǦǓȖ ǏǓșǉȖǩǈǓșॹ ǈƺșǓǏ ȅǿ 
ƺǿ ǓƺȖǹΡ ǹǓȠȠǓȖ ΛȖǩȠȠǓǿ Ƞȅ ȅǿǓ ȅǟ ^ȣΦȣǷǩঢ়ș ǟȖǩǓǿǏșॹ ǦȅΛ ȅǿǓ ǾȅȅǿǹǩȠ 
ǿǩǠǦȠ ǩǿ �ǓǉǓǾǈǓȖ ࢷࢺࢹࢲॹ ΛǦǩǹǓ ^ȣΦȣǷǩ Λƺș ΛƺǹǷǩǿǠ ǈƺǉǷ ǟȖȅǾ ȠǦǓ 
Zen temple meditation hall where he had been training ‘he suddenly 
ǹȅșȠ ƺǿΡ șǓǿșǓ ȅǟ ǏǩАǓȖǓǿǉǓ ǈǓȠΛǓǓǿ Ǧǩș ȅΛǿ șǦƺǏȅΛ ƺǿǏ ȠǦȅșǓ ȅǟ 
the trees all around, and he felt himself identical to them, and them 
Ƞȅ ǦǩǾঢ়আ ȅǿ ȠǦǩș ǓΠȒǓȖǩǓǿǉǓ ǦǓ ǉȅǾǾǓǿȠș ড়eǦǩș ȖǓƺǹǩΦƺȠǩȅǿৄΛǦǩǉǦ 
ǩș ǟƺǩǿȠǹΡ ȖǓǾǩǿǩșǉǓǿȠ ȅǟ ǈȅȠǦ �Ǔǿ ǿƺȠȣȖƺǹǩșǾ ƺǿǏ �ǾǓȖșȅǿঢ়ș ǿƺȠȣȖǓ 
ǾΡșȠǩǉǩșǾৄǈǓǉƺǾǓ ǓǾǈǓǏǏǓǏ ǩǿ ^ȣΦȣǷǩঢ়ș ǾǩǿǏ ƺș ƺ ȒǩΚȅȠƺǹ ǾȅǾǓǿȠ 
ǩǿ Ǧǩș ǹǩǟǓঢ়ঀ 2Ƞ Λƺș ǩǿ ȠǦǓ ΛƺǷǓ ȅǟ ȠǦǩș ǓΚǓǿȠ ȠǦƺȠ ^ȣΦȣǷǩ ǦǓƺǏǓǏ ȅА Ƞȅ 
Illinois, to translate the Daode jing for Paul Carus, a translation that 
ƺȒȒǓƺȖǓǏ ǩǿ ࢹࢺࢹࢲॹ ȠǦȅȣǠǦ ǈǓƺȖǩǿǠ ȠǦǓ ǿƺǾǓ ȅǟ Ǧǩș ǓǾȒǹȅΡǓȖॹ ȖƺȠǦǓȖ 
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ࢷࢵ �ȅǈǈǩǿșॹ ড়�ঀ eঀ ^ȣΦȣǷǩঢ়ॹ ࢱࢲॹ ࢲࢲঀ
ࢸࢵ ^ǓǓ ȠǦǓ ড়XȣǈǹǩșǦǓȖঢ়ș FȅȠǓঢ় ǩǿ �ƺȖȣșॹ eǦǓ eǓƺǉǦǩǿǠș ȅǟ @ƺȅেȠΦȣॹ ࢸঀ
48 Ibid., 123.
ࢺࢵ Ogata, Zen for the Westॹ ࢶࢵࢲॹ ࢱࢷࢲঀ 2 ƺǾ ǠȖƺȠǓǟȣǹ Ƞȅ tǩΚǩǓǿǿǓ @Ρǿǿ eȖǩǈǈǓǉǷ 

for the gift of this book.
50 ^ǓǓ XȅǦǹॹ ড়XǹƺΡেeǦǩǿǠ ȅǟ ȠǦǓ eǩǾǓșॸ �ȖǩȠǩǉƺǹ [ǓΚǩǓΛ ȅǟ ȠǦǓ [ǓǉǓȒȠǩȅǿ ȅǟ 

�ƺȅǩșǾ ǩǿ ȠǦǓ vǓșȠঢ়ॹ ࢷࢸࢵ৅ࢸࢸআ ȠǦǩș ȖƺȠǦǓȖ ȅΚǓȖǹȅȅǷș ȠǦǓ ǓƺȖǹǩǓȖ �Ǔǿ ƺǿǏ �ƺȅ ǹǩǿǷș 
in the Anglophone world that I am bringing forward here.

than his own.ࢷࢵ The most recent republication I have seen of a later 
ȖǓΚǩșǩȅǿ ȅǟ ȠǦǩș ড়�ƺȖȣșঢ় ΚǓȖșǩȅǿ ǏȅǓș ǦƺΚǓ ȠǦǓ ǏǓǉǓǿǉΡ Ƞȅ ǾǓǿȠǩȅǿ 
^ȣΦȣǷǩঢ়ș ǿƺǾǓ ǩǿ ƺ ΛƺΡ șȅǾǓΛǦƺȠ ȅǈǹǩȕȣǓǹΡ ǉȅǿǿǓǉȠǩǿǠ ǦǩǾ ΛǩȠǦ ȠǦǓ 
ȣǿǏǓȖȠƺǷǩǿǠॹ ǈȣȠ ȠǦǩș ȅǿǹΡ ƺȒȒǓƺȖǓǏ ȅΚǓȖ ƺ ǉǓǿȠȣȖΡ ǹƺȠǓȖॹ ǩǿ ࢺࢺࢺࢲঀࢸࢵ

The translation does not always use the same words to render ziran
in any of the passages in which it occurs, but it does in one case use 
ȠǦǓ ǓΠȒȖǓșșǩȅǿ ড়ǿƺȠȣȖƺǹ ǏǓΚǓǹȅȒǾǓǿȠঢ়ঀ48

eǦǓ șǓǓǏ ȒǹƺǿȠǓǏ ǏȣȖǩǿǠ ^ȣΦȣǷǩঢ়ș ǾȅȅǿǹǩȠ ΛƺǹǷ ȠȅȅǷ ƺ ΛǦǩǹǓ 
Ƞȅ МȅΛǓȖॹ ǈȣȠ ΛǦǓǿ ȅǿǓ ǹȅȅǷș ȠǦȖȅȣǠǦ Ǧǩș ΛȅȖǷș ȅǿǓ ЙǿǏș ƺ ȕȣǩȠǓ 
striking number of references to nature, and not a few to Laozi. One 
of his later Japanese followers even translated the Daode jing in toto as 
part of an Anglophone presentation of Zen, and this translates ziran 
ƺȠ ȅǿǓ ȒȅǩǿȠ ƺș ড়ǹƺΛ ȅǟ FƺȠȣȖǓঢ়ॹ ǈǓșǩǏǓș ƺǠƺǩǿ șȒǓƺǷǩǿǠ ȅǟ ড়ǿƺȠȣȖƺǹ 
ǏǓΚǓǹȅȒǾǓǿȠঢ়ঀࢺࢵ �ș ǟȅȖ �ǹƺǿ vƺȠȠșॹ ȠǦǓ ǾȅșȠ ǩǿМȣǓǿȠǩƺǹ ȒȖǓșǓǿȠƺȠǩȅǿ 
ȅǟ @ƺȅΦǩ Ƞȅ ȠǦǓ șǩΠȠǩǓș ǠǓǿǓȖƺȠǩȅǿ Ǧƺș ǈǓǓǿ ǹƺǩǏ ƺȠ ȠǦǓ ǏȅȅȖ ȅǟ Ǧǩș ƺȖ-
ȠǩǉȣǹƺȠǩȅǿ ȅǟ ^ȣΦȣǷǩঢ়ș �Ǔǿঀ50 eȅ ΛǦƺȠ ǓΠȠǓǿȠ ȠǦǩș ǹƺȠǓ EǓǩǴǩ șΡǿȠǦǓșǩș 
of Zen and Laozi, construed as a form of naturalism, is an accurate 
representation of the Zen tradition may be open to question, but for 
now we defer further consideration of this point for later discussion. 
vǦƺȠ ǩș ǉǹǓƺȖ ǩș ȠǦƺȠॹ ȠǦƺǿǷș Ƞȅ ^ǦǩǠƺঢ়ș ΛȅȖǷॹ ^ȣΦȣǷǩঢ়ș ȒȖǓȅǉǉȣȒƺȠǩȅǿș 
ΛǓȖǓ ǟƺȖ ǟȖȅǾ ȣǿǩȕȣǓॹ ƺǿǏ ǟȖȅǾ ࢳࢱࢺࢲ ȅǿΛƺȖǏș ǩǿ BȖǩȠƺǩǿ =ƺȒƺǿǓșǓ 
Anglophone writers and British Japanophiles regularly linked 
�ƺȅǩșǾ ƺǿǏ �Ǔǿ ǓșȒǓǉǩƺǹǹΡ ΛǦǓǿ ǏǓƺǹǩǿǠ ΛǩȠǦ ȠǦǓ ǩǿȠǓȖȒȖǓȠƺȠǩȅǿ ȅǟ 
�ƺșȠ �șǩƺǿ ƺȖȠ ƺǿǏ ǩȠș ȖǓǹƺȠǩȅǿ Ƞȅ ড়ǿƺȠȣȖǓঢ়ঀ
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51 BƺȖȖǓȠȠॹ ড়�ȖȠǦȣȖ vƺǹǓΡॹ {ȣ �ǦǩǾȅॹ ƺǿǏ ȠǦǓ [ǓǉǓȒȠǩȅǿ ȅǟ BȣǏǏǦǩșȠ �ȖȠ ǩǿ 
�ȣȖȅȒǓঢ়ঀ

52 For the regretted translation, see Barrett, A Monkey Jumpsॹ ࢺࢵ৅ࢱࢶॹ ࢴࢶআ ǿȅȠǓ 
ƺǹșȅ ^ȣΦȣǷǩ ƺǿǏ �ƺȖȣșॹ ȠȖƺǿșঀॹ T’ai-Shang Kan-Ying P’ien.

53 KǷƺǷȣȖƺ ȒǹƺΡǓǏ ƺ ΚǓȖΡ șǩǠǿǩЙǉƺǿȠ ȒƺȖȠ ǩǿ șǓΚǓȖƺǹ ǉȅǿȠǓΠȠș șȣǉǦ ƺș 
Pan-Asianism and the introduction of Japanese art to North America; he is men-
tioned therefore by Tanaka, Japan’s Orient, 13, and elsewhere.

54 Okakura, The Ideals of the East, 44–45.
55 2ǈǩǏঀॹ ࢵࢵॹ ࢺࢵॹ ࢱࢶॹ ࢶࢶॹ ࢱࢷॹ ࢸࢷࢲॹ ǓȠǉঀ
ࢷࢶ 2ǈǩǏঀॹ ࢺࢶࢲॹ ࢲࢸࢲঀ

5.	 The New Japan in Old England

The writings in which this trend emerges to my eye would in fact 
seem to be the same ones that in due course were to produce a notion 
ǩǿ BȖǩȠƺǩǿ ȅǟ șȅǾǓȠǦǩǿǠ ȠǓȖǾǓǏ ড়�Ǔǿ �ȖȠঢ়ॹ ƺ ǏǓΚǓǹȅȒǾǓǿȠ ȠǦƺȠ 2 ǦƺΚǓ 
already commented on elsewhere, though a more diligent and less 
cursory survey of the sources might well turn up a broader spread 
of evidence.51 As it happens, at the turn of the twentieth century, 
^ȣΦȣǷǩ Λƺș ǩǿ ȠǦǓ hǿǩȠǓǏ ^ȠƺȠǓșॹ ǓșȠƺǈǹǩșǦǩǿǠ ǦǩǾșǓǹǟ ȠǦȖȅȣǠǦ ǓșșƺΡș 
and translations, but including at least one that he seems later to have 
regretted, and another unconnected with Buddhism, so his later pro-
ЙǹǓ ƺș ƺ ȒȖȅȒȅǿǓǿȠ ȅǟ �Ǔǿ ǩș ƺȠ ȠǦǩș ȒȅǩǿȠ ǿȅȠ ǩǾǾǓǏǩƺȠǓǹΡ ƺȒȒƺȖǓǿȠঀ52

Instead it fell to one of the great cross-cultural interpreters of the age, 
ȠǦǓ ȖǓǾƺȖǷƺǈǹǓ KǷƺǷȣȖƺ ?ƺǷȣΦȍ 岡倉覺三 শࢴࢷࢹࢲ৅ࢴࢲࢺࢲষॹ Ƞȅ ǩǿȠȖȅ-
duce the elements of the Tao and Zen synthesis to the Anglophone 
reading public.53

/ǩș ЙȖșȠ ȒȣǈǹǩǉƺȠǩȅǿ Ƞȅ ǟƺǾǩǹǩƺȖǩΦǓ ƺ BȖǩȠǩșǦ ȖǓƺǏǓȖșǦǩȒ ΛǩȠǦ 
ȠǦǓșǓ ȠΛȅ ǓǹǓǾǓǿȠș ǩș Ǧǩș ࢴࢱࢺࢲ The Ideals of the East with Special 
Reference to the Art of Japan. In this rapid gallop through East Asian 
civilisation, we are soon introduced to Laozi and Zhuangzi.54 Love of 
nature, too, emerges as a constant theme.55 But the Chinese anteced-
ents of Zen are scarcely mentioned, save to say that there Zen had 
ƺǈșȅȖǈǓǏ ড়@ƺȅǩșȠঢ় ǩǏǓƺșঀࢷࢶ FǓΚǓȖȠǦǓǹǓșș ǦǓ ȖǓȠȣȖǿǓǏ Ƞȅ ȠǦǩș șƺǾǓ ǿǓΠȣș 
of ideas in a more detailed way in a further short work published in 
@ȅǿǏȅǿ ƺǿǏ FǓΛ |ȅȖǷ ǩǿ ࢷࢱࢺࢲॹ Ǧǩș ǾȣǉǦেȖǓȒȖǩǿȠǓǏ Book of Tea. 
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ࢸࢶ KǷƺǷȣȖƺে?ƺǷȣΦȅ মsic], The Book of Teaॹ ࢺࢵঀ
58 2ǈǩǏঀॹ ࢹࢵॹ ࢳࢷঀ
ࢺࢶ ^ȣΦȣǷǩॹ ড়eǦǓ �Ǔǿ ^ǓǉȠ ȅǟ BȣǏǏǦǩșǾঢ়ঀ
ࢱࢷ Ibid., 32.

Once more references to nature abound, but of particular interest is 
the suggestion that Nature and the Tao might be synonyms.ࢸࢶ This 
ȅǉǉȣȖș ǩǿ Ǧǩș ȠǦǩȖǏ ǉǦƺȒȠǓȖॹ ΛǦǩǉǦ ǩș ǓǿȠǩȖǓǹΡ ǏǓΚȅȠǓǏ Ƞȅ ƺǿ ǓΠȒȅșǩȠǩȅǿ 
ȅǟ ΛǦƺȠ ǦǓ ȠǓȖǾș ড়eƺȅǩșǾ ƺǿǏ �ǓǿǿǩșǾঢ়ঀ /ǓȖǓ ΛǓ ǹǓƺȖǿॹ ǟȅȖ ǓΠƺǾȒǹǓॹ 
that the Carus translation of Laozi is especially to be commended 
and that ‘If we now turn our attention to the teachings of Zennism 
ΛǓ șǦƺǹǹ ЙǿǏ ȠǦƺȠ ǩȠ ǓǾȒǦƺșǩșǓș ȠǦǓ ȠǓƺǉǦǩǿǠș ȅǟ eƺȅǩșǾঢ়ঀ58 Okakura, 
it should perhaps be added, does not seem to have undergone any 
sort of Zen training himself.

�ΚǓǿ șȅॹ ȠǦǓ ǾǓǿȠǩȅǿ ȅǟ �ƺȖȣșॹ ^ȣΦȣǷǩঢ়ș ǓǾȒǹȅΡǓȖॹ șȠȖȅǿǠǹΡ șȣǠ-
ǠǓșȠș ȠǦƺȠ KǷƺǷȣȖƺঢ়ș ΛȖǩȠǩǿǠș ΛȅȣǹǏ ǦƺΚǓ șΛǩǟȠǹΡ ǈǓǉȅǾǓ ǷǿȅΛǿ Ƞȅ 
^ȣΦȣǷǩॹ ƺ ȒȅșșǩǈǩǹǩȠΡ ȖǓǩǿǟȅȖǉǓǏ ǈΡ ȠǦǓ ȅǿǓ ǓΠȠǓǿǏǓǏ ȒǩǓǉǓ ȅǟ ΛȖǩȠǩǿǠ 
on Zen that he was able to put into print during this North Ameri-
can phase of his career. In the Journal of the Pâli Text Society ǟȅȖ ࢷࢱࢺࢲ 
Ƞȅ ࢸࢱࢺࢲ ǦǓ ȒȖȅΚǩǏǓǏ ƺ ǹǓǿǠȠǦΡ ƺǉǉȅȣǿȠ ȅǟ ȠǦǓ �Ǔǿ șǉǦȅȅǹॹ șȠƺȖȠǩǿǠ 
with an outline of its history.ࢺࢶ FǓΠȠॹ ǦȅΛǓΚǓȖॹ ȣǿǏǓȖ ȠǦǓ ǦǓƺǏǩǿǠ ȅǟ 
ড়�Ǔǿ ƺǿǏ (ǓǿǓȖƺǹ �ȣǹȠȣȖǓঢ়ॹ ƺǟȠǓȖ ƺ ǈȖǩǓǟ ȖǓǟǓȖǓǿǉǓ Ƞȅ ǩȠș ǉȅǾȒƺȠǩǈǩǹǩȠΡ 
with Confucianism that would no doubt have gladdened the heart of 
his master Imakita, he continues: ‘Again, the Zen had something in 
it which savoured of Taoism, as it taught non-attachment to things 
worldly and a mystic appreciation of Nature, and this must have 
șƺȠǩșЙǓǏ ȠǦǓ @ƺȅȠΦǓƺǿ ǓǹǓǾǓǿȠș ȅǟ ȠǦǓ ǉȅȣǿȠȖΡঀঢ়ࢱࢷ ^ȅ ǩǟ KǷƺǷȣȖƺ ǦƺǏ 
șȠƺȖȠǓǏ ȠǦǩș ǈƺǿǏΛƺǠȅǿ ȖȅǹǹǩǿǠॹ ^ȣΦȣǷǩ ǦƺǏ șȅȅǿ ǴȣǾȒǓǏ ȅǿ ǈȅƺȖǏঀ

�ǿǏ ΛǦǓȖǓ ^ȣΦȣǷǩ ǴȣǾȒǓǏॹ ȅȠǦǓȖș ΛǓȖǓ ǿȅȠ șǹȅΛ Ƞȅ ǟȅǹǹȅΛঀ 2ǿ 
 ॹ ǟȅȖ ǓΠƺǾȒǹǓॹ ȠǦǓ BȖǩȠǩșǦ EȣșǓȣǾ ƺșșǩșȠƺǿȠ ǷǓǓȒǓȖ ƺǿǏ ȒȅǓȠࢲࢲࢺࢲ
@ƺȣȖǓǿǉǓ BǩǿΡȅǿ শࢺࢷࢹࢲ৅ࢴࢵࢺࢲষ ȒȣǈǹǩșǦǓǏ ƺ ȒȅȒȣǹƺȖ ȒȖǓșǓǿȠƺȠǩȅǿ ȅǟ 
the values embodied in East Asian art containing a passage linking 
poetry in Britain with Zen and the doctrines of Laozi, and then 
continuing ‘For to the Zen votaries the contemplation of the life 
ȅǟ ǿƺȠȣȖǓ Λƺșॹ ƺǈȅΚǓ ƺǹǹॹ ƺǿ ǓАȅȖȠ ȠȅΛƺȖǏș ȠǦǓ ȖǓেǓΚƺǹȣƺȠǩȅǿ ȅǟ ȠǦǓ 
șǓǹǟঢ়আ ȠǦǓ ǹǩǷǓǹǩǦȅȅǏ ǩș ȠǦƺȠ ȠǦǩș ȖǓȒȖǓșǓǿȠș ȠǦǓ ǩǿМȣǓǿǉǓ ȅǟ KǷƺǷȣȖƺॹ 
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whose Book of Tea he cites at one point.2 ࢲࢷǿ ࢴࢲࢺࢲ ȠǦǓ ȖǦƺȒșȅǏǩǓș ȅǟ 
the American art historian Ernest F. Fenollosa on Zen awareness of 
ǿƺȠȣȖǓ ȣǿǏǓȖ ȠǦǓ ^ȅǿǠ ǏΡǿƺșȠΡ শࢱࢷࢺ৅ࢺࢸࢳࢲষॹ ΛǦǩǉǦ ǦǓ ǩǾƺǠǩǿƺȠǩΚǓǹΡ 
ȠȖƺǉǓș ǈƺǉǷ Ƞȅ ǉȅǿȠƺǉȠ ΛǩȠǦ eƺȅǩșǾ ǩǿ ȠǦǓ ЙǟȠǦ ǉǓǿȠȣȖΡॹ ȒȖȅΚȅǷǓ Ǧǩș 
ǓǏǩȠȅȖॹ [ƺȒǦƺǓǹ XǓȠȖȣǉǉǩ শࢳࢸࢹࢲ৅ࢸࢲࢺࢲষॹ Ƞȅ ǉȅǾȒǹƺǩǿ ȠǦƺȠ Ǧǩș ƺȒȒȖȅƺǉǦ 
Ƞȅ ȠǦǓ ǾǓƺǿǩǿǠ ȅǟ �ǦǩǿǓșǓ ȒȅǓȠȖΡ șȣǠǠǓșȠș ǩǿМȣǓǿǉǓ ǟȖȅǾ ড়ǉǓȖȠƺǩǿ 
so-called translations of the Tao-tê king ǈΡ ǦǓȠǓȖȅǏȅΠ șǩǿȅǹȅǠǩșȠșঢ়ॹ ǈΡ 
which he means, I imagine, theosophists.ࢳࢷ

BΡ ǉȅǿȠȖƺșȠॹ ȠǦǓ ЙȖșȠ ǈȅȅǷ ǩǿ �ǿǠǹǩșǦ ǈΡ ƺ ǉȅǾȒǓȠǓǿȠ șǉǦȅǹƺȖ 
that is completely devoted to Zen, The Religion of the Samurai, by 
FȣǷƺȖǩΡƺ ?ƺǩȠǓǿ 忽滑谷開天 শࢸࢷࢹࢲ৅ࢵࢴࢺࢲষॹ ΛǦǩǉǦ ƺȒȒǓƺȖǓǏ ǩǿ ࢴࢲࢺࢲॹ 
does try to counteract some of the more facile statements of the age 
assimilating Tao to Zen, and actually translates a ninth-century Chi-
nese document that insists on their incompatibility in the matter of 
ziran—a polemic somewhat disguised in his translation by the word 
ড়ǿƺȠȣȖƺǹǹΡঢ় ƺǿǏ ড়ǿƺȠȣȖƺǹঢ়ॹ șȅ ȠǦƺȠ ȠǦǓ ƺȖǠȣǾǓǿȠ ǩș ǿȅȠ ǩǾǾǓǏǩƺȠǓǹΡ 
easy to follow.ࢴࢷ Given moreover that throughout the book there are 
plenty of passages suggesting that Zen is linked to an awareness of 
Nature, this will have done little to halt the onward progress of the 
earlier trend.ࢵࢷ Careful scholarship can only make a convincing case 
when it has the opportunity to present evidence in a more critical 
and dispassionate academic environment, and that as we have already 
ǿȅȠǓǏ șǩǾȒǹΡ ǏǩǏ ǿȅȠ ǓΠǩșȠ ǩǿ ȠǦǓ ǓƺȖǹΡ ȠΛǓǿȠǩǓȠǦ ǉǓǿȠȣȖΡ BȖǩȠƺǩǿ 
where Nukariya was trying to seek a readership.

eǦǓ ΡȅȣǿǠǓȖ �ȖȠǦȣȖ vƺǹǓΡॹ ǹƺȠǓȖ ƺ ǉƺȖǓǟȣǹ ƺǿǏ ǉȖǩȠǩǉƺǹ ȖǓƺǏǓȖ ȅǟ 
ΛǦƺȠ Λƺș ȒȣǈǹǩșǦǓǏ ǩǿ �ǿǠǹǩșǦ ȅǿ �Ǔǿ BȣǏǏǦǩșǾॹ ǩǿ Ǧǩș ǩǿǩȠǩƺǹ ࢳࢳࢺࢲ 
foray into this area, Zen Buddhism and its Relation to Art, shows 
himself just as much convinced as his immediate predecessors con-

ࢲࢷ Binyon, The Flight of the Dragonॹ ࢸࢴॹ ƺǿǏ ǟȅȖ KǷƺǷȣȖƺॹ ࢳࢴঀ �ǟঀ /ƺȠǉǦǓȖॹ 
Laurence Binyonॹ ࢶࢷࢲॹ ƺǿǏ ǟȅȖ șȅǾǓ Ǐǩșǉȣșșǩȅǿ ȅǟ ȠǦǓ ȒƺșșƺǠǓ ǩǿ ȕȣǓșȠǩȅǿॹ ࢶࢹࢲঀ

ࢳࢷ Fenollosa, Epochs of Chinese and Japanese Art, vol. 2, 215, comment-
ǩǿǠ ȅǿ ȒƺǠǓ ࢷॹ ƺǿǏ ǟȅȖ ȠǦǓ ЙǟȠǦ ǉǓǿȠȣȖΡॹ ȒƺǠǓ ࢳॹ ΛǦǩǉǦ ǾǩșǉȅǿșȠȖȣǓș ȠǦǓ ǏƺȠǓ ȅǟ 
Bodhidharma. For Petrucci, see Hatcher, Laurence Binyonॹ ࢺࢷࢲ৅ࢱࢸঀ

ࢴࢷ Nukariya, The Religion of the Samuraiॹ ࢶࢳࢳॹ ࢳࢶࢳॹ ǟȅȖ ǓΠƺǾȒǹǓঀ
ࢵࢷ  FȅȠǓ ǟȅȖ ǓΠƺǾȒǹǓ ǩǈǩǏঀॹ ࢳࢸ৅ࢵࢸॹ ǓșȒǓǉǩƺǹǹΡ ȠǦǓ ǉȅǿǉǹȣǏǩǿǠ ȒƺȖƺǠȖƺȒǦঀ
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ǉǓȖǿǩǿǠ ȠǦǓ șǩǠǿǩЙǉƺǿǉǓ ȅǟ ȠǦǓ �Ǔǿ ȣǿǏǓȖșȠƺǿǏǩǿǠ ȅǟ ǿƺȠȣȖǓ ƺș ȠǦǓ 
key to the matter. But for him this is a question not of the Tao but of 
Buddhist belief, namely the supposed distinctly Zen doctrine of the 
potential Buddhahood of plants and trees.ࢶࢷ Unfortunately while it is 
ȣǿǏǓǿǩƺǈǹǓ ȠǦƺȠ ȠǦǩș ǏȅǉȠȖǩǿǓ ǓΠǓȖȠǓǏ șȅǾǓ ǩǿМȣǓǿǉǓ ȅǟ =ƺȒƺǿǓșǓ ǹǩȠ-
erature, it is simply wrong to attribute it to the Zen school.ࢷࢷ Rather, 
the key developments there in regard to the imported Chinese ideas 
ȅǿ ȠǦǓ ȠȅȒǩǉॹ ΛǦǩǉǦ ǉȅȣǹǏ ǩǿǏǓǓǏ ǈǓ șǓǓǿ ƺș ǩǿΚȅǹΚǩǿǠ �ƺȅǩșȠ ǩǿМȣ-
ences, are now seen as having taken place in the ninth century Tendai 
school long before the arrival of Zen in Japan.ࢸࢷ vƺǹǓΡঢ়ș ǠȖƺșȒ ȅǟ 
Japanese Buddhism at this point, as is quite evident from his remarks 
ǩǿ ࢲࢳࢺࢲ ȅǿ ȠǦǓ Fȍ ǏȖƺǾƺॹ Λƺș ȖȣǏǩǾǓǿȠƺȖΡॹ ǿȅȠ Ƞȅ șƺΡ ȅǿ ȅǉǉƺșǩȅǿ 
simply wrong.ࢹࢷ It is perhaps fortunate that he included nothing of 
Ǧǩș ǓΠȠǓǿǏǓǏ ǾȣșǩǿǠș ȅǟ �Ǔǿॹ ΛǦǩǉǦ ǟǓƺȠȣȖǓ șȣǉǦ ǴƺȖȖǩǿǠ ȠǓȖǾș ƺș 
ড়șǓǹǟেǦΡȒǿȅșǩșঢ় ƺș ƺ ǏǓșǉȖǩȒȠǩȅǿ ȅǟ �Ǔǿ ǾǓǏǩȠƺȠǩȅǿॹ ǩǿ Ǧǩș ǈȅȅǷ ȅǟ ǹƺȠǓȖ 
that year on Chinese art.ࢺࢷ

The trend to link Zen and Nature, however, if anything strength-
ǓǿǓǏ ǩǿ ȠǦǓ ࢱࢳࢺࢲș ΛǦǓǿ ȠǦǓ ǓșȠƺǈǹǩșǦǾǓǿȠ ȅǟ ȠǦǓ ȒǓȖǩȅǏǩǉƺǹ The 

ࢶࢷ vƺǹǓΡॹ Zen Buddhism and its Relation to Art, 24.
ࢷࢷ A more accurate account of this development in terms of Japanese Bud-

ǏǦǩșǾ ƺǿǏ ǹǩȠǓȖƺȠȣȖǓ Λƺș ǓΚǓǿȠȣƺǹǹΡ ȒȖȅΚǩǏǓǏ ǈΡ vǩǹǹǩƺǾ @ƺ'ǹǓȣȖ শࢷࢴࢺࢲ৅ࢱࢲࢱࢳষॹ 
ǾȅșȠ șȣǉǉǩǿǉȠǹΡ ǩǿ ড়^ƺǩǠΡȍ ƺǿǏ ȠǦǓ BȣǏǏǦǩșȠ tƺǹȣǓ ȅǟ FƺȠȣȖǓঢ়ঀ

ࢸࢷ Bowring, The Religious Traditions of Japan, 500-1600ॹ ࢸࢷࢲঀ 'ȅȖ ƺǿ ǩǿǩȠǩƺǹ 
ǓΠȒǹȅȖƺȠǩȅǿ ȅǟ ȠǦǓ ȕȣǓșȠǩȅǿ ȅǟ �ƺȅǩșȠ ǩǿМȣǓǿǉǓॹ șǓǓ BƺȖȖǓȠȠॹ ড়'ȖȅǾ �ǓΚǩǹঢ়ș tƺǹǹǓΡ 
Ƞȅ KǾǓǠƺ XȅǩǿȠঢ়ॹ ࢲ৅ࢳࢲআ ȠǦǓ ǏǓΚǓǹȅȒǾǓǿȠ ȅǟ ȠǦǓ ǏȅǉȠȖǩǿǓ Ǧƺș ǿȅΛ ǈǓǓǿ ǾȅȖǓ 
comprehensively studied in Tseng, ‘A Comparison of the Concepts of Bud-
ǏǦƺেFƺȠȣȖǓ ƺǿǏ �ƺȅেFƺȠȣȖǓ ȅǟ EǓǏǩǓΚƺǹ �Ǧǩǿƺঢ়ঀ

ࢹࢷ vƺǹǓΡॹ The Nō Plays of Japanॹ ࢹࢶ৅ࢺࢶॹ șǦȅΛș ȠǦƺȠ ǦǓ ǦƺǏ ǿȅ ǩǏǓƺ ȅǟ ȠǦǓ 
ǩǿМȣǓǿǉǓ ȅǟ eǓǿǏƺǩ ǩǿ ǾǓǏǩǓΚƺǹ =ƺȒƺǿঀ 

ࢺࢷ �ǟঀ vƺǹǓΡॹ Zen Buddhismॹ ࢵࢳॹ ࢶࢳॹ ƺǿǏ ࢷࢳॹ ΛǦǓȖǓ ǦǓ ǹȅȅǷș ǟȅȖΛƺȖǏ Ƞȅ ǈǓǩǿǠ 
ƺǈǹǓ Ƞȅ ƺǉǦǩǓΚǓ ǟȅȖ ƺǹǹ ǩǿ șȣǿǏȖΡ ȠǦǓ ȖǓșȣǹȠș ȅǟ șȣǉǦ ƺǉȠǩΚǩȠΡ ǾȅȖǓ ǓАȅȖȠǹǓșșǹΡ ǈΡ 
ǾǓƺǿș ȅǟ ǾǓǉǦƺǿǩǉƺǹ ƺǩǏșঀ vƺǹǓΡঢ়ș An Introduction to the Study of Chinese Paint-
ing includes some unsourced translation and summary relating to China from 
the earlier publication, but mercifully his thoughts about Zen insofar as they 
relate to Japan are omitted.
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Eastern Buddhist ƺАȅȖǏǓǏ ƺǿ ȅȒȒȅȖȠȣǿǩȠΡ ǟȅȖ ^ȣΦȣǷǩ Ƞȅ ƺǏΚƺǿǉǓ ȠǦǓ 
advocacy of Zen at greater length, culminating in his publication 
of the three volumes of Essays in Zen Buddhism ǈǓȠΛǓǓǿ ࢸࢳࢺࢲ ƺǿǏ 
 ঀ ^ȅǾǓ ȅǟ ȠǦǓ ǾȅȖǓ ǠȖƺǿǏǩȅșǓ ȒȖȅǿȅȣǿǉǓǾǓǿȠș ȅǟ ȠǦǓ ЙȖșȠࢵࢴࢺࢲ
ǏǓǉƺǏǓ ȅǟ ȠǦǓ ǉǓǿȠȣȖΡ ǾƺΡ ǦƺΚǓ ǈǓǉȅǾǓ ǦƺȖǏǓȖ Ƞȅ ЙǿǏॹ ǈȣȠ ȠǦǓ ȒȖǓ-
sentation remains in some ways quite unchanged, and still to my eye 
ǏǓǾȅǿșȠȖƺȠǓș ȠǦǓ ǉȅǿȠǩǿȣǩǿǠ ǹǓǠƺǉΡ ȅǟ ^ǦǩǠƺ ^ǦǩǠǓȠƺǷƺঀࢱࢸ In this way 
ΛǓ ЙǿǏ ǩǿ ȅǿǓ ȅǟ ȠǦǓ ǓșșƺΡș ǩǿ ȠǦǓ ȠǦǩȖǏ ΚȅǹȣǾǓ ȠǦǓ ƺșșǓȖȠǩȅǿ ড়2ǿ șȒǩȠǓ 
of its matter-of-factness, there is an air of mystery and spirituality in 
�Ǔǿॹ ΛǦǩǉǦ Ǧƺș ǹƺȠǓȖ ȅǿ ǏǓΚǓǹȅȒǓǏ ǩǿȠȅ ƺ ǟȅȖǾ ȅǟ ǿƺȠȣȖǓেǾΡșȠǩǉǩșǾঢ়ঀࢲࢸ

2ǿ BȖǩȠƺǩǿॹ ǾǓƺǿΛǦǩǹǓॹ ȠǦǓ �Ǔǿ ƺǿǏ ǿƺȠȣȖǓ ǹǩǿǷ ЙȖșȠ ǓșȠƺǈǹǩșǦǓǏ ǩǿ ƺȖȠ 
ǦǩșȠȅȖǩǉƺǹ ǉǩȖǉǹǓș ǩǿ �ǏΛƺȖǏǩƺǿ ȠǩǾǓș ȖǓǾƺǩǿǓǏ ЙȖǾǹΡ ǓǿȠȖǓǿǉǦǓǏ ǩǿ 
ȠǦǓ ࢱࢴࢺࢲș Ƞȅȅॹ ƺș ǾƺΡ ǈǓ șǓǓǿ ǟȖȅǾ ȠǦǓ ࢶࢴࢺࢲ ΛȖǩȠǩǿǠș ȅǟ Bƺșǩǹ (ȖƺΡ 
ȅǿ ^ȅǿǠ ȒǓȖǩȅǏ �ǦǩǿǓșǓ ȒƺǩǿȠǩǿǠ ǩǿ ȖǓǹƺȠǩȅǿ Ƞȅ BȣǏǏǦǩșǾঀ ড়eǦǓ ǾȅșȠ 
popular form was the Zen creed, a meditative philosophy of Pantheism,
ȒȖƺǉȠǩșǓǏ ǈΡ ƺǿ ǩǿȠǓǹǹǓǉȠȣƺǹ ǠƺǾǓ ȅǟ ȕȣǓșȠǩȅǿș ƺǿǏ ƺǿșΛǓȖঢ়ॹ ǦǓ ǓΠȒǹƺǩǿșॹ
and regarding a depiction of a bird on a bough, ‘once again in this 
ǿƺȠȣȖƺǹǩșȠǩǉ ȒƺǩǿȠǩǿǠ ΛǓ ЙǿǏ ȠǦǓ ƺȠȠǩȠȣǏǓ ȅǟ ȠǦǓ ƺȖȠǩșȠ ǩǿМȣǓǿǉǓǏ ǈΡ 
�Ǔǿ ȠǦȅȣǠǦȠঢ়ঀࢳࢸ

6.	 Authentic Zen?

^ȅॹ ȠǦǩș Λƺș ȠǦǓ ড়eƺȅ ƺǿǏ �Ǔǿঢ় ȒǩǉǷǓǏ ȣȒ ǈΡ �ǹƺǿ vƺȠȠș ƺǿǏ ǟȣȖȠǦǓȖ 
ǏǩșșǓǾǩǿƺȠǓǏ Ƞȅ EǩǹǹǓȖॹ �ȣȖȖǓǹǹॹ [ǓΠȖȅȠǦॹ ?ǓȖȅȣƺǉॹ ƺǿǏ (ǩǿșǈǓȖǠঀ eȅ 
ΛǦƺȠ ǓΠȠǓǿȠ ǏǩǏ ȠǦǩș ȒȖǓșǓǿȠƺȠǩȅǿ ǉȅǿΚǓΡ ƺ ȠȖȣǓ ǩǾƺǠǓ ȅǟ �ƺșȠ �șǩƺǿ 
ȠǦȅȣǠǦȠॹ ƺǿǏ ȅǟ �Ǔǿ ǩǿ ȒƺȖȠǩǉȣǹƺȖঁ

ࢱࢸ vǦǩǉǦ ǉǓȖȠƺǩǿǹΡ șȅȣǿǏǓǏ ƺ ǿȅȠǓ ǩǿ ǦƺȖǾȅǿΡ ΛǩȠǦ ǹȅǿǠ ȠǓȖǾ ǉȣǹȠȣȖƺǹ ΚƺǹȣǓșॹ 
but not necessarily Zen ones: see for instance Harada, A Glimpse of Japanese 
Idealsॹ ࢲࢲॸ ড়vǓ ǦƺΚǓ ƺ șȠȖȅǿǠ ǹȅΚǓ ȅǟ ǿƺȠȣȖǓঀ eǦǩș ΛǓ ǉȅȣǹǏ ǿȅȠ ǦǓǹȒ ǦƺΚǩǿǠॹ ǟȅȖ 
we live in beautiful natural surroundings. This love is deeply founded in the 
^ǦǩǿȠȅ ǉȣǹȠॺঢ়ৄǩȠ ǠȅǓș ΛǩȠǦȅȣȠ șƺΡǩǿǠ ȠǦƺȠ ড়ȠǦǓ ^ǦǩǿȠȅ ǉȣǹȠঢ় ǦƺǏ ǈΡ ȠǦǩș ȠǩǾǓ 
been suborned to serve the purposes of Japanese imperialism.

ࢲࢸ ^ȣΦȣǷǩॹ Essays in Zen Buddhism (Third Series)ॹ ࢵࢸঀ
ࢳࢸ Ashton and Gray, Chinese Artॹ ࢶࢷࢲॹ ࢲࢸࢲঀ
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2Ƞ ǾȣșȠ ǈǓ ƺǏǾǩȠȠǓǏ ȠǦƺȠ ^ȣΦȣǷǩ Λƺș ǿȅȠ ǟȅȖǾƺǹǹΡ ǓǿȖȅǹǹǓǏ ǩǿ ȠǦǓ 
�Ǔǿ ȠȖƺǏǩȠǩȅǿ ƺș ƺ ȕȣƺǹǩЙǓǏ ȠǓƺǉǦǓȖॸ ǩǿ �Ǔǿ ȠǓȖǾșॹ ǦǓ Λƺș ǿǓΚǓȖ ǠǩΚǓǿ 
inka 印可 or formal recognition, nor for that matter was he ever 
ordained, so he was in no sense a Zen master.ࢴࢸ It has also been estab-
ǹǩșǦǓǏ ȠǦƺȠ Ǧǩș ǟȅȖǓǠȖȅȣǿǏǩǿǠ ȅǟ ȠǦǓ ǿȅȠǩȅǿ ȅǟ ǓΠȒǓȖǩǓǿǉǓ ǩǿ Ǧǩș ǏǓ-
scription of Zen owed more to his familiarity with American thought 
and a desire to shape a response to Protestant Christian missionary 
activity in Japan rather than anything in the Zen tradition.ࢵࢸ But his 
reference to how Zen (meaning the Buddhist tradition known as 
�Ǔǿষ ড়ǹƺȠǓȖ ȅǿ ǏǓΚǓǹȅȒǓǏঢ় ǩȠș ǹȅΚǓ ȅǟ ǿƺȠȣȖǓ ȒǓȖǦƺȒș șǩǠǿƺǹș ȠǦǓ ǟƺǉȠ 
that he was himself quite well aware that this tendency did not lie at 
the core of the Zen school. And whatever one makes of the mention 
of mysticism—which suggests that at this point he was up against 
the contemporary limitations on careful yet succinct translation 
that defeated Nukariya—it is certainly true that landscape poetry 
ȒǹƺΡǓǏ ƺǿ ǩǾȒȅȖȠƺǿȠ ȖȅǹǓ ǩǿ ȠǦǓ ǹǩȠǓȖƺȖΡ ȒȖȅǏȣǉȠǩȅǿ ȅǟ ^ȅȣȠǦǓȖǿ ^ȅǿǠ 
Chan that was to provide the main model for later Japanese develop-
ments.ࢶࢸ

To demonstrate this shift from the original preoccupations of 
Chan Buddhists towards the culture of those masters who many 
ǉǓǿȠȣȖǩǓș ǹƺȠǓȖ ǓșȠƺǈǹǩșǦǓǏ ȠǦǓ ǩǿМȣǓǿǉǓ ȅǟ ȠǦǓ șǉǦȅȅǹ ǩǿ =ƺȒƺǿ 
would require a considerable discussion of writings in Chinese over 
a lengthy span of time. But some idea of the problem can be gained 
ǟȖȅǾ ǿȅȠǩǿǠ ǦȅΛ ȠǦǓ ǷǓΡ ȠǓȖǾ ড়ǾȅȣǿȠƺǩǿঢ়ॹ shan 山, appears in reli-
gious and secular verse during the early days of the Chan movement, 
șǩǿǉǓ ǩȠ șǓȖΚǓș ƺș șȅǾǓ șȅȖȠ ȅǟ ǩǿǏǓΠ ȅǟ ƺǿ ǩǿȠǓȖǓșȠ ǩǿ ǿƺȠȣȖǓॹ ȅȖ ƺȠ ǹǓƺșȠ 
landscape. In the collected Chan verse of those days the word occurs 
ȖƺȠǦǓȖ ǩǿǟȖǓȕȣǓǿȠǹΡॹ ȅǿǉǓ ȒȖȅȒǓȖ ǿȅȣǿș ƺȖǓ ǓΠǉǹȣǏǓǏঀࢷࢸ Among lay 
poets, by contrast, whether inclined towards Buddhism or not, it is 

ࢴࢸ �ȅǈǈǩǿșॹ ড়�ঀ eঀ ^ȣΦȣǷǩঢ়ॹ ࢺࢲঀ
ࢵࢸ ^ǦƺȖǟॹ ড়eǦǓ �Ǔǿ ȅǟ =ƺȒƺǿǓșǓ FƺȠǩȅǿƺǹǩșǾঢ়ঀ KǿǓ ΛȅǿǏǓȖșॹ ǦȅΛǓΚǓȖॹ ƺǈȅȣȠ 

ȠǦǓ ǉƺȠǓǠȅȖΡ ȅǟ ǓΠȒǓȖǩǓǿǉǓ ȅȖ ǩȠș ǓȕȣǩΚƺǹǓǿȠ ǩǿ ȠǦǓ FǓȅে�ȅǿǟȣǉǩƺǿ șȠȖƺǩǿ ǩǿ EǓǩǴǩ 
thought.

ࢶࢸ FȅȠǓ ǟȅȖ ǓΠƺǾȒǹǓ /ǓǹǹǓȖॹ Illusory Abidingॹ ࢳࢷࢲ৅ࢴࢷঀ 
ࢷࢸ App, Zenshishū, 42.
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consistently one of the most frequently used words in their poems, 
ȣșȣƺǹǹΡ ǩǿ ȠǦǓ ȠȅȒ ЙΚǓ ǾȅșȠ ǟȖǓȕȣǓǿȠ ƺǿǏ ȅǉǉƺșǩȅǿƺǹǹΡ ȠǦǓ ǾȅșȠ 
frequent of all.ࢸࢸ The predominant interest of the Chan verses is 
in mental discipline, not landscape, though it is possible to point 
to areas where the two preoccupations seem in the course of time 
to have come into contact.ࢹࢸ It is also possible to point to Buddhist 
poets who were not Chan masters who over the course of time could 
ǦƺΚǓ ǩǿМȣǓǿǉǓǏ ȠǦǓ ΛƺΡ ȠǦƺȠ ȠǦǓ ǾƺșȠǓȖș ΛȖȅȠǓ ƺǈȅȣȠ ǿƺȠȣȖǓঀࢺࢸ

Of course, the full story of the developments from the mid-Tang 
Ƞȅ ȠǦǓ ȠǦǩȖȠǓǓǿȠǦ ǉǓǿȠȣȖΡ �Ǧƺǿ ǉȣǹȠȣȖǓ ȠǦƺȠ ǩǿМȣǓǿǉǓǏ =ƺȒƺǿ ǟȖȅǾ 
Ashikaga times onwards even after its eclipse in China remains to be 
told, at least for the Anglophone world. Yet even the barest outline 
ȅǟ ȠǦǓ ǩșșȣǓ ΛȅȣǹǏ ǦƺΚǓ ǈǓǓǿ ǦǩǏǏǓǿ ǟȖȅǾ vƺȠȠș ƺǿǏ Ǧǩș ȖǓƺǏǓȖșॹ 
since he did not learn any Chinese at all till quite late in life, and of 
ȠǦǓ ȅȠǦǓȖ eƺȅ ƺǿǏ �Ǔǿ ǓǿȠǦȣșǩƺșȠș 2 ǦƺΚǓ ǿƺǾǓǏ ȅǿǹΡ [ǓΠȖȅȠǦ șǓǓǾș 
Ƞȅ ǦƺΚǓ ǟȅǹǹȅΛǓǏ șȣǩȠঀ vǩȠǦ ȠǦǓ ȒȅșșǩǈǹǓ ǓΠǉǓȒȠǩȅǿ ȅǟ ȠǦǓ ǾƺȠȣȖǓȖ 
�ȖȠǦȣȖ vƺǹǓΡॹ ȠǦǓ ǉƺȒƺǉǩȠΡ Ƞȅ ǉȅǿǏȣǉȠ ǩǿǏǓȒǓǿǏǓǿȠ ǉȖǩȠǩǉƺǹ ȖǓșǓƺȖǉǦ 
ǩǿȠȅ ȠǦǓ ȖǓǹǓΚƺǿȠ șȅȣȖǉǓș șǩǾȒǹΡ ǏǩǏ ǿȅȠ ǓΠǩșȠ ǩǿ ȠǦǓ �ǿǠǹȅȒǦȅǿǓ 
ΛȅȖǹǏ ȣǿȠǩǹ ΛǓǹǹ ƺǟȠǓȖ ȠǦǓ ^ǓǉȅǿǏ vȅȖǹǏ vƺȖॹ ƺǿǏ ȠǦǓǿ ƺǹǾȅșȠ 
ǓΠǉǹȣșǩΚǓǹΡ ǩǿ FȅȖȠǦ �ǾǓȖǩǉƺঀ ^ȅॹ ΛǦƺȠ vƺȠȠș ȠǦǓ ȠǓǓǿƺǠǓȖ șƺΛ Λƺș 
ΚǓȖΡ ǏǩАǓȖǓǿȠ ǟȖȅǾ ΛǦƺȠ ΛǓ șǓǓ ȠȅǏƺΡঀ eȖȣǓॹ ƺǉǉȅȖǏǩǿǠ Ƞȅ �ǦȖǩșȠǾƺș 
/ȣǾȒǦȖǓΡș শࢲࢱࢺࢲ৅ࢴࢹࢺࢲষॹ ȠǦǓ ȠǦǓȅșȅȒǦǩșȠ ΛǦȅ Ȗƺǿ ȠǦǓ @ȅǿǏȅǿ 
BȣǏǏǦǩșȠ ^ȅǉǩǓȠΡॹ ǓΚǓǿ ȅǿ Ǧǩș ƺȖȖǩΚƺǹ ȠǦǓȖǓ ড়eǦǓ ǈȅΡ ǏǩǏǿঢ়Ƞ ǴȣșȠ ȠƺǹǷ 
about �ǓǿॺǦǓ talked �Ǔǿঢ়ঀ80 But this was a literary, perhaps solely a 
ȖǦǓȠȅȖǩǉƺǹ ȒǓȖǟȅȖǾƺǿǉǓॹ ȅǟ ড়eƺȅ ƺǿǏ �Ǔǿঢ় ȅǿǹΡ ƺș ȒȖǓșǓǿȠǓǏ ǈΡ ǓƺȖǹΡ 
ȠȖƺǿșǹƺȠǩȅǿș ȅǟ @ƺȅΦǩ ƺǿǏ �ǦȣƺǿǠΦǩ Ȓǹȣș ȠǦǓ ΛȖǩȠǩǿǠș ȅǟ ^ȣΦȣǷǩঀ 

ࢸࢸ ^ǓǓ ǟȅȖ ǓΠƺǾȒǹǓ �ǦǓǿ ǓȠ ƺǹঀॹ ǉȅǾȒঀॹ Quan Tang shi suoyin: Wang Wei juan, 
 ॹ ΛǦǓȖǓ ǩȠ ȖƺǿǷș șǓǉȅǿǏআ idem, comp., Quan Tang shi suoyin: Meng Haoranࢷࢳࢵ
juanॹ ࢳࢹࢳॹ ΛǦǓȖǓ ǩȠ ȖƺǿǷș ЙȖșȠআ @ȣƺǿ ǓȠ ƺǹঀॹ ǓǏșঀॹ Quan Tang shi suoyin: Du Mu 
juanॹ ࢷࢱࢶॹ ΛǦǓȖǓ ǩȠ ȖƺǿǷș ǟȅȣȖȠǦঀ

ࢹࢸ BƺȖȖǓȠȠॹ ড়�Ǔǿ ƺǿǏ ȠǦǓ ৚2ǾƺǠǓ৛ ǩǿ eƺǿǠ XȅǓȠȖΡঢ়ঀ 
ࢺࢸ BƺȖȖǓȠȠॹ ড়/ƺǿșǦƺǿঢ়ș XǹƺǉǓ ǩǿ /ǩșȠȅȖΡঢ়ॹ ࢳࢴࢲ৅ࢴࢴॹ ƺǿǏ ࢷࢴࢲঀ Xƺȣǹॹ ড়vƺǿǏǓȖǩǿǠ 

^ƺǩǿȠșঢ়ॹ ࢳࢱࢳॹ ǉȅȖȖǓǉȠǹΡ ȒȅǩǿȠș ȅȣȠ ȠǦƺȠ ȠǦǩș ȕȣǩǉǷ șȣȖΚǓΡ ȣǿǏǓȖǓșȠǩǾƺȠǓș ȠǦǓ ƺΚƺǩǹ-
ƺǈǹǓ ǓΚǩǏǓǿǉǓ ǟȅȖ ȠǦǓ ǩǿМȣǓǿǉǓ ȅǟ ȠǦǓ ȒȅǓȠ /ƺǿșǦƺǿ 寒山 ȠǦȖȅȣǠǦȅȣȠ ȠǦǓ ^ȅǿǠঀ

80 Furlong, Zen Effects, 44.
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^ȣΦȣǷǩ ǟȅȖ ǈǓȠȠǓȖ ȅȖ ΛȅȖșǓ Λƺș ƺ Ǿƺǿ ȅǟ Ǧǩș ȠǩǾǓșॹ ƺǿǏ Ǧǩș ǟȅȖǾƺȠǩΚǓ 
years can only be unǏǓȖșȠȅȅǏ ǩǿ ƺ EǓǩǴǩ =ƺȒƺǿǓșǓ ǉȅǿȠǓΠȠঀ eǦǓ ȠΛȅ 
ƺǿǉǩǓǿȠ șƺǠǓșॹ ǟȅȖ ȠǦǓǩȖ ȒƺȖȠॹ ȅǿǉǓ ȠȖƺǿșǾȅǠȖǩЙǓǏ ǩǿȠȅ ȠǦǓǩȖ ΚƺȖǩȅȣș 
European guises, including the more scholarly ones, did not necessarily 
ȖǓМǓǉȠ ƺ �ǦǩǿǓșǓ ȒȅǩǿȠ ȅǟ ΚǩǓΛ ǓǩȠǦǓȖঀ81 �ǿǏ ȅǿǹΡ ǩǿ ȠǦǓ ࢱࢺࢺࢲș ǏǩǏ ǟȣǹǹ 
ǾȅǿȅǠȖƺȒǦș ƺȒȒǓƺȖ ǓΠȒǹƺǩǿǩǿǠ ȠǦƺȠ ΛǦƺȠ ȅǿǓ ȖǓƺǏș ǩǿ �Ǔǿ ȠǓΠȠș ǩș ȖǦǓȠ-
ȅȖǩǉ ȖƺȠǦǓȖ ȠǦƺǿ ȖǓȒȅȖȠƺǠǓॹ ƺǿǏ ΛǦƺȠ ȅǿǓ ǓΠȒǓȖǩǓǿǉǓș ǩǿ ƺ �Ǔǿ ǾȅǿƺșȠǓȖΡ 
is not necessarily the company of perpetually Zen-talking enlightened 
beings.82 There was even a meȠǩǉȣǹȅȣșǹΡ ƺǿǿȅȠƺȠǓǏ ƺǿǏ ǓΠȒǹǩǉƺȠǓǏ 
ȠȖƺǿșǹƺȠǩȅǿ ȅǟ ȠǦǓ ȠǓΠȠ ЙȖșȠ ȖǓǿǏǓȖǓǏ ǩǿȠȅ �ǿǠǹǩșǦ ǈΡ FȣǷƺȖǩΡƺঀ83

KǿǓ ǦǓșǩȠƺȠǓș Ƞȅ ΛȖǩȠǓ ƺǹǹ ȠǦǩș �ƺȖǹΡ �ǿǠǹǩșǦ eƺȅ ƺǿǏ �Ǔǿ ȅА ƺș ǩǿ-
authentic. The devotees of the cult themselves generally seem to have 
been reasonably wholehearted, though the appeal of their Christian 
roots seems often to have reasserted itself, especially in old age.84 It is 
still at least conceivable that, as Julia M. Harvey argues, ‘bad schol-
ƺȖșǦǩȒঢ় ǾǩǠǦȠ ǦƺΚǓ ȒȖȅǏȣǉǓǏ ড়ǠȅȅǏ ȖǓǹǩǠǩȅǿঢ়ঀ85 But it was originally 

81 Haffenden, William Empsonॹ ࢺࢺࢵॹ șǦȅΛș ȠǦƺȠ Ƞȅ ƺȠ ǹǓƺșȠ ȅǿǓ �ǦǩǿǓșǓ 
ȒƺȠȖǩȅȠ ǩǿ ࢸࢵࢺࢲ vƺǹǓΡঢ়ș ড়ǾΡșȠǩǉƺǹ ƺǿǏ ȕȣǩǓȠǩșȠ ΚǓȖșǩȅǿ ȅǟ ȠǦǓ @ƺȅ eΦȣ ǦƺǏ ǩǿ ǟƺǉȠ 
ȠȖƺΚǓșȠǩǓǏ ȠǦǓ ǓșșǓǿȠǩƺǹ ȖǓƺǹǩșǾ ȅǟ ȠǦǓ ȒǦǩǹȅșȅȒǦΡঢ়ঀ 2ǿ ȠǦǓ ࢱࢷࢺࢲș =ƺȒƺǿǓșǓ ǹǩǷǓΛǩșǓ 
ǉƺȣȠǩȅǿǓǏ ƺǠƺǩǿșȠ ΛǦƺȠ ȠǦǓΡ șƺΛ ƺș ȠǦǓ 'ȖǓǿǉǦ șǉǦȅǹƺȖ /ǓǿȖǩ EƺșȒǓȖȅঢ়ș শࢴࢹࢹࢲ৅
 ষ ǾΡșȠǩǉƺǹ ǩǿȠǓȖȒȖǓȠƺȠǩȅǿ ȅǟ ǓƺȖǹΡ șȅȣȖǉǓșॸ EƺșȒǓȖȅॹ Taoism and Chineseࢶࢵࢺࢲ
Religionॹ ΠΠǩǩǩ৅ΠΠǩΚঀ

82 Faure, The Rhetoric of Immediacy; Buswell, The Zen Monastic Experience.
83 Gregory, Inquiry into the Origin of Humanity.
84 ?ǓȖȅȣƺǉ ǩǿ Ǧǩș ǹƺȠǓȖ ΡǓƺȖș ǩǏǓǿȠǩЙǓǏ ƺș �ƺȠǦȅǹǩǉ ȖƺȠǦǓȖ ȠǦƺǿ BȣǏǏǦǩșȠআ 

vƺȠȠșॹ ƺȠ ȅǿǓ ȠǩǾǓ ƺǿ �ǿǠǹǩǉƺǿ ǾǩǿǩșȠǓȖॹ ƺȒȒǓƺȖș Ƞȅ ǦƺΚǓ ǾƺǩǿȠƺǩǿǓǏ ƺ ǉǹȅșǓ 
ȠǦȅȣǠǦ ǿȅȠ ȣǿȒȖȅǈǹǓǾƺȠǩǉ ȖǓǹƺȠǩȅǿșǦǩȒ ΛǩȠǦ �ǿǠǹǩǉƺǿǩșǾ ǩǿ Ǧǩș Йǿƺǹ ΡǓƺȖșॹ Ƞȅ 
judge from Furlong, Zen Effectsॹ ࢳࢱࢳ৅ࢴࢱআ [ǓΠȖȅȠǦ ƺȠ ȠǦǓ ǓǿǏ ȅǟ Ǧǩș ǹǩǟǓ ǏǩǓǏ ƺ 
Catholic: see Bartlett, Kenneth Rexrothॹ ࢴࢷࢳ৅ࢷࢷঀ eǦǓ eȖƺȒȒǩșȠ eǦȅǾƺș EǓȖȠȅǿ 
শࢶࢲࢺࢲ৅ࢹࢷࢺࢲষ ǩș ǈȣȠ ȅǿǓ ǓΠƺǾȒǹǓ ȅǟ ƺǿ ǩǿΚǓȠǓȖƺȠǓ ǓΠȒǹȅȖǓȖ ȅǟ �șǩƺǿ ȖǓǹǩǠǩȅǿ 
who never abandoned his initial calling throughout, while he too seems to have 
ƺǉǉǓȒȠǓǏ @ƺȅΦǩॹ �ǦȣƺǿǠΦǩॹ ƺǿǏ ^ȣΦȣǷǩ ƺș ǉȅǿșȠǩȠȣȠǩǿǠ �Ǔǿ ƺș ǦǓ ǷǿǓΛ ǩȠॸ șǓǓ 
Burton, Hart, and Laughlin, eds., The Asian Journals of Thomas Merton, 244, 
note 25.

85 ^ǓǓ ȠǦǓ ǉȅǿǉǹȣșǩȅǿș ȅǟ /ƺȖǏΡॹ ড়2ǿМȣǓǿȠǩƺǹ vǓșȠǓȖǿ 2ǿȠǓȖȒȖǓȠƺȠǩȅǿș ȅǟ ȠǦǓ 
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a religion constructed out of a very narrow range of sources: even 
ǹƺȠǓȖॹ ǈΡ ࢱࢷࢺࢲॹ ȅǿǹΡ ƺǈȅȣȠ ƺ șǉȅȖǓ ȅǟ �Ǔǿ ȠǓΠȠșॹ �ǦǩǿǓșǓ ƺǿǏ =ƺȒƺǿǓșǓॹ 
ΛǓȖǓ ƺΚƺǩǹƺǈǹǓ ǩǿ ȠȖƺǿșǹƺȠǩȅǿșॹ ȅǟ ȖƺȠǦǓȖ ΚƺȖΡǩǿǠ ȕȣƺǹǩȠΡॹ ǩǿ vǓșȠǓȖǿ 
languages.ࢷࢹ All I hope to have shown in the foregoing sketch is that 
ȠǦǓ ǾƺȠȠǓȖ ǩș ƺ ǉȅǾȒǹǓΠ ȅǿǓ ΛȅȖȠǦΡ ȅǟ ǟȣȖȠǦǓȖ șȠȣǏΡঀࢸࢹ Any other con-
clusion would to my mind at this point be premature. I do hope that 
the topic commends itself to future researchers. 
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